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ON THE ORIGIN OF THE LITERARY DEVICE OF THE
'FRAME STORY' IN OLD INDIAN LITERATURE " -

by

M.WITZEL, Cambridge, Mass.

The literary device, usually called the frame story (or story within a
story) Is a prominent feature of ancient Indian literature, whether it
concerns narrative literature or not: One just hag to think of the com-
plicated frame work found in the Mahfbhfirata, in'many Purigas, and in
classlcal literature.!

This type of slory seems to glve the Impression of appearing sudden-
ly and in a fully developed form with the Mahiibhiirata, But one can
already delect predecessors of this literary device in the Middle Vedic
literature, l.e. Inthe Yajurveda-Samhitas and the varlous Briihmapas
of the Four Vedas. They contaln the oldest Indlan narrative prcse.z

*.This 1s a slightly enlarged verslon of a lecture (avallable at the conf.
olfice) given at the 31st CISHAAN, Tokyo-Kyoto, Sept. 1083, To some extent,
I have dealt with this legend already In the (unpublished part of) my thesis:
"Das Kajha-Aragyaka", Erlangen 1072, Pt.2 (commentary), pp. 133-157a.

1. Frame storles as such are not dealt with extensively In Indological
literature. The term Is found with Oertel, JAOS 19 (1899), 97: "frame story
which formed the setting of the dialogue" (of RV lo.108, Sarama and Pagls);
p. 103: the JB storyTs an "attempt to fuse 2 conflicting legends, " cf. ann.49.
To some extent It |s discussed by Winternitz In the introduction to his chapter
on narratlve literature (Iifst. of Ind. Lit., II p. Jol sqq., under the term
,intercalation’). On a frame within a frame, In the form of a play within a
play, In Harga's Priyadar5iki, see Winternitz, Hist. UI p. 253, ann. 4. On
the emboxed fables of the Paicatantra, IJ 22 (1980), 238; Balley, 11J 28
(1906), 1 on the Vamana Purfipa.

2. Ouly the prose mantras of the RV Khllas, and of the YV (MS, KS, TS,
VS, etc.) are older prose but they do not, of course, contaln harrative
passages. On this oldest (and the YV Sarahit4, and Brihmapd prose, see Olden-
berg, Zur Geschichte der altindlschen Prose. Mit besonderer BerUcksichtl-
gung der prosalsch-poollschen Erzihlung. Abh. d. Kgl. Gesellsch. d. Wlss, zu
Géttingen, Phil. -Hist. K., Bd. XV, No. 6, Berltn 1917.
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Here, both in the YV SarhhitAs (MS, KS, KpS, TS) and in the older
Brihmapas.stories, legends and (pseudo-) mythological tales are mostly
told in paratactical phrases in a simple, straightforward manner. Though
the'stories of these texts usually are not very long, some of them can
cover a printed Devanigari page or more. In the period of the younger
Brihmapas the technique appears to have changed.3 It is here that. we
find comparatively long storles; the language has become somewhat
more ﬂexlbie, used a hypotactical style, shows more variations, and,
what Is most Important for this paper, the first complicated stories
emerge.d

1. A good example is the Cyavana legendvirom the JB (3. 120-128), which
wag first introduced by Whitney, Hopkins, and Caland around the turn of
the century.5 Its first half has a more or less close p:\r:\llele in

$B 4.1.5, which is continued only at $B 14.1.1,17-24.7 Briefly, the
legend runs as [ollows:

3. See Oldenberg, Prosa, p. 155qq., 208q.; Kelth, RV-Brahmagas, p. 96
saq., TS transl. p, CLVII sq.; cf. Oertel, JAOS 18 (1898/97), p.17sq.; cl. also
Trans. Conn. Acad. of Arts and Sciences, 15 (1909), p. 161, and passim.

Gonda, Old Indlan, p. 158 sq..

4. See Oldenberg, Prosa, p. 25. Other examples are: $B 12.9.3.7-13
(middle), a mythological tale about Yajha, the Asuras and the gods, 1s Inserted
Into a tale of Balhlka Pratiplya which Is found at 12.9.3.13 (end). A simiar
well-composed story is the Medhathiti legend found at JB 3.233-235. Other
examples of complicated (frame) storles are: the SunahSepa legend in AB/$SS,
cl. author, In Kindlers Lit.Lex., Nachtcagsband, s.v. Altareya-Brahmaga;
see also: ,JB palpllant’, In: Fel.Vol. B.R. Sharma, ed. §.D. Balasubrahma-
niam, Tirupatt (forthcoming, 19877).

5. Whitney, 1A 1884, p. 20-24; transl. in JAOS 11 (1885), p. cxlv-cxivi,
3(1883), p. viil-xil; Whitney, Proceed. Am. Or. Soc. 1883, p.IX; Hopkins,
JAOS 26(1905), p.1-87 "The fountaln of youth"; Caland, Over en ult het JB,

p. 28 ann. 36; JB In Auswahl, Amsterdam 1919, §186; Ghosh, Lost Brahmapas,
Calcutta 1947, p. 255qq.; see now: W. Rau, MSS 39 (1080), p. 157-162 (=JB
3.120-122); W.D. O'Flaherty, Tales of Sex and Violence. Folklore, Sacrifice
and Danger In the Jaimlnlya Brihmapa, Chicago 1985, p. 64-73; 126, 122.

6. Transl. by Weber, Ind. Streifen, 1, p. 13; Mulr, OST, V, p. 250sqq.,
Delbriick II p. 121.

7. Here, I cannot give all the texts belonging to these motifs, see below
ann, 18-24.
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I Al his own wish, Cyavana, a descendant of Bhrgu (an ,adopted’ son of
Varunpa), is, being old and toothless, left behind by his clan.8 They put
him down at the $algava of the Sarasvati on an abandoned (offering)
ground (3.120). In the same area, the cow herds of the tribe of Saryata,
a son of Manu, are grazing thelr cattle, They smear him with mud,
(cow)dung, and clay, Cyavana takes his revenge by magically causing
dissent and strife in Saryita’s tribe (3.121). Saryata finds out the reason
for the conflict and appeases Cyavana by offering his daughter Sukany&
in marriage. At the same time he tells her to run away at the [irst
posslbility (3.122), but this is made impossible by Cyavana through
magic.

