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YS 1.25

[Preface by VB:]

.And what (more must be said) (kim ca)?

.THEREIN THE SEED OF THE OMNISCENT ONE HAS NO EQUAL
(ORIS UNSURPASSED).

tatra nirati$ayam sarvajfia-bijam)

[ve:l

The seed of the omniscient pertains to cognizing that goes beyond
ordinary sense capacities (atindriya-grahana) and has to do with
what is great or what is small or what is past, future and present
or whatis singular or collective. Itincreases (among various sentient
beings). Wherein this seed has reached its unsurpassable limit,
therein is the omniscient one.

This means the attainment of the highest measurable level, since the
seed of the omniscient one involves comparability (sa-atisaya-tva)
as (is the case with anything) having magnitude.

-Wherein there is the attainment of this highest level of knowledge,
therein is the omniscient one.

-And that is (none other than) God mentioned in the previous sdtra.

[sa ca purusa-visesa iti].

-And in regard to this conclusion being only a gen
is to be recalled that) an inference by reason of being |
level of generalization) is not capable of providing (cognition) in
terms of apprehending specific features. In terms of apprehending
specific features of God (tasya), for example, his name, and so
forth, such apprehending must be sought from agama (scripture):

-Although the need for reaching out (anugraha) is absent from within
(divinity) itself, a reaching out (anugraha) to other sentient e
(bhata) is a useful purpose (prayojana) (for God). He. s NS
thus says, “I shall lift up people who aré transmigrating endlessly in
the cycles of aeons (kalpa), dissolutions (pralaya) m& @:.mmn "
dissolutions (mahapralaya) by way of providing teaching in rega
to proper knowledge and behavior.”

-And s0 it has been said, “The primal knower (a

a finite awareness as the blessed (bhagavan)
ompassion, de¢

eral conclusion, (it
imited (to the

di-vidvan) assuming
mcnﬁmam m_mz_ mn_._mn
Jared the truth

is, Kapila], because of his great ¢ e
(Tantra) to Asuri who was desiring to know (1€ 57
[Tv: i
: of knowing (pramana) in

~Having discussed the $astra as the means
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regard to the power of action and xsmi_mamm omnwoa (asya),
he (the Siitrakara) then discusses epistemologically the (requisite
inference (anumana) in regard to the power of knowledge (of Go
The commentator Vyasa indicates this with his comment, “What
more (must be said)?" (kim ca)?

[VM then quotes the sdtra, YS 1.25.]

-He (Vyasa) then explains vmmi:m:u with, “that which . . . "
(vadidam....). :

-There is cognition (grahana) (of things) which are functioning beyong
the sense capacities inthe past, future and present, either individually
or collectively, and are proportionately distributed (divided) in terms
of their being free from the tamas covering ordinary awareness
(buddhi-sattva). The scope of such cognition is either small or great
(among various sentient beings). The cause of such cognition is
known as “the seed of the omniscient” (sarvajiia-bija).

-Someone cognizes something that is past [or future], and so forth:
someone else cognizes something large; yet another cognizes
something larger; or someone else cognizes the largest possible
thing. Smallness and largeness of cognition refers to the
apprehension or cognition (grahana) of objects (grahya).

-Such increments when there is no further increase possible because
the ultimate limit has been attained, that is the omniscient cognition.

-Thus far, only what is to be proved has been discussed.

-He (Vyasa) then proceeds to discuss (a full v_.ooa epistemologically
when he says, “there is the attainment of an ultimate limit . .. ."
(asti kastha-praptin”. . . . )

-This is the statement “to be proved” (sadhya) (in formulating the
inferential proof).

-The ultimate limit (kastha) cannot be surpassed, since there is nothing
higher. - 2 ,

-This is not just a matter of limit Am_\mqs..Sm“.\mv. a proving of what has

already been proved (siddha-sadhana).
-Itis, rather, the *reason” (hetu) . .

)
d).

