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The meaning of krtya- kakhorda-mantra-vetddu 

the Nagaropamasiitra we find two occurrences of the dvandva compound krfya- 
kiikhorda-mantra-veMda', both in the context of a kind of spell or conjuration 
(NagSa II.11,25): 

yah kaS cin mdrisa idam vydkara~am [or: i(dam Na)garoparnay vyakaranam] . . 
uddeksyati ... sah ahind nu dayksyati visa? kaye na tari~yati  s'astram na kra- 
misyati laodakana kdlay karisyati agnind na danksyati rcijijdno 'pi na pra,ra- 
hisyamti ... gddhabandhaalabaddho 'pi moksyati [or: rnuccisyati] dsanndsamll- 
gato 'pi abhyavakas'agato hh.avi$yati surve ca krtyakckhnrda-mantmvetEda (sic 
in all mss.) prativigamisyamti same ca bhttugaqzd na vihethayisyamti 

DANIEL BOUCHER translates as follows: 
"Whosoever, Good Sir, will set forth ... this exposition [or: this Nagaropama- 
~ydkarana] ,  he will not be bitten by snakes, nor will poison work in his body, 
nor will. weapons have effect (against him), nor will he drown, nor will he be 
burned by fire, nor will kings suppress him, ... even when he is bound by tight 
fetters, he will be freed; even when he is encroached upon (by others) he will be 
unconstrained; and all sorceries, maledictions, curses, and dem.onic arts will be 
neutralized;" 

The same compound i s  found in a sirniIar context in the Btlddhabalddh.Dnaprdti- 
haryavik~irvdnaulirde,r'a-Sutra2, unfortunately in that part of the text which is pre- 
served in Tibetan translation only. There we read P vol. 34, p. 193 - 5-5-7:  

chos kyi  rnam. grahs 'di ... yah dag par batan na des yen. tan chen po brgyad 
thoh par 'gyur te  I ... I gun dag ' j ig rten nu nad dari gnod pa de dag de Ea 
thams cad kyi thams cad du rni 'byujz ba dait I gadz 'jig rten na gnod shyin dah 

I 'byun po daik I Sa za mdaits 'phrog pa de dog thclms cad byams pa la gnus 
par 'gyur ha duiz / gait dag gied byed (Skt. krtya) dait ] byad (Skt, kakhorda) 
dun 1 snags (Skt. mantra) dan I m l ans  (Skt. vetdda) g h n  gyi gnod pu de dug 
d e ' i  Eus la gplod par rni 'gyur ha davt I 

1 This compound may be divided into two paraIlel word groups of two members of a waxing 
llumber of syllahIes: krtju-kdkhordcs (= 21- 3) and rnantrcl-vetaa (=2+ 3). Cf. 0. VoN HTNURER, Untes- 
.rWhungen zur Miindlichkeit friiher rnitselindischer Texfe der Duddhisten (Untersuchungen zur Sprach- 
Seschichte und Handsschriftenkunde des P2li ITI), Stuttgart 1994 (AAFVL 1994, Nr. 5 ) ,  pp. l 5 ff. 

2 CL the S a n s h t  fragments along with the translation in GREGORY SCHOPEN, "The five 
leaves of h e  SuddhabaI5dh,?napr~~~yavikumF~~nirdeS~-S~Lra found at Gilgit", Journa L of Indian 
~hi~usophr S (1  978), pp. 3 79-336. 



"(Whosoever) ... will set forth ... this d h a r m a p a ~ ~ y a ,  he will obtain the eight 
great acquirements: Whatever diseases and injuries exist in the world they never 
will affect (him). All Yaksas, Bhiitas, PiSacas and ~ p a s m 3 r a s ~  in  the world will 
be kindly disposed (towards him). All Kfiyas, Kshordas ,  Mantras and VetHlas, 
who (or: which) harm others will not harm his body." 

G. SCHOPEN translates the compound under discussion (Bhgsfi p. 261): 
"which are the sorceries (krtya), the kakhordas, the mantras, the vetsdas which 
harm others, they will not harm his body." 

As DANIEL BOUCHER remarks4 "the referents of these terms are not entirely clear", 
It is not quite sure, whether the terms denote beings or special kinds of charm. Not 
all of them are well documented in both meanings. D. BOUCHER and G .  SCHOPEN 
favoured the latter interpretation. In the present paper the four expressions of the 
compound krrya-kakh.orda-mantra-vetiida will be examined in detail. 