Il The heavenly twins, the Agvins, wandering about the earth as doc-
tors, try to seduce SukanyX who resists and tells Cyavana about it (3.123).
Cyavana here sees a means to regaln hls youth and instructs her to tell
them of their deficiency, l.e. their non-participation in the Soma sacri-
fice of the gods (3.124), They make a deal: The Asvins will restore
Cyavana to a healthy youth, and Cyavana will find a means to allow them
to participate in the ritual.9 He is then healed by the Asvins in the
Salsava of the Sarasvati (3.125) 10

8. CI. also RVKh 1,5.7 where Cyavana Is biind ("andha"); "toothless"
refers to "nlslhiva” of the Skt. text. W. Rau, MSS 39, p. 157 sqq. has ex-
plained the word (cl. AB 5.14.2) as "Ndrgler" (,a nagging person’), a state
of mind typleal of (foothléss) old men: The word la derived from "nlg-gfhlv"
"to spit down/out", "to speak while expectorating aaliva".

9. The A3vins are regarded as ,late-comers’ to the Soma ritual, having had
the right only to a drink of hot milk ("dadhigharma") or, perhaps of "madhu"
(honey, mead) before this. The ASvina Soma cup in fact Is Inserted into the
Soma ritual only after the Bahigpavamana, see Caland ad ApSS 12.18.9:

"Dass dleser Schoppen, obgleich die Formeln dazu In allen Samhitas des
Yajurveda unmittelbar nach dem Maltrivarupagraha folgen, erst zu diesem
Zeitpunkte (d.h. nach dem Bahlypavamina) geschdpltt wird, beruht auf der all-
belannten, auch Im Taittirfya-Brahmapa (TS 6.4.9.2) gefundenen Uberliefe-
rung, dass die A3vins beim Opfer der Gotter erst nach dem Bahlgpavamana
kamer". The reversal of the position of the "graha" {s explained at $B 4.1,
5.18; this probably is the reason that the Sarhhitds have - at a late date? -
changed the position of the mantra,

lo. The Salsava s Interesting: etymologleally, It means ,belonging to
5i5u’ (a baby). What ls this strange place where one I3 rejuvenated, can scoop
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1V Cyavana re-tells to the Agvins

V the story about the gods who offer in Kurukgetra with a headless
sacrilice: therefore they cannot succeed,l1

VI Cyavana advises the Aévins to ask Dadhyaic, a descendant of
Atharvan, for the secret of the severed head of the sacrifict which
he had "seen",

VI The head of the sacrifice is identifled with the Pragargya vessel.

VIIl The Asvins approach Dadhyaiic who is not willing to tell them
because he fears Lord Indra. !

IX He explains: the chiel of the gods had threatened him to cut off
his head il he should tell about the head of the sacrifice to some-
one else.

X The Asvins, then, exchange Dadhyafic’s head for that of a horse.
Dadhyaiic instructs them through the mouth of the horse's head
(3.126).

XI Indra hotlces this, rushes to Dadhyaiic and cuts off the horse’s
head. The Asvins, then, restore Dadhyaiic’s head to his body.

XII The Asvins approach the gods, tell them they know the secret
of the severed head of the sacriflice. The gods agree to let them
Join in the sacrifice, even though they are stained by thelr constant

out food and also, perhaps bables do come [rom ? Unfortunately it Is not exactly
clear what Is to be understood by this: a water hole, a pond, a side arm etc.
of the Sarasvatl (cf. Paripah, Parisrivatl, Parisrivaka in Kurukgetra, see
author, Bull, d'Etudes Skt. 2, Parls 1084, p. 265 ann. 131). The SB(M) parallel
has "hrada" ,pond’, $BK nothing. W. Rau translates "Salsava(-See)"; cf. also
PB 14.8. 10: the Asvins shake him (n the Sarasvati: "apsu vyalhkayatim"y
the same In Lokesh Chandra's reprint of a PB MS, see ann. 15. On the
Jfountalin of rebirth' already: A, Kuhn, Herabkunlt des Feuers und des
Gittertrankes, p. 11, on the quaecprunno; cf. Purlravas' son who is brought
up In this country by nymphs swimming on the Anyatahplakga lake in the form
of ducks, see $B 11.5.1.4, See also Encyclopedia of Rellglon and Ethics,
s.v. rebirth, and Stith Thompson, Motif index of Folk Literature, Blooming-
ton 1955-1958.

11. How the head of the sacriffce had been cut off, is told In the context of
the Soma ritual, at MS 4.5.9; see KS lo.2; TS 2.3.3.1; TK 5.1.1-5; KathA
3.207, PB 7.5.6 (SAmans at the midday pavamina), etc..
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contact with mankind. The A§vins are nlso allowed to drink of the
offered Soma. The Divine Twins become their Adhvaryus (l.e. the
main priests execullng a ritual) and perform the gods' rltu'\l
successfully (3.127).12

II Cyavana, having gained a youthful body, returns to Saryata and per-
forms a ritual for him, using a particular (the Cylvana) melody, for
which he s presented with a 1looo cows. In this way, he was rejuvemled
got a young wile, and now becomes rich (3.128).13

This JB story exhibits a great deal of unlty when compared to other
Briithmapa- and YV-Samhita storles1d about Cyavana and the As-

12. The restoration of the head of the sacrilice by the Asvins s told, l!l
the context of the Soma ritunl, at $B 14.1.1.18-20; TA 5.1.6-7; Kath&

3.115 (cf. 2.134); JB 3.120-128 (cf. Ghosh, Lost Brahmapas, pp. 25-30);
JB 3.64. About the cut-off horse's hend of Dadhyafic, see JB 3.04, cl, Oertel,
JAOS 18 (1897), p. 16 sqq.; Ghosh, Lost Br., p. 18; cl. also: Caland, WZKM
28 (1914), p. 69, K.Hoffmann, Aufsftze zur Indo-Iranlstik, ed. J. Narten,
Wiesbaden 1975-70, p. 09,

13. The story how Cyavana performed this sacrifice for Saryita s told at
JB 3.159-161 and PB 13,11, 10; see below ann, 10, It Is not Included in this
legend of the JB as it denls with another Siman, the Valdanvata Siman, which
occurs on the 6th day of the 12-day Soma ritual while the CyAvana Siman is
used on the 5th day according to PB 13,5, 11-13 (and at 19.3.0), Interestingly
also for the procreation of chlldren, cf. the dalsava pond!, and for rain, The
Vinka Siman connected with Cyavana (PB 14.8. 8+10) Is used on the seventh
day; cf. JB 3.204. Luter on, Cyavana Bhilrgava performed the Alndrabhi-
geka (Rajabhigeka) for Saryata Mfinava, AB 8.21.