[thatis, the main part of an inference that establishes
.=<m:ma_m concomitance or vyapti],

-+ - since the seed of the omniscient one involves
comparability ?m-m:.wmwm-?mv iy

-He then illustrates (darsayati) limplying here the drstanta in the in-

ferential sequence] the invariable concomitance (vyapt in te

namely, “

<m|<w|.~..<lm
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.“o__oi:o manner. Whatever has comparabjlj
55_@ has an ultimate limit, like, for example,
_edm:mn_\mv <<=J Emnwoﬁ to a jujube fruit, a paim.tree fruit, a
~ wood-apple fruit or with respect to a self (8tman). He (Vyasa) is
‘ Bﬁi:m to this m:m." s, cm Is referring to the invariable concom-
~_ jtance and the requisite illustration] when he says, “.. . as (is the
3 " case with anything) having magnitude (parimapa-vat).”
-And there is no fault (vyabhicara) involved with speaking about the
.~ qualities of things having weight (or magnitude) (gariman).

_For indeed no weight (or magnitude) of a whole thing is greater than
~ the weight of its parts.
" _To the contrary, whatever things have weight (or magnitude) from
. the srhallest atoms as far as the greatest eternal wholes, all of them
.E.._amo:n:m each one separately, nevertheless taken together may
' 'be conceived as an increasing continuum of weight (or magnitude).
-ZQ.Vmo(m:,x:oi_mnmm is not finished or concluded in terms of what
ke can be known in a limited fashion. Thus, itis appropriate to speak
o__“ measurable magnitude with regard to single, dual or plural
_ ..,oE.QO.. Hence, there is no mistaken reasoning (in applying the
.:E_o_:g magnitude or degree of fullness to knowledge itself).
-He (Vyasa) thus concludes that there is a “. . . highest degree of

' knowledge.” :
.>=,,o_c__.mvo,=o: is mentioned at this point (nanu). There are many Jain
 ascetics, Buddhas, Arhats, the seer (rsi) Kapila, and so forth.
Therefore, based on this inference, are not all these also “omniscient
, ,,ww.m%;.~ In reply to this, he (Vyasa) asserts that inferential knowledge
: ..A is “only general.”
-How, then, can a specific apprehension of God occur? Such occurs

| only because of agama (or knowledge deriving from scripture). .
ﬁ:a.im.%in here is that what is taught by the Buddha, and others, is
~only a'semblance of 4gama, but not really authentic agama. This
| _m ,:.5 case since it is clear that teachers such as the Buddha, and s0
forth, are caught up in a situation of deception (vipratiambhakatva).
| .:._m< ﬂmo: doctines such as momentariness, no self .Ao_. -
‘,m.f,uwﬂ_.m‘_:om,_mmw-:mmmv. and so forth, which are destructive of @

|11 1

correct means of knowing (pramana).

o ; ns for
“The expression “scripture” (“agama) has to do with HMVHMM\_E%E
N L e ros
 attaining spiritual release (nihsreyasa) m:amﬂ SM correct mental

| because of that (agama). These means & 3102 8t comes
' attitlde (buddhi). They occur from agama m_u_ n%.sm.
forth”] as defined in $ruti, Smrti, Itihasa an :

ty Am&a@mv. any such
a largest limit

T
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Thus, there can be the cognition of specific mmvmoﬁm regarding the
name of God, and so forth, for example, Siva, and others, establishe
in $ruti, and so forth. ) S

-By the word “primal” or “first” (&dl) _So.émﬂ (&di-vidvan), the ten-folq
imperishability and the sixfold subsidiary framework are to be
understood. The sixfold subsidiary framework is set forth iy, Visny
Purana 12.33 as follows: .

“Knowers of the law declare that omniscience (sarvajiiata), contentment
(trpti), beginningless awareness (anadibodha), independence
(svatantrata), eternally undiminished power (nityam alupta-saktj),
and unending power (ananta-$akti) are the six “limbs” of Mahesvarg »
In Vispu Purana 10.64-65, the tenfold imperishability is set forth
as follows:
“Knowledge, renunciation, power, austerity, truth, patience,
fortitude, creativity, awareness of Self, and lordship. These are the
ten imperishables that are eternally present in Wmsxma Aw,_.<mv._.

-Such may be the case, but here is another objection that should be
answered (syad etat). There can be no arising of thirst (or longing)
of God for his own benefit because God is eternally satisfied. God
is likewise endowed with the highest level of renunciation. (Even
if God were creatively involved in the world), a compassionate God
would only be involved in producing well being or happiness (sukha)
(for devotees) and could not be involved in bringing about the
multitude of suffering (in the world). Creative activity in the world
for such a wise and transcendent God, who has no purpose
whatever for creating (a world full of suffering), is simply not the
case (or makes no sense), even though God is fully capable of
creative action. In view of this sort of objection, he (Vyasa) answers

beginning with the words, “Although the need for reaching out (anugraha)
is absent from within (divinity) itself . . .