According to MW $.v. krtya and BHSD $.v. krtya, ( l ) ,  the masculine krtya 
denotes "a kind of demon or evil spirit" and the feminine k r ~ d  '% magic, enchant- 
ment" as we11 as personified "a kind of female evil spirit, a sorceress". Whereas the 
term krwa f. occurs since the Rgveda, k r ~ a  m. in the meaning "demon, evil spirit" 
appears in Buddhist sources only. In the dictionaries we do not find any evidence 
for krtya m. or n. in the meaning of 'hagic, enchantment". The meaning "a kind of 
demon er evil spirit" of m. krtya is applicable in the following list of demons that 
occurs in  an incantation ( ~ a d h  hp 398.1 215: 

tadyathd yak,ro vii raksaso vd p fltano vd krtyo vd kurnbhdndo vd preto vdvatbra- 
preksy uvatfiragave,sy avatdra? na lapsyata iti 

[Saddhp(Bu) p. 2391: "que ce soit un Yakcha, un Rgkchasa, un Putana, un K!tiya, 
un Krzrnbhiigda, un Preta; si un de ces Ctres cherche ou kpie I'occasian de les 
surprendre, il ne pourra la saisir," 

In Saddhp 401.4-402.1 we find an even longer list of such demons: 

ima! ,Ersay samiivuhya rna k i~S  cid drobi bhavatu dharmabhiinakannrpz yakso 
vii rdk,ruso vd prem vd pi.Gco vd piitano va' kptyo v6 vetgdo vil kumbhdndo vii 
stabdho vornriroko vostdrako vapasrndrako vci yaksakrtyo vdrnanusyakit~o vri 
rnanusyakrtyo vii ekdhiko vd dvuitoako vd fraitij'yako vii caturthako vd nityajva- 
ro vd viqalnajvaro vdntas'ah ~.vapndntaragatasy~pi s tr irapd~i  vd puruqur fipdni vd 
ddrakarlrpdrzi v 0  ddribrilpilqzi vci vihethdm kuryur rzedum srhfinam vidyate 

[Saddhp(Bu} p.2401: "Qu'aucune crkature, se plaqant sur leur tCte, ne puisse 
!l bIesser de tels interprktes de la loi, que ce soit un Yakcha ... un Bhiita, un 1 

Kritya, un VetaIa, ... un Yakchakritya, un Kritya n'appartenant pas l'espkce I 

! Cf. LC p. 1226, S, v. rndak~ 'phrog pn. 
4 

I 
Cf. NagSn p. 99, n. 29): "the referents of these terms are not entirely clear. ... SCHOPEN has I 

shown that h e  [ems fikhordu and vetadu, though often and sometimes appropriately taken as 'de- 
mons' and 'zombies', perhaps more typically refer to magical procedum which turn people into such 
beings." See G. SCHOPEN, BhgsC, pp. 256-262 for a very detarled discussion on these terms. 

5 Cf. a simiIar list in Saddhp 474.8-10. l 
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hurnaine, un  Asutakritya, ... un Nityadjvara; enfin, si mCme des formes de 
femmes, d'hommes ou de fiIIes Iui appacaissant pendant son somrneil, veuIent lui 
nuise, que cela ne puisse avoir lieu." 

w e  see, that E. BURNOUF interprets aTl terms from yaksa to nityajvaro as names of 
The same interpretation is found in H. KERN'S translation6: 

&'No one shall overpower and hurt such preachers: no goblin, giant, ghost, devil, 
imp, sorcerer, spectre, gnome; no spirit causing epilepsy, no sorcerer of goblin 
race, no sorcerer of not human race, no sorcerer of human race; no sorcerer 
producing tertian ague, quartian ague, quotidian ague. Even if  in his dreams he 
has visions of women, men, boys or girls, it shall be impossible that they hurt 
him." 

Since krtya "sorcerer" was already mentioned before, yaksakrtyo vdma~tusyakrtyo vd 
rnanusyakrtyo could have a different meaning and perhaps be translated as "evil 
done b y  a Yaksa, or by a not human, or by a human being" or - assuming that 
krtya "sorcerer" might be the personified krfyu "magic, enchantment"' - even as 
"magic of a Yaksa, or of a not human, or of a human". The words ekiihiko vd 
dvcritiyako vZi rraitoako vd cuturthako vd ~zityajvaro vd visamajvaro could be 
interpreted as "fever of one day, or of two days ... perpetual fever, or dangerous 
fever". This translation seems to be supported by the Chinese and Tibetan trans- 
lations as well as by a similar text in the Bower Ms. 