14, Found at PB 14.8. 1o In a very abbreviated form: the Siman explained
here Is the Viika SAman (as Cyavana was shaken (?) by the A3vins In the
Sarasvatl. The text hns "vIik" ("vi-1ikh"?); Kulper rends "vi-ihg" ,to move
(trans.)’, Vik 2 (1052), p. 96; cl. also Mayrhofer, KEWA I, 85; I, 843,
"vink-" also in facs. ed. Lokesh Chandra, p. 428, fol. 152b, and Sayapa ad
loc.). At PB 13.5.13 no story but only the use of the Siman ls told, For the
rest see ann. lo, 11. Cf. also: RVKh 1,7.5 (Cyavana as a blind person, and
Saryata Manava), compare RV 1,112.16-17 and AB 4.32 (cI. RVKh 1.12.7
"andha- g5l-"), AB 8.21; MS 4.12.2, KS 8.17; Up. no Instance; of the
Sttras I mentlon: KGS 4.15; 4.20 (a Bhygu/Bhirgava); In the Pravarasitras
ApSS 24.5.12+15; BSS 1iI, 419.6 (son of Bhygu) etc,; YAska 4,19; Mbhar,
3.122.2-125 (cf. A. Mette in IIJ, forthe.); cf. IIJ 24 (1982), p. 40; O'Fla-
herty, Sex, p. 7o sqq..
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vins.15 At the same time, it contains almost all the elements comprising
the group of motifs connected with Cyavana/Indra/Asvins/Dadhyahc. Appa-
rently only one item is missing,16 1. e. the story of what became of the
severed horse head of Dadhyafic. This story is told in JB 3.84 where

we find that Indra uses it to [righten off the Asuras.

A closer look at the legend reveals not only many smaller storles
contained in the central one, but it also brings to light quite a number of
Interesting inconsistencles. I will examine them at some length, as they
show gomething about the working procedure of a Brihmapa author.17

To start with, the formal structure of the legend is described fairly
easlly and the whole tale appears, at the [irst look, quite straightfor-
ward,

w v n vt i x x xn n
Cranm
and
Abrins  Dadhyafc Aiving  Dadhyate Aivins [ darysta
a showt w

Dadhrahe Indrs  Dadhyatc Inden  gods

Sxmph Sakamrd [ Cravana
nd

A

e i 1 [t (B0

2. 1f this Is compared to the other legends about Cyavana, the more
complicated structure will become apparent: while 4B 4.1.5 and 14.1.7
have: .

15. For the motive of rejuvenation, see also Praskapva at RV 8,51,2
(VALK 3 = RVKh 3.3.2), see below ann. 21. On rejuvenation cf. also:
117 16 (1974), 281; simllarly, JB 1.151=Caland §44 tells about somebody who
has fallen Into a clelt of the ground and fainted there ("tAnta") and Is revived;
M. Hara, Kalshun-Kalsel (rejuvenation and revlving), Okuda Jioo sensel kiju
Kdnen bukkyd shisd ronshd, Kyoto 1976, p. 1075-1099,

16. Only the offering for Saryata by Cyavana Is missing which Is found at
JB 3.159, see ann. 13, One may perhaps add the description of Saryita’s
,coronation’ (unction) ceremony, executed by Cyavana, AB 8.21. CI. Hopkins,
JAOS 20 (1905), p. 63; Caland, transl. PB, -13.11.1o, p. 343; Lokesh Chandra,
JAOS 69 (1949), p. 84-06; O'Flaherty, Sex, p. 69, 126.

17. See K. Holfmann, Auls., p: 207-220 (= Mélanges Renou, p. 367-380);
author, Fel. Vol, B.R. Sharma,  Tirupati, forthcoming (19867).
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The other texts (MS, TS, KS, Kps)lﬂ only speak of the gods and Asvins:

L%

Thls rather formal comparlson nlone indicates that a certain degree
of development of this legend can be established. The older texts, 1.e.
the Yajurveda Saihhitds, do not connect the story of the severed head
with the Cyavana legend. As a matter of fact, they do not know of this
theme except [or reminiscences from the Rgveda where a [ew hints on
the motif are found. I will return to this polnt later. Inthe YV Samhitis
the story belongs to an ancient, mythical past, and is put into the con-
text of the primordial (but also continulng fight) between the gods and .
demons, the devas and asuras. It Is only in the later, not in the
earlier Drihmapa texts, that both motils are brought together.19

The Rgveda, where Cyavana is only found as a name derived from
a participle (which, taken by itsell, should arouse one's interest or
suspiclon), deflinitely knows of an old man Cyavina, who with the help
of the Asvins 18 made young again so that he can walk again and attend
to his young wife (RV 7.51,5; 7.68.0, 1,117,13; 1,116.1o; 1.118.6;
10.39.4).20 The Cyaviina legend was 8o well-known even then that,

18, The story about the gods and the Aévins (without mentioning Cyavann)
1s found at: MS 4.022: 79.19 8qq., KS 27.4: 143.8 sqq., KpS 42.4, TS 6.4.9,
KafhA 2.115, TX 5.1.8-7, $B 14.1. 1 sqq.

19. See below on connections with RV/SV Brihmagas (the comblnation of
both tales Is not found there), cf. ann. 6o.

20. Sleg, Sagenstoffe, does not deal with the Cyavana legend. Note, that
it 1s a moot point whether the fragments of Rgvedic myths were re-composed
ag YV-Samhitd/Brihmaga time storles or whether there was a living mytho-
loglcal tradition, in which Rgvedic myths gradually changed until they reached
the form they have In the later Br. literature. Note that there Is a similar
development [rom Vedic mythology to Eplc/Purfiglc one: myths were taken
over from particular Vedlc texts; see R, SShnen, On the GautamImaha-
tmya (Br, Pur. 1o4) and its source in AB 7.13-18, explained in a lecture at
the 6th World Skt. Conl., Philadelphla, Oct. 1084, Such connections were, by
the way, already noticed by Caland, - but this s just one of the many leads
he provided which have been left unnoticed even in his homeland.
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already in RV lo.59.1, the revived Subandhu can be compared to Cya-
vina. Even more so, RV 1,116, lo contains a short synopsis of this part
of the legend: "You, the Nisatyas (Asvins), took off the body [rom the
aged Cyavfina like a dress. You prolonged the life of the one lelt behind
and you (even) made him the husband of virgins." The only disgrepancy
with JB is that Cyavana becomes the husband of not only one woman
(Sukany&, cf. 5.74.5 "vadhQ") but of at least three young women.