[That is, God has no need within himself for
anything.]

-The expression “purpose” (
sentient creatures.

-Now, ordinary awareness
o* “

prayojana) “of beings” refers to living of

ey (citta), since it brings about the forms
a_m.oza_sm%m realization” (viveka-khyati) as well as everyday .
SXperience (upabhoga) through scripture (sabda), and other me2"

of xqos_macm. ceases to function when it has fulfilled its task
Aom:nm-ma:mv.

<MI<wl.H.<IH
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-(Because of this mc__=.< of awareness to bring aboyt discriminatj
realization,) consciousness (purusa) shows itself g5 bein a_.<m
(from all functions of ordinary awareness or citta). g different

_Hence, for the sake of mm.m_mzzm awareness i itg function
discriminative realization), Ew oos.umm.m_ozma One [that is, Purusa)
declares the means for attaining discriminative realization, .

_Thus, or, in other words (fena), since ordinary awareness (citta) has not
yet accomplished its task (of providing discriminative realization)
God, assisted by the force of merit and demerit (earned _
by beings), hereby allowing (bhavayan) living beings (jantu
abide in pleasure and pain, is not non-compassionate,

-In declaring the means to discriminative realization, he sets forth g
door (to release) “by means of instruction in knowled
(through the Sastra).

-"Knowledge” and “appropriate conduct” are two separate things.
Progress towards enlightenment occurs by instrugtion in both of
these. At the end of the day of Brahma, the world comestoa
(temporary) end (kalpa-pralaya) except for the realm of truth
(satya-loka) wherein those who have attained a mature discriminative
realization based on a combination of knowledge and conduct
reside.

-At the time of the great dissolution (mahapralaya), when even Brahma
comes to an end together with the realm of truth (sa-satya-loka),
all transmigrating beings dissolve into the primordial cause (sva-
karana) [that is, mdlaprakrti]. Atthat point (atas) (all transmigrating
beings) share in the suffering of death.

-The word “world period” (kalpa) is sometimes (anyada) also (api) meant
metaphorically (upalaksana).

-The basic meaning here is that (God says), “I shall sustain beings
(Purusa) who are partaking in the process of birth, death, and .
so forth, by reason of the force of the ripening of their self-acquired
Previous actions (karman).” Having (finally) attained spiritual
liberation (kaivalya), such beings (purusa) are (permanentl)
Sustained (in spiritual liberation).

"And this instruction having to do with knowledge and conduct - EM (or
One associated with compassion (namely, God) is also .monmﬂ” s
established) among the followers of Samkhya (kapiianam). ThUS.

g -
he (Vyasa) comments, “And so it has been said." cikha
"The quotation in the text is attributed to the Acarya Paficasikna,
: snrimal knower’
[the Samkhya teacher] and refers to the "prim
(@dividvan), Kapila.

(of Providing

) to

ge and conduct”
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_The expression “primal knower” (&dividvan) in the quotation from Acs
Paficasikha has reference to the “primal released one” Am.s.acawm
and/or the “primal teacher” (&diguru) in our own lineage (or era)
(sva-samtani). Itdoes not have reference, however, to the “Supreme
Guru” (God) (parama-guru) whose release is beginningless (that s
the truly transcendent God). _

-Among the various “primal released” and “primal knowers,” Kapila
alone is the primal released and primal knower of our tradition

[that is, the tradition of Samkhyayoga].

-Kapila's attainment of knowledge was communicated at the moment of

his birth through the grace of Mahesvara
[usually identified as Siva, but literally maha-isvara].

-It is usually also established that the figure Kapila, by name, is a
particular (incarnational) embodiment (avatara) of Visnu.

-The self-existent one (svayambha) is also known as Hiranyagarbha.

-According to the Veda, the origin of Sdmkhya-yoga came from him.

-The meaning is that he (Hiranyagarbha) is God, whether called by the
name, Kapila, Visnu or Svayambhu.

-Also, it might be said that God (i$vara) is the source of all Self-existent
ones (svayambhuvanam). That is the meaning!

[t might be said that Vacaspati is suggesting
here that all “primal knowers” whether Kapila,
Visnu, Svayambhii, or whomever (known from the
authority of the Veda or Sastra)—or put another
way, all vikalpa or verbal-forms of God—derive
from the beginningless 7$vara or God.]
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