Some of the Sanskrit terms8 are missing in the Chinese version of Kurnarajiva 
(TaishO No. 262) and the concepts ekdhiko etc. are interpreted by him as diseases. 
Cf. LEON HURVITZ'S translationg: 

"... or knya, or vetzla, or ghanta, or omaraka, or apasmaraka or yaksakrtya 
[various types of demons], or human kytya, or fever, whether of one day, or two 
days, or of three days, or of four days, or of as many as seven days, or perpetual 
fever, or anyone in the form of a man, or of a woman, er of a boy, or of a girl, 
even in a dream: let none of these harm them!" 

The Tibetan translation of the relevant lines reads as followslO: 

... gSed byed dam ro lans sum I reAs pa'am gnon po'am I brjed byed kyi 
gzugs sum I gnod sbyin gyis byas pa 'am I mis byas pa 'urn I mi ma yin pas 

6 77te Suddharma-pun&rika or The Lorus of rhe True h w .  TransI. by H. KERN, Oxford 1884 
(SBE 21), p. 374. 

7 Cf. k&akii f. "an enchantress, witch". 
II These are ostnrika, amanusyakrpa, pi.faca, kurnbhnda. Cf. LEON HUIRVITZ, Scripture of tIae 

htus Blossom of rhe Fine Dharma, Transl. from the Chinese of KumLajiva, New York 1976, p. 323 
with n. 24-27. 

9 LEON HWRVITZ, Scriprure of the b r u s  Blossom of she Fine Dhurmu, Transl. from the Chinese of 
Kum&afiva, New York 1976, p. 323. Cf. the translations ok MARGARETE VON BORSIG, b t u s - S u m .  
S ~ t r a  von der Lato~/~lltrne des wunderburen Gesetzes. Nach dem chinesischen Text von KumFm$va, 
Gerlingen 1992, p. 374; BURTON WATSON, The Lotus Surra, New York 1993, p. 3 10: TSUGUNARI 
K ~ B O  and AKIRA YUYAMA, The Lorus S m a ,  Transl. from the Chinese of Kumiirajiva, Numata Cenue 
l993 (8DK English Tripitaka 13-0, p. 323 f. 

1 0  Cf. Dam pa7i cbos pad rna dk& po ies bya ba the$ pa chcn po*i mdo, in: sDe-dge-Edition of the 
Tibeion Tripirako, Taipei Edition. Editor-in-Chief A. W. BARBER. Taipei: SMC Publishing Inc. 199 1, 
Vol. 1 1, no. 113, p. 12812961148 b 5 -7. 



byos pa'arn I rims nad iiin gcig pa'arn I liin giiis pa'um I iiin gsum pa'am 1 
fiin bii pa'arn I rtag pa'i rims sum I ... 
"... or evil spirit (Iqtya), or zombie (vetsla), or Stabdha, or UstZraka, or Apa- 
smsraka, or (evil) done by a Yaksn, or by a man, or by a not human, or a 
disease of one day, of two days, of three days, of four days or perpetual fever 

>, *.. . 
In the Tibetan version the noun krtya as simplex is rendered gSed hyed "evil spirit" 
and as the second member of the compounds yak.yao, manusyaO and amanu~ya-kr tp  
as gnod skyirz gyis, mix, mi mu yin pa.r byus pa "done by a Yaksa, a man, a not 
human". 

An even longer list of demons and evils is inet with in an incantation in the 
Bower Ms.'* from which X quote three lines (fol. 1 v 6 - 2  r2): 

... skandagrahiito unmddagrahdto cchdydgrahdto upasmr7ragraha'to osta'raka- 
grahdto ( leaf  2 )  krtyakarmana kakkhordokirana-ve1a'daciccapresaka-dur- 
duccharddata-ducch.ilya-opru + + + + + + + + + vadhntato jvardd ekrihikadveti- 
yakatraifiyak~c cdturthakdsuptahikdd ardh.am~sik~rndsikdd ... 

Cf. A. F. R. HOERNLE'S translation in the Bower Ms., p. 227: 
"... from seizure by Skanda, from seizure by mania, from seizure by unnatural 
change in appearance, from seizure by epilepsy, from seizure by the evil eyer2, 
from the exercise of witchcraft, from destruction by kakkhorda, from injury by 
Vetalas that attend at burning-places, from bad food, bad vomiting, bad appear- 
ance, from fever, such as comes on every day or every second day or every third 
day or every fourth day or every seventh day ...". 