However, taking into account the divergent form of the name in the RV
(Cyavana, =ptc.pres. of "cyu", versus later texts: Cyavana) one may
compare what is told in the RV about the Rgl Praskanva: He {s an old
man, who is lelt behind, lying on the ground. He is a Rsl who wants to
win looo head of cattle (RV 8.51.2 = VAl.Khll. 3 = RVkh 3.3.2). It may
be asked whether this relatively unknown person is identical with Cya-
vana. In that case, "cyaviina", ptc.pres. "the one who moves (again)"
would be an old epitheton of Praskagva which had become Praskagva's
name already In the RV.21 Furthermore, "cyu" (with various preverbs)
may be used in a sexual context (cf{. K. Hoffmann, Aufs. p. 572, ann.
18, p. 396; I. FiZer, Indlan erotics, Praha 1966, p. 57 ann., p. 51 ann,
49, p. 99). This expresslon of erotic slang2? then has becom'e the name
of the Rgi, a fact important for a proper understanding of hls role in the
JB story wher'e he s the rejuvenated husband of a young woman (cf.
below, on O'Flaherty’s Interpretation, ann. 50). '

Also, the motif of Dadhyaiic belng healed by the Advins, after his
head had been severed [or telling them the sccret of Soma, is already
found in the RV.23 Even the detall, not mentioned in the JB story, of

21. Praskapva is the poet of RV 1.44-50: at 1.44,8 Agnl Is asked to
lenghten P.’s life; at 1.45.3 Agnl Is asked to hear the calling of P.. The
Abvins help Kagva, RV 1.47.5, but he apparently is only a contemporary of
Turva$a; (see Geldner, RV transl. I, p. 53). Praskapva ls also found at RV
8.3.9 (helped by Indra), 8.51.2= RVKh; 8,54.8 (Indra's gift asked for him).

22. Note that "cyavina-" also designates Indra, at RV 2.21.3, etc.;

AV 20.34.4; AVPK 13.7.4 (=AVPOr 12.14.4); cl. finally RV 5.33.9 which
speaks of a gift of 1ooo (cows) by Cyavatina to the poet: just as Cyavana galns
a Thousand at the end of the JB story.

23. Dadhyafic speaks to the Asvins about the "madhu” with a horse's head
at RV 1.116.12, 1,117.22; at RV 6.16.14 as a Rsl, an Atharvapa; as the
perhaps eldest ‘Ahgiras at 1.139.9, together with the Navagva and Dasagva
at 9.108.4, next to Manu Pitg at 1.80.16. Finally, he is helped by Indra to
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Indra's killing the demons with Dadhyafic’s horse head s found In RV
1.84.13-14. Saryata appears in the RV as well - though not directly in
connectlon with Cyaviina: RV 3.51,7; 1.112,17; 1.651.12, To the author
of RV 1.80. 10, these persons are already "plrvatht", llving.in the
anclent past. Consequently we have a number of motils whlch'appear
unconnected In the oldest Indian text, Bolh major motifs are only once
mentioned close to each other In n "catalogue” of the Asvins’ deeds
(RV 1.116. 1o Cyavfinn; 1,116.12 Dadhyafic) but they are not connected
with each other in the RV.24 Instead, an otherwlse unknown myth about
Vandana inlervenes. The provisional conclusion of this survey is: The
two major molifs of '

% (a) Cyaviina, rejuvenaled by the Asvins, and husband of virgins(s), and

(b) of Dadhyaiic's telling the secret of Soma (or the head of the sacri-
fice), Indra’s punishing him by cutting off his head, and his her\ling by

the Asvins,

galn cows at RV 10.48.2. The background of the relationship between
Dadhyaiic as an Ahglrasa and SaryAta is apparently given In AB 4.32: the
Aigiras performed a Soma sacrifice but went wrong on the second day until
Saryita told them a particular hymn; with this they went to heaven. (Note that
the Ahgiras’ [igure prominently on the second day, PB 11.7-11.11). Appa-
rently Cyavana was left out at thls moment, and thls 1s why he has that specinl
relatlonship with Saryata [Mnnva that JB 3.120-128 tells in detall, cf. also
JB 3.159-161. Notelhe varlous [athers assigned to Cyavana In the texts.
Obviously, by the time of the Brahmapas, one was not very sure any more
how to ,classify’ him. $B 4.1.5 admils this expressively (as It does in the
case of Dyaus/Ugas = Prajapati and his daughter) :

$B 4.1.5.1 $B 4.1.5.1+10, 14.1.1.18

JB 3,126 i

Adity
Ahgiras or Varupa Atharvan Vlvnént '‘Rdityas (Incl. Indra, MS 1.8,2)

Bhygu  Dadhyafic Manu

)
Cytvana " darymi Nibhlnediglha

(* PB 14.6. lo Cyavana, son of Dadhyafic, grandson of Atharvan)
24. Yet already RVKh 1.7.5 connects the two persons, gee ann, 14, an
early Indlcation (from the period of the YV mantras?) of what was to come in
the YV?
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are quite evident even in the older parts of the RV, but they remain
unconnected in this text as well as In the succeeding text layers, i.e.
the Mantra period, in YV-Samhita prose, and in the older Brihmapas.25

3. If the preceding analysis Is correct, one can expect to [ind some
kind of indication of this long period of development in the JB/6B
storles themselves. It Is best, perhaps, to start with the SB story:
Here the theme of Cyavana, of Saryita and the Asvins, and of the gods
are treated in the Soma book of $B, at 4.1.5.13-18 = $BK 5.15.1-13,
while the Dadhyafic / Asvin motif Is missing here, but is taken up in the
Pravargya (=Arapyaka) book, SB 14.1.1.17-24 (SBK 16), In great
detall, 26

The interesting point, however, s that the long Cyavana story,
which is told as one integrated whole in JB, is split up into two parts in
$B. However, the dividing lines are not following those of the earller
YV Saibhith texts, 1.e. Cyavana vs. gods /Asvins/ Dadhyaiic Chemes,
cf, diagram in § 8.

In fact, both motifs already seem integrated. This is indicated by a
clear reference in $B 4.1.5.15 to another (1.e. later) chapter on
"divakirtya" : "they restored the head of the sacrifice. How they re-
stored the head of the sacrifice, then, Is belng explalned in the Brahma-
pa of the "divikirtyas"." SBK similarly: “then, this s explained in the
"dlvakirtyas" how the Avins restored the head of the sacrilice."