Thus C. F. R. HOERNLE interprets krtya as "witchcraft", kakkhorda as a magical 
performancel3 and the Vetadas as "a kind of demon"". As the protective spells 
in SHT'~ this text of the Bower Ms. too is written in an orthographically and 
linguistically very faulty Sanskrit. The quoted passage has a very close parallel in 
Asiloma's protective spell of SHT IV 60. There we read in fal. 6 t3-4: krtyakar- 
mana 1 kakkhordavaitrIdugrahc1to I "from the exercise of witchcraft, from the 
seizure of Kakkhorda and Vetsda spells" or "from the action of sorcerers, from the 
seizure of Kakkhorda and Vaitada demons'" The Iatter translation seems to be less 
likely, if one considers the word vaitada which has the literal meaning "relating to 
the Vetadas" and, therefore, could be rendered "spell performed by a VetHda". In 
SHT IV 60 fol. 5 v 6  we find the verse lines karomi pruti~edhanap I krtyavaitada- 
proyogah (sic) "I perform the act of prevention by the recitations (or employment) 
of charms and VetZda spells". 

" Cf. Bower Ms., Pt. W, Plates XLtXf., foE. 1, v4 to fal. 2, r4.  
I2  This is the tentative Wanslation of ostflrakagmhMo; cf. loc. cil., n. 6. 
13 Cf. op. cif., p. 227, n. 8 and the General Sanskrit Index, p. 256, S. v. Kakkhordu "a kind of black 

magic". 
14 Cf. op. cir., General Sansknt Index, p. 325, S. v. Veta&. 
I s  Cf. LORE SANDER'S remark in SHT IV 60, p. 272, n. 2. 
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For the term krtya we have only one more instance, i.e. the epithet sawakrwa- 
kfikhordavindiani "destroyer of all sorcerers and evil demonsJenchantments and 
rnagics" of sfimahiidevi in the ~ r ~ n a h ~ d e v ~ ~ ~ ~ k a r u ~ a ~ ~ ~  From these examples we 
can concIude that the usage of the word kgya is ambivalent and that it might denote 
a "magic, charm, enchantment" or its male personification a '"sorcerer or magician". 

The word klikhorda which appears in the forms kakkhordu17, kharkhodaw8, 
khakhorda and khiirko(cl seems to be of Iranian originel" It denotes "a kind of 
magic; a curse or malediction"" as well as "an evil spirit, magician"". Usually 
the context contains some magic spell or cenjuration. In addition to the quotations 
above mentioned the concept kakhorda is met with in the PaAcavi~s'atis~h,asrikd 
Prajfifipdramitfi (GB M(FacEd), Pt. 5 ,  Fol. 14 1 b 6 -7): 

tasya kai cid abhaisajyam avakiret * kakh.orda~ vd kuryat * agnikhadam vopa- 
n&vayec chastreqza vd dudyiid visena vd dadyad udakena vu' cchorayet sarvam 
tusya pza kr-urnisyati 

G. SCHOPEN quotes this passage in Bhgsa, p. 259; cf. his rendering: 
"whosoever would sprinkle a drug on him. or would makelperfom a &khor- 
da", or would lead him into a pit of fire, or would strike him with a sword, or 
would present him with poison, or would throw him into water - none of these 
will approach him." 

In BHSD s. v. kiikhorda the word is rendered "an evil demon". In ~ i k s  192.7-8 
several treatises are mentioned, among them also kdihorda.<dstrd!zi which according 
to F. EDGERTON should be interpreted as "'books on devil-Iore" and not as "books 
on charms for procuring death". The translation "an evil demon" does not fit well 
in some quotations, where the sense is at Ieast ambiguous. In those cases where 
kdkhorda is something "made", "performed" or "employed" it seems to be the name 
of a certain kind of evil charm or malediction, e.g. in the quotation from Gandavyr~- 
hrrsiitra 2 14.6 f.  [chapter 30 vs. 141 : verrllamunrra tha kakhorda sudd pruyukta 
ghdtdrtha tesn ripavah stirnita hhavanti 1 "VetHla-charms (or as dvandvo com- 
pound: Vetzla-spells and charms) and Kahorda  (m. c. kakhorda) are always em- 
ployed (or: recited) with the purpose of killing. Their enemies will grow stiff." In 
Gandavyiih.asiitra 450.25 the compound sarvabhfitagrahajyotisdpas~1~rakdkhordu- 
~ e t ~ l r r p r a f i ~ ~ h d n e s ~ ~ ~  might be translated "in all kinds of resistance against spirits, 
Graha demons, Jyotisa magics, ApasmIra demons, Kskhorda demons and zombies". 

16 Cf. A. C. BANERJ~ "Srimahidevivy2arq~",  Gilgir Munuscripts, ed, NALINAKSHA D u n ,  
vol. I, Sinagar 1939, p, 1OO.Y. 

I7 Cf. SHT 111 906 c [= NagSo p. 731 v 3; 909 b I= NagSC p. 741 v 5 .  
I R  Cf. Mayrhofer, Wb, s, v. 
19 T. BURROW, "Irmian words in the Kharosthi documents IT", Joltrnul of the School of Oriental 

strm'ies 7 (1933 -35), pp. 780 f. 
20 Cf. Mayrhofer, W ' ,  S. v,  kharkhoda- and G. SCBOPEN, IIJ I9 (19771, p. 141. 
'I Cf. BHSD s. v. Ekhardcl. 
22 Cf. E. CONZE. The Large Sutra on Perfect Wisdom with the Divisions of the Abhi- 

.~amayfilaiakiira, Berkeley 1975, p. 229: "work devil-lore on him"; see also G. SCHOPEN'S review on 
this book in IIJ 19 (19771, pp. 135 -152 and specially p. 141 for the translation of Gkhordu. 

'' The compound is quoted from the edition of P L Vadya,  Darbhanga 1960 (BST no. 5) ,  
P. 354.20; BHSD has ~khordrr-vetiida-pmrighdtesu. 



In Suv(B) four occurrences of kukhorda have to be mentioned. Both meanings could 
be applied here. Suv(B) 55.16 sarvagrahanctksatra~apzrnamara~aptdd .. . sarva- 
ktikhor-duvetalfih pras'amam ydsyanti "All sufferings from planets, stars, birth and 
death ... and ail KBkhorda and VetZla will be allayed." Cf. Suv(B) 57.6 sarva- 
kdkhorduvetdldrz pru,<umisydmi and the verse Suv(B) 84 vs. 12 graharzaksatrapidfi 
ca kcikhardagrahudiruu~& 1 ... bh.onti pardrjmukhlih "The sufferings frorn planets 
and stars and the dreadfulness of Klrkhordas and Graha demons ... wiII take to 
flight."ln Suv(tib) I 80.8; 83.15; 122.4 kdkhorda is rendered bynd and defined by 
J. NOBEL as "biiser ~ a r n o n " ~ ~ .  In Suv(tib) I 4.27, which corresponds to Suv(B) 
2.12 ki~khordadarunagrahaih. " b y  Kskhordas and dreadful Graha demons5", we find 
byod sterns, which 'H. A. J A S C H K E ,  A Tibetan-English Dicfionary, S. v. explains as 
'?imprecation, malediction". The same Tibetan concept is used in Bhgsii [IQ], the 
Sanskrit text of which is  found on p. 49: 

tasya Satrusya ridmay vii Surrrapratirndm vd krtvd tatra ghorav idyd~ siidhay anti 
kdkh.orduvetddaprayogena j i v i t f i n t a r ~ y u  vd SuriravinlLfay va' kurtukdmd 

The Tibetan text reads as follows (p. 90): 
dgra bo de'i ~niiz nus brjod pa 'urn 1 8zug.r byus nas der rig shags drag po 
s g r ~ b  cijz 1 byad stems dun I ro lahs kyi sbyor bus srog gi bar chad bya ba dait 

1 lux rnam par gi ig  par 'dod pa la gah dug gi.r 

G. SCHOPEN renders this passage (p. 256): 
"Having made the name or a likeness of the body of their enemy, they then bring 
into effect terrible spells, desiring to cause by means of (a) k5khorda or vetgda 
an impediment to his life or the destruction of his body." 