This clear reference is of great importance for an understanding of
how the $B text developed. It shows that the redactors of $B 4 (SBK 5)

25. With the exception of RVKh 1.7.5, see ann. 14, 23, CI. the passages
mentioned in ann, 14, Others are:

Kivina Soma cup : Asvina Pravargya milk draft
MS4.6.2:79.19sqq.  :  no Pravargya Brahmapa
KS 27.4: 143.8 sqq. KaphX 2. 115
KpS 42.4 : text probably lost
TS 8.4.9 : TK5.1.6-7
(8B 14.1)

26. This point has completely escaped O'Flaherty, cf. below ann. 43, 52.
As is well known, both $B and JB have many storles, etc. in common, see
already Caland, Over en uit het JB, p. 28 sqq. and passim. He thought JB
was closer to $BM than to $BK, p. 36 (but cf. p. 33 sqq. for SBK). See, then,
N. Tsujt, Existent YV literature (Genzon YV Bunken), Tokyo 1870, p. 75
(written during the war but published only in 1970).
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were well aware of the later chapter in $BM 14, $BK 16, and could
shorten thelr story by referring to it. However, the situation here is
much more complicated: Calnnd (Introd. to $BK) regards SBM 14.1-7
as an original Kipva text, later taken over by the Midhyandinas, while
$BM 4 belongs lo those SB texts which have been modified when com-
pared to the parallel $BK texts. The clear refercnce made In both texts
to the "divikirlya" chapter would then be due to the Kipvas whose text
is transformed in $BM 4.1.5.15 In a very instructive way: The story of
the Asvins’ promise to the gods to restore the head of the sacrifice and
the execullon of Lhis task s told In the imperfect tense both in SBM and
SBK. This Is quite unusual for $BM 1-5 where such storles are only
told in the perfect tense. But then,” the MAdhyandinas give themselves
away : the explanatory reference to the "diviikirtyas" is given In the
perfect tense, just as it s normal practice in $BM 1-5, while the
Kipvas do not make this %brupt change and leave the imperfect intact:

$DM  thd adhs Lad divakirtyinim brihmage vyfkhyayate, yatha
$BK  tad tad divakirtegu vyfikiyfiyate, yathfiyatha -,

$BM tad yajiiasya &fral) pratidadhatus,
$BK tad asvinau &lral) pralyadbattam.

‘The redactional tamperlng of the Midhy, 1s evident. They betray
themselves by using the (by then) more popular perfect tense - a charac-
teristic which will be given further attentlon later on in this paper (4 5).

The curlous secondary split of the $D slory, l.e. into two storles,
the Dadhyaiic-related and the Cyavana-relaled lhemes, has already been
mentioned. Thig disjunction was probably already produced by the first
Kénva redaction of this part of the $B, and is followed by the Madhyan-
dinas. The reason is not immediately apparent. SBM 4, however, deals
with the Soma ritual, while SBM 14 Is concerned with a secret ritual,
the Pravargya. Both are connecled by the [act that, in the classical
Vedic ritual of YV Sminhitas, Brihmapas and $rautasiitras, the Pra-
vargya hag been merged with the Soma rlLu:\l,27 and has been highly in-

27. This has already happened by the time of the YV Sarmhitis, see KS
37.7 where the Pravargya occurs In the Bhaspatl Sava. Note, however, that
this again is a falrly late part of KS (with parallels only in TB 2.7.1), MS
4.9.2, also a late chapter corresponding only to KajhA and TA, mentions
the Pravargya in a list of Prav. mantras, (CI. also AB 1.18, TA 4.4.9,
ApSS 15.6.1, GB 2.2.0, Vait$s 13.27 (where "gharma"); cf. ann.58).
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fluenced by this ritual in the use of Mantras. Consequently, the slory of
Dadhyafic has also been Incorporated (see below ann. 58).

This clear reference by a Brihmapa text to its own later book shows
that the whole bulk of the large B was "belore the eyes", betler: pre-
sent In the memory, of the redactors.28 .

The strange secondary split-up of the story Is thus easily cxfilalned.
It 1s also notable that the SB authors and redactors have avolded the
(rather mindless) confusion between Soma and Pravargya ritual matters
created e.g. in the Taittiriya school.29

4. We will now return to our starting point, the JB story, which is the
only text to:present the legend as a well-structured whole, but which,
on the other hand, still shows, as will be seen below, the mixture of
both rituals, the Pravargya and Soma, In 3,125, A closer look at the
JB story.does not only reveal this single inconsistency: The two major
motifs of Dadhyahc and the "fountain of youth", and the case of the
severed head and the Aévins are not - as has been mentioned already -
the only evidence ol two different parts of rituals belng merged. Even
the apparently clear structure of the main Cyavana story can be recog-
nised to be a blend:

28, Note that the exact position of various parts of a canon was not fixed
for a long time and could vary In the (sub-)$akhis. This Is especlally clear
in the Taltt. school. See for example the list of contents of the Atreyl $akha
as opposed to the present division of the TS-TB-TA and cf. also the list given
by Staal for the Kerala Talttiriyas (Nambudirl Veda Rec., p. 56). Further-
more, there are clear Indications of a fairly late redactional tampering, e.g.
In MS 4.9.11: thls (Pravargya) chapter even contalns "ty eke” quotations !

29, See TA 5.1.6-7 which deals with the Pravargya ritual but coples, In-
cluding the terminology, the TS passage on the Soma ritunl: "griha evi niv
atrdpl grhyatam [t1. tibhyam etim 28vinam agrhpan", as if the passage
would deal with the Soma cup, the Avina graha,and not with the Pravargya milk
offering for the Asvins. TA 5.1 simply has been taken over en bloc {rom
TS 6.4.9., The Katha parallel (Kafh& 2. 115) has the correct forms "duhyatim,
hOyatim”, etc. and Indeed, although the parallel story in KS 27.4: 143.8 sqq.
=KpS 40.2.4 clearly set the pattern for the KafhX one, Is not copled mind-
lessly, as with the Talttiriyas: atJeast "asomapau” was changed into
"agharmapau”, etc.
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Cyavana Cyavana ' offers for a
wins rejuvenated . looo cows