A second mention of kia'khot-do is made in Bhui+ujyagurus~tra [20] where it occurs 
in a list of eight kinds of untimely death [BhgsU p. 66 and 2611: asturnam ukdamcr- 
rapam ye visak~khordavet~duprayogenu maranri "The eighth untimely death is: 

l those' who die through the employment of poison, kakhordas and vetadas." Both i II 

times the definition "evil charm, malediction" would fit better than "evil demon". 
In ~ a t n a k e t u ~ a r i v a r t a ~ ~  168 we learn about the effects of the recitation of a 

I/ 
certain magical formula: I 

Cf. G .  SCHOPEN'S rendering (Bhgsii, p. 260): i 
"and all the disturbances frorn the devas, nagas, yaksas, and katapfitanas of the 
kingdom and houshoId, a11 disturbances frorn planets and stars, sun and moon, 
civil authority, poison, arms and kskhordas ... they would allay." 1 

In ~ u h ~ h d t u s f i t r o ~  $31 we read about the issue of continual worship o f  the SBtra: I 

I 
24 Cf. Suv(tib) II I48 ,v. v. bytrd. 
25 Ratnakelupclrivurtu, ed. and annotated by Y. KURUMTYA, Kyoto 1978. Cf. the quotation in 

Bhgsa, p. 260. 
GJOTTO CANEVASCINI, The Khtaaese Sang@osUrra, A critical edition, Wiesbaden 1993 (Bei- 

triige zur Imistik, 14). 
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6 .  nu su Sarvuiiira ,<astre?a ktilay karisyati, 7za vi~eqcr k b l a ~  kurisyuti, 7 .  
kiikh.ordam cdsyas na krami.yyati; 

"6. and, SarvaStira, i t  will not (be the case ... that) he  will lose (his) life by the 
sword and (he will) not (lose his life) by poison, 7. and no one will be able to 
cast an evil spell over him;" 

In the Asilom&rc;rti.rurcr. fragment in SHT IV 60 foE. 7 v 7 the phrase kakkhordda- 
cchedanam karomi "I accoinplish the destroying (or: removing) of the KSkhordas" 
and in fol. 8 v 5  the term kakkh.orclddacch.edane are met with. Also in these cases 
the rendering the "evil magic; curse, malediction" would be preferable. Thus we see 
that very often the exact meaning of the term kakharda is doubtful and alternates 
between "evil. spirit, magician" and "evil magic, curse malediction", an ambiguity 
which might be intentional. 

( 1  Although the word mccntra usuaIIy denotes a magical formula, incantation, 
charm, sometimes i t  might be pessonified2\s "demon of the magical 
formulas, charmer"'. However, the latter meaning does not occur in Buddhist texts. 
In WO tds  like marztrapada "magical and d h d r a n i r u p a d  "talismanic 
charm words" or "words of dhg ra~ i s  and mantras"" the definition '"magical for- 
mula, incantation, charm, spell" is even emphasized. 

- Yeti&, the fourth member of the compound, is found more often in the form 
vetdla and is defined as "a demon occupying a dead body''31 or "a kind of demon, 
ghost, spirit, goblin, The word's derivation is doubtful. Its Tibetan 
equivalent is ro ~ c r r i s ~ ~  meaning literally "risen corpse". The meaning "demon" 
seems appropriate in the epithet given to AvaIokiteSal-a by  Yama in Kararzdavyfi- . . 
h.a34 263.9 yaksarllk~asubhratapretavetdEa~likind~smiinddpa~mdra~amtrd,~a~~aku~~~ 
"he who causes trembling with fear among the Yaksa, RZksasa, Bhfita, Preta, 
VetZla, QAcini, K u s r n h d a  and Apasmara". In most of the quotations treated above 
the meaning of v e t d a  is as ambiguous as that of krtya or kGkh.ordu in combination 
with which the term appears. To  those citations the following verse from Saddhp 
450.3-4 may be added35: 

"Spells, bala charms, incantations and drugs, Bhiltas and Vet2las which destroy 
the body - from recollecting AvalokiteSvara they go these whence they origina- 

'' Cf. Saddhp 372.4-5 ye kecil laukikti lokcivyavahfira bhdg@i  v0 monfra vd; 402.5 ya imam 
manrra SrumB vs. 

? Cf. MW S. v. 
Cf. Suv(B) 56.4 (vs. 4); 56.15 (VS. 8). 

30 Cf. BHSD X. v. dl?drunl', Saddhp 396.3; 398.3; 399.9; 400.1; 401.1/2. 
31 Cf. Mayrhofer, Wb, S. v. 

32 Cf. MW, .T. V. 

33 CL DAVID SEYFORT RWEGG, Review on: "A. W. MACDONALD, Maikriaux pour 11kr6Ede de /U 
liitkrsriure populaire fibkruine, I ... Paris 196Tn, IIJ 14 (1 9721, pp. 137 -140. 

34 A v a l o k i ~ e ~ v v a r r r g u ~ ~ ~ ~ K l i i r a ~ ~ v y ~ h u  in: Mahfi-yfinu-Safru-SumgraItu Pt. 1, ed. by P. L. VA~DVA 
(BST no. 171, pp. 258-308. 

Cf. Bhgst p. 260. 



In this context the definitions of Bhiitas and Vetillas which il l  rrlust cases denote 
"ghosts and zombies" are not quite clear. One might assume that they too designate 
some kind of The translation "magic art of revivifying a corpse" or "Veta- 
da spells or magics" is corroborated by the word vaitddu in the passage of SHT IV 
60 which was quoted above and by Buddhaghosa's commentary on P2li vetiila, for 
which Buddhaghosa gives two explanations. This comment is found in Surnaitgala- 
v i E ~ s i n i ~ ~  J 84 (on Dighanikaya 1 6 ) :  Vetdaa fi ghanatdlarn, . . marztenu matasa- 
rirutthapn~zarz . . ti pi eke "Vetala is the beating of cymbals3" some take it to be 
raising the dead by magic charms." The latter definition is obviously the Skt, 
vaitada, vuirdla "VetiiIa rnagjcs, spells", the derivative from Skt. v e t d a ,  vetlida. It 
is related with Skt. vaitiilika "one who is possessed by a Vetiila; the worshipper of 
a Vetgla; a magician, conjurer" and vaitdll'ya mfn. "relating to the Vetalas". On 
account of these citations and by taking into consideration a middle Indic influence 
on Skt. vetadd, v e ~ d a ~ ~  one should extend the definition of vetfila from '"demon 
occupying a dead body" to "magic art of revivifying a corpse 'k r  "Vetsda spells or 
rnagics" in some of the quotations above mentioned. 

At last, we should examine the verb prati-vi-gam "to be dispersed, become 
scattered, vanish" which in the Nugaropamasu'tra is used with the compound krtya- 
kakhordu-mantru-vetada. It seems to occur in Buddhist texts only. BHSD S. v. 
prntivigocchati has the following entries: siks 248.10 abhatvd bh.avati (scil. ddhydt- 
rnikas tejodhdtur) bhi7tvil ca prativigacchati "'after net having been (the internal 
element fire) comes into being, after having been it vanishes". Divy 573.4 msyu 
yfisuu drsfih. . . .  ... sd prcstivigutd "his wrong opinion ... has vanished". AvS I 163.12 yo 
'bhfid riiparnaduh sa prurivigatah "her conceit of her beauty had vanished". In the 
Sanskrit fragments from the Turfan Finds we have only two more occurrences in 
addition to NagSii II 11,25. In CPS 28f.12 and g.6 we read yaf tat (,ryd)d [or sad 
abhaa u~lrnadglrmdtrac vaprati(bhdnarnd)trap vc3 tut s u m y  prutivigu(mi)syafi [or 
prativig(a)t(am ubhfit)] "Whatever remains (or: remained) of arrogance or whatever 
remains (or: remained) of self-confidence, all that shall vanish (or: has vanished)." 
In SHT V 131 8 c A 2  we find the phrase (yo sau) m.adyamadah sa prcrtivigatulz 
"Whatever intoxication there had been, that had vanished". From these references 
we can draw the concIusion that pmtivigam seems to be used only with abstract 
things or emotions and not with living beings. 

36 In Sunghahlz~davcl,~fu (ed. by R. GNOLI, Roma 1977-7s) 11 238 we tlnd in a series or possrb111- 
ties of riryagvidy~isltydjiva "wrong livelihood through pseudo-sciences" among other dubious medi- 
cal treatments vetadcrrdlzave~adq vc7 prayujuyanli, Tib. ro l a h ~  dan 1 ro luns phyed kyi shyor bu sfe. '' S~tmangukuvilrlsin~ Buddhaghosa's Commen~clry on lhe Deha Nikiiya, Pt. 1, ed. by T. W. RRYS 
DAVIDS and J .  ESTL~N CARPENTER, London 1886 (PTS). 

3R This explanation is derived from Skt. vitala "(in music) braking time", viidli "an ins~rumen~ 
for beating time" and is related with Skt. vuitdlika "a bard, panegyrist of a king" and v a i r d l ~ a  n. "a 
kind of metre". Cf. PTSD S. v. vetnla " ... refers to some magic art, The proper meaning of tbe word 
was already unknown when Buddbaghosa ... explained it a7 ghanu-rfilum". 