Sukanyd by the ASvins

It corresponds to his three wishes already reflected in the RV, but it
is made far more complicated by varlous Ingertions.30 At the same
time, the story, as IL stands, has retalned scars (rom the operation,
This can he scen at several Inslances, notably in the use of tenses in
this story. In order Lo understand this fealure properly, a short di-
gression is necessary,

As 1s well known, the YV-SuhhitAs and the older (portions of the)
Brihmanas tell their stories, legends, ctc, In the past tense, a [eature
corresponding Lo Pliginl's rules. However, the younger Brihmapas,(the
8B being the maln protagonist here) tell such stories in the perfect
tense.31 Obvlously, there has been a lingulstic development : Imperfect
has been replaced by perfect. Most probably this developed f{rom the
normal usage of the perfect, that is: stating the outcome of an event/
action: "this has happencd /been done", 1.e. "now It is like this or that"
(see below, ann. 37, 4o, 41). The situation in JB certainly is a step for-
ward towards the use of tenses In the Eplc (cf. e.g. the Iirst few lines
of the Nala episode!) where Imperfect, perfect, and aorist are used
indiscriminately, without difference in meaning.32

30, For a comp1rlaon of the RV, SV and YV rltuals and legends, see
below § 8, and ann. “do. The AV refers to the Pravargya only In dependance
on AD and KB, see GB 2.2.6, cf. nlso GB 1.4.7-8,

31. See already Whitney, On the narrative use of Imperfect and perfect In
the Brahmagas, TAPA 23, pp. 6-34, and cf. Kelth, transl. of TS, p. cliti
sq., transl. of Rgveda-Br., p. 85 sqq.; Oldenberg, Prosa, p. 25 sq.;
Caland, Over en uit het JB, p. 20, ed. of $BK, p. 7o 8qq., with an Interesting
observation on the lunctions of tenses In SBK: the Impl. found at the end of a
tale told In the perf{. was originally used "in plusqu. meaning". However, this
"still requires gpeclal Investigation". In my oplnion, this comes close to
what he noticed on the use of the Impl. In JB, where a mythological, hier-
archical past I3 Intended. The author tells, In the perl. tense (I.e. in his
own words), a tale of the (myth. of historical) past, but then sums up In Impf.:
Jthis or that had happened at that time...’. However, even this assumption
does not explajn all the usages of the impl. In JB, see below on JB 3.1271

32, The reasons aro not immediately clear. Most probably, the develop-
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In order to investigate the distribution of tenses in the various Sarh-
hitd proge and Brihmapa texls, two parameters have to be paid attention
to:

- the parameter of time: the older texts (MS, KS, KpS, TS, TB, TA,

AB 1-5, $B 6-1o, KafhB) have preserved the use of the imperfect,

while the younger texts make use of the perfect (ChU, BAU, 8B 1-5,

11-14, AB 6-8, VAdhB, as well as a few very late portions in such

texts as the KajhB = TB 3. lo-11)

the parameter of geographlcal location, which, untll now, has not

been examined very well, and cerlainly not for all Vedic texts,on a
comparative basls. Elsewhere, I have tried to present such a geo-
graphy of (middle) Vedic texts.33

However, a few statements should be repeated here: SBM Is eastern
(Videha), $BK lightly more western (eastern U, P., Kosala), KS and AB
(1-5) are north-western (eastern Panjab), TS is central (Ganges doab),
MS probably south-western (south of Kurukgetra, northern Madhya
Pradesh, Inthe Brihmapa period perhaps up to Gujarat, which in this
perlod corresponds to the area of JB).34

ment has to do something with the emergence of the post-Vedic Eplc and
,classical’ Skt. standard (other than Papini’s north-eastern "bhisa"). It is
known that Epic/ Class. Skt. did not directly develop from (a particular)
Vedic (dialect). As [requently in the emergence of a standard language,various
reglonal (eatures are intermingled. As [ar as the tenses are concerned (see
below, ann. 38, 40, 41), the eastern feature (protagonist $BM), l.e. an oppo-
sitlon aorist: perfect, is fused with the central/western one (protagonist TB,
AB 1-5), l.e. retalning the older opposition aorist: imperfect: perfect) and
the southern one (protagonist JB) 1. e. the opposition aorist: perfect. This
text, however, has many Instances of the Imperfect for anclent legends or
for the summing up of an anclent happening/distant personal remembrance.
Sce Oldenberg, Prosa, p. 25 ann. 2, who compares a similar distribution for
PAll: "avoca” (relating an event of the past): "avaca" (personal remem -
brance). This would come close to Caland’s observation, see ann. 31. For
some of the reasons for this interchange, see ann. 41,

33, See Fel. Vol. Eggermont; ed. by G. Pollet, Louvain 1988, "On the
location of Vedic texts and schools”.

34. There are quite a number of other data, e.g. use of the particles,
spread of the genitive in -al of fem. stems etc., which confirm this analysis.
This was presented {n a lecture at the 8th World Sanskrit Conference, Phila-
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5. What, lhen, is the position of JB In this [rame work? First of all,
the use of tenses in this story (as well as in other parts of JB) is so
irregular that Caland, who, so far, has perhaps worked most extengl-
vely on this Lext, had to confess that he could not formulate a rule.35
Ile thought, however, that the imperfect mostly referred to-a mytho-
loglcal past while the perfect narrates the historlcal past of men.

The rule normally followed by older Vedlc (RV, YV Sahhitas etc.),
i.e.: events of the distant past narrated In the imperfect tense and
recent ones in Lthe aorist, a state attained by some action or develop -
menl in (he perfect, 13, as has been mentloned, not found in the JB in
general nor in this legend: Indeed, if one looks up one verb form after
anolher, one {inds n constant change between imperfect and perfect,
with occastonal aorists appearing here and there, - In short, a fluc-
tuation comparable, at {irst sight, to the slale of things in the Eplc.30

delphia, Oct. 1984 and will be dealt with durlng the Dlalect Conference, to
be organised by C. Caillat, Parls, Sept. 1980.

35. Caland, In: Over en uit het JB, p. 20. Stmilarly, Oldenberg on the
Brihmagas as a whole, Prosa, p. 27: "bald werden bestimmter(e) oder un-
bestimmter(e) Motlvierungen der Tempuswahl sichtbar, bald verschwimmt
alles"; cf. ann. 4o.

30. The norlst, however, has retalned It old function, I.e. relating

that has i lintely before the present, very recently.
Apparently, 1t also relates (the effect of) a recent happenlng leading up to the
present, see for example, the contest of the vital functions at $B 14.9.2.8-
13: "te ha...prapdGI. Jagmub. . . kathAm adakata mad rté Jivitum.té hocuh..."
"The vital functions. ..went;...(one of them) sald: ,how could you live with-
out me (untll) Just now ? They said...", Or perhaps, even clearer ls
the story of Videgha Mfthava which ls told In the perfect tense $B 1.4.1.lo-
18, $BK 2,3.4.8-15. However, the conversation between Videgha and
Gotama, which recapltulates,at the end of the tale their Journey from the NW
Sarasvati up to the enatern Sadfnird river, ls given In the aorist. In older
Vedic this would mean that everything had happened , Just now’, - as If It did
not take a long time to travel from the Sarasvatl to the Sadanird. Is this an
indication that in the East, personal experiences, even If they had happened
In the not so recent past, could be told In the norist? Contrast this with the
opposite giluation in some Vedie texts nnd In PAll (pers. experience In Impf.,
past events In aor.), according to Oldenberg, Prosa, p. 25 (see ann. 32).
However, SB(K, M) already show slgns of confusion In the usage of aorist and
perfect, see Caland, Intr. $BK, p. 71 sqq..All of this rather appears to be
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If one now dissects the whole legend into the smaller units mentioned

. belore, the picture changes conslderably. In the maln frame story, the
Imperfect suddenly shifts to perfect: §120: "abravid", "abruvan",
"ha-uvica”, "ajidpayat", "priyan” etc. in the Impl., but in § 121,
alter: "so’bravit" (impl.): "kim adrfigja?"(aor.), "abhQd" (aor.}, the
perfect makes its appearance (in combination with "ha"): "ha-0¢ur":
"adhlkgan", "abhidd" (aor.), "ha-uvdca": "abhGt", "prayasisuh” (aor.),
- then guddenly again the impf. : "abravit" and immediately following
the perfect: "sukanyi...asa", "ha-uviica...dadhub", etc.; the rest is
continued in the perfect.

Oldenberg (Prosa, p. 25sqq.) derives lhe use of the perfect In
narratlve prose [rom a combination of the particle "ha" with one of the
functions of the perfect, namely to state facts. This certainly agrees
with the occurences of the perfect in texts otherwise relating in the
past tense (MS, KS, TS): He belleves (ann. 2) that the change to a usage
of relating in the perlect tense had its origin in a wish lo indicate,
during a narration, the (present) result of one action, or [act, one
after another (which required the perfect lu the YV Samhitas).

In the present story, however, this usage cannot explain everything.
In both cases (§ 120, 121) it would have been very easy and natural to
say elther "abravit /abruvan", as no special statement ("neti") is ex~
pected, - but.this did not occur. Interestingly, the change takes place
wilh a verb of speaking, in combination with "ha" In the first case, -

R combinatlon found already in MS, KS when a statement is made (X.Y.
"[ha val] vidim cakira/vidu)", see Stil 1o, p. 232). This Is most
instructive: The story had, in my opinion, originally been'told In im-
perlect, but the redaclor then makes a slip and uses his own more
common and colloquial perfect: "ha-Gcuh", only to continue in the
perlect, with the exception of one, and quite unexpected, "abravit",
which he left [rom the older text.37

This analysis presupposes an older text of the JB, more or less
changed by the redactors who [ixed the text of the JB as it stands now.
This is, Incldentally, what I regard as the history of the text. It is

the starting polnt of a Jarger development In the restructuring of the tenses,
see ann. 4o. However, many more of such Instances will have to be collected
and compared before a well-established result comes in sight.

37. CI. Oldenberg, Prosa, p. 27 ann. 2 on the preference for "sa hovica",
"te hocuh", etc..
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well-known that not all the Vedic texts have come down to us as they
were composed. A comparable case has already been mentloned for the
$B in both its Kigva and Madhyandina versions. There are similar In-
dications for the JB and JUB. Flrst of all, the JUB exhibits the curious
feature of a double Upanigad sectlon: the [irst one, of Sn;y!\y:\nl, clearly
ends at JUD 4.40-42 even with a Varda. But the famous Kena-Up.
(4.18 5qq.) belongs to a second layer, that of the Talavakiras /Jalmi-
niyas (4.1-20). Similarly, the JB as preserved now, will go back to an
older *Salydyana-Brihmaga, now lost to us,38 which, in my oplnion,
still had been composed In the Pafclla country before it was brought
southward to the Jalminiya homeland (ln eastern n111slll'\x|, northern
Madhya Pradesh, see ann. 44).39

The scheme mentioned above, of course, does not allow, as Caland
had poinled out for the JB In general, for a simple grammatical rule.
For example, why should there be a change to Imper(ect in the outer
frame in § 120-1217 And, again, why should the slory of the Asvins
and the gods In § 127 suddenly end in the imperfect ?

The main polint of Interest i, and the question Lo be asked here, is this
one: Is the slory of Cyavana regarded as one of a remote, mythlcal past
or of the more recent historical past ? Even to a contémporary listener,
to the JB authors and certainly to its redactors, Cyavana must have
been an ancient, because he s the son of Bhygu, and thus a grandson of
Varuga. SaryAta, however, 18 the son of Manu: so both are primordial
belngs. In "“E‘l circumstances the use of the perfect would be out of
question in the JB.

1f one now takes a mlcro-philological look at each passage (8§ 120-
128 of Raghu Vira's ed.) one will [ind, here and there, deviations from
the usual paltern of tenses predominant in a certaln section or para-

graph:

38. CI. already Caland, transl. PB, p. XVII.

39. See Fel. Vol. Eggermont, Louvaln 1080, § 4.4, Unfortunately the
parallel version of the $1jy. Br. preserved by Veakafamidhava (Ghosh, Lost
Br., No. X-XI, p. 25-30) does not differ from the JB text as [ar as the use of
tenses is concerned (except in such cases where Veikalamadhava has shor-
tened or paraphrased the text, cf, ann. 55). Apparently, this version i
nothing but a very close parallel of the JB text (just as KpS has almost the
same text as KS).
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No,  use of tenses as normal within a § deviant use Ina |
1 § 120 nbravi, ajhpayat, etc. 1x: hovAca
§ 121 adihan, abravR, etc. 1x: hocuy
£.122 hovica, hi-Asa, ha dadup, etc. Ix: abravit .
n $123 ha ceratub, ha-Ocatuh, etc. . A
§124 Asa, ha-Ocatuh, hovica, etc. -
§125 ha-udeyub, ha cakpsatuh, ete. .
inserted storfes:
IV §120 hovica, ha-Fjagmatuh, hocatu, etc, story about the gods/Dadhyahc:
: achidyata, anvapasyat
: explanation of Pravargya:
: achidyata
: story about Indra:
B apadyat, abravit
XU $127 anvabudhyala, pracchinal, etc,
Xt agghnan, abruvan, abhavalam Ix: ha-AJagmatuh, hocatuh
UL §128 ‘agacchat, ayjayat, abhaval, apasyat, etc. 1x: ha cakame, ha sma udacali
To return to the scheme of this legend which has been used above:
I o
yeers R v o ovm ox o x EEE)
m | Crm Gaam Opwam Tea. Aivise Oafyane Airiny Dadhyane Advine
Sukamrs Sokamrt| U mns e w e
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What is remarkable is that not even the outer [rame work, i.e. the
maln story of Cyavana, Sukanyi and the Asvins, Is told In the same
tense. As mentioned above, the legend starts off in the imperfect only
to change to perfect alter one chapter and to continue in the perfect, but
it then ends in the imperfect agaln, The inserted storles show a similar
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shift: In these sections, however, It Is interesting to note that when-
ever Cyavana lells something about the gods offering in Kurukgetra or
Dadhyaiic tells of Indra's thrent, the imperfect 18 used, while the maln
slory ilsell continues In the perfect tense. This may lead one to Caland’s
theory of a, hlerarchlcal’ or , mythological’ Imperfect which would be «
used In order Lo relate happenings in the mythical past, while those of
a more recent, (paeudo-)historical past would be Lold in the perfect.40

Oldenberg (Prosa, p. 25 8q.) formulates differently : In stories re-
lated in the perfect, the imperfect 18 used when the speaker wanls to
recall a personal remembrance of the addressed person or of himsell.
He sees a progressive development in the use of the perfect in narration
from TS - AB 1-5 - (parts of) $B.

Oue could inlerpret this, in the present story, ns follows : Dadhyafic

40. Indeed, Caland tried to press this point, see Over en uit het JB, p. 20.
But contrast the "unmotivated" changes in this story, as well as In parts of
8B, and cf. ann. 35, Another case where a tale In impf. is inserted into one
told in the perf. Is, for example, found at JB 2,122 = § 137 (partly even In
direct speech, where it clearly has a ,pluperfect meaning’; (it is ,vorzeltig');
similarly to the present Cyavana legend, however, JB 1,151 = §44, begins
tn the perfect and contlnues in the Impf. : the nucleus of an older story (Impf.)
was added to by the authors/redactors of JB (perf.); the same confusion in
late Kajha texts, as preserved in TB 3, 10.0 8qq. See already Whitney,
TADA 23, p. 5 8qq.. These observations could lead to the following picture:
(1) Origin of the narrative perfect in the Enst (SBM, on the basis of an
earlier version ustyg the fmpt.; the probably eastern AB 6-8 as well),

(2) spread to the West (BSS, VAdhD, JB, even parts of KajhB = TB 3. lo sqq.,
Up.), (3) but exclusion of such western texts na even the comparatively late
PB, and Pinini’s "bhagA" (In the extreme North-West). Rrobably, this deve-
lopment s nothing but the outwardly visible effect of a complete restructuring
of the tense system taking place at the time In contemporary: popular speech,
l.e. Prikyt: The beginnings of this are visible already In the YV Samhitas
(loss of the modl of the aor, and development of the precative);the contemporary
value of the aor. as one of the past tenses Is Iurther Indicated by the deve-
lopment of periphrastical aor., which then disappears in the Brihmagas. At
this moment, the actual restructuring of the use of tho past tenges sets in
(see above), Stress comes to lle on the values of the augmented forms In
Jbluperfect meaning’. The outcome of this is visible in Pall (sce ann. 41).
More research on this s necessary, cl. for the time being author, Tracing
Vedic dialects, 6th World Skt, Conf., Philadelphia 1984,



On the Origin of ... the Frame Story 399

recalls Indra’s threat, Cyavana what he knows the gods were doing in
Kuruksetra. Even then, however, the abrupl change in tense in the outer
frame story (§120-121: 122, 128 - as well aa {n §127) Is not explained 41

r‘ However, il one accepts the principle of redactional tampering with
an older text, malnly caused by , colloquial’ slips such as ”lm~slnul;“,
"ha-uviica" etc., one can put this to test in the rest of the legend: The
main story, represented here by the actlons of the ASvins, Is expected
to continue in'perfect, once the slip has been made, while the inner
frames and insertlons should elther [ollow Lils pattern as well, or
should provide some kind of evidence why they do not do so. - The
second {rame, 'the ASvin story, does, Indeed, use the perfect tense
(except for §127, see below):

41. Compare the situation in Pall (which branched olf [rom Buddhist
Middle Indlan In - at least partly - the same area as the present JB; see
now O.v.HlnUber, Das iltere Mittelindlsch, Wien 1986, p.39), where the
aorist predomlnates. There Is nearly no lmpl. left at all, rarely perl., (and
then only in the older text levels, In the Githas); see Gelger, Pall, §120,
158-171; in § 162 he Is misinformed about the Vedic Impl.; cf. Bechert, Ge-
brauch der erzfhl. Temp. hin Pall, MSS J (1958), p.55-72; C.Calllat, Pour
une nouvelle grammalre du Pali, Inst. dl Indol. d. Univ. dl Torlno, Confe-
rence IV, Torino 1970. The question ls summed up and discussed by O.v.
HinUber, MSS 36, pp. 39sqq. (cl. also MSS.32,.p. 65 sqq., KZ 96, p. 3o sqg;).
- When compared to even late Vedic, Pill has taken one or two steps further
ahead. One can imagine the following development: the extant JB, which was
(re)composed/redacted on the basis of a lost (Central, l.e. [Kuru-]JPaficila)
datyayana-Br. In and around the original area of the PAll language, uses the
Imperfect tense to narrate events of a (long distant) past and also for those
events the speaker or listener recalls as a personal experlence. The aorist is
used for events that took place ,just now’, n the near past also including
those that took place in the near past and have an elfect In the present. Once
the new opposition (distant) past vs. near past had been established, a situa-
tion could occur when a narrator went on to tell in the aor.: "(and then), this
happened and then that happened Just now/a day before) at any time before
now". Constant use