39 Instead o f  vuifddu, vaifdlu. C f .  RATNA CHANDRA, An Illustrured Ardhu-Magadhi Dictionary, 
Dhanrnandi 1923 -33, .F. v. vesdli "A magic by which dead things appear ac living". 
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A11 four members of the compound krtya- kakhol-du-tnurz tru-vetado are ambig- 
uous with respect to their meaning, because they denote either a kind of spell, 
c l ~ a r ~ n  or incantation or a demon or sorcerer personifying this spell, charm or 
incantation. Thus the compound might be translated "'sorcerel*~, magicians, charmers 
and zombies" or "sorceries, magics, charms and demonic arts". If the ambiguous 

is not intended froin the beginning, the correct in terpi-e tation is disclosed 
froin the context only. In NagSfi 11.1 1,25 the verb prutivigum. "to be dispersed, 
become scattered, vanish" is used with the compound. This verb occurs - at least in 
Buddhist texts - mainly in conjunction with abstract words or mental objects and 
never with persons. Therefore, in this case, the definition of kr~a-kdkhordu-mantra- 
vef@a should be "sorceries, magics, charms and demonic arts" which agrees well 
with the context. 

List of Abbreviurions 

For the abbreviations used in this article see HEW BECHERT (ed.), Abkiirzungsver- 
zeichnis zur buddhis tiscben Liferufur in Indien und Sik'dostasier?, Gij ttingen 1990 
(Sanskri t-W 6rterbuch der buddhistisc hen Texte aus den ~udan- ind den, Beiheft 3). 
In addition the following abbreviations have been used: 

Bhgsii = GREGORY SCHOPEN, The Bhaisajyagut-u-Su'tra and The Buddh.ism of Gilgit, 
[unpubl.] Thesis Submitted for the Degree of Doctor of Philosophy in the Aus- 
tralian National University 197 8. 

Bower Ms. = The Bower Marz~lscuipt: Facsimile Leaves, Nagari Tramsript, Rom.un - 
ised Trarzsli tera tiorz and English Transl., ed. by A. F. RUDOLF HOERNLE, Calcutta 
1 893 -1 9 12 (Archaeological Survey of India). 

Nag S6 = G. RONGARD-LEVTN, D. BOUCHER, T. FUKITA, and K. WILLE, "The Nagaro- 
pamasiitra: An Apotropaic Text from the Samyuktzgama. A Transliteration, 
Reconstruction, and Translation of the Central' Asian Sanskrit Manuscripts", 
Sanskrit- Texte aus $em. huddh.istischepr KLIIIO~I:  Neu er~tdeckungen und Neueditio- 
nerz III, Bearbeitet von C .  BONGARD-LEVIN, D. BOUCHER et al., Gottingen 1996 
(Sanskrit-Worterbuch der buddhistischen Texte aus den Turfan-Funden, Beiheft 
6). 

P = Th.e Tibetun Tripitaka, Peking Edition (reps.), ed. D. T. SUZUKI, 168 vols., 
Tokyo, Kyoto 1955 - 196 1 .  The Buddh,ubalddh~nuprafihdryavikurvd~anirdeia- 
siitra is contained in vol. 34, no. 853, pp. 189-4-7 to 195-3-4. 

SaddhpCBu) = [Scrddharmupun&rtkuJ Le Lotus de la bonne Eoi, traduit du Sanscrit 
par E. BURNOUF, Paris 1852 (rkirnprirne 1973). 



SHT = Sunskrithand,schr$fe~~ aus den Tu rfanfur2clerz. Hrsg . von E. WALDSCHMID~ 
u.a., T. I ff., Wiesbaden 1965 ff. (Verzeichnis der 01-ientalischen Handschriften 
in  Deutschland X, l ff.). 

SuvCB) = S ~ v a r ~ u p r a h h ~ . ~ a , ~ f l t r ~ ~ ,  ed. by S. BAGCHI, Darbhanga 1967 (BST no. 8). 

Suv(tib) = Suvur~uprabhbsoftu1?7a~rfitru: Dus Goldxlanz-Siitra, Die tibetischen 
~ b e r s e t z u n ~ e n ,  hrsg. von JOHANNES NOBEL, Bd. 1: Die tibetischen ~ b e r s e t z u ~ .  
gen, Bd. 2: Worterbuch Tibetisch-Deutsch-Sanskrit, Leiden 2944-1950. 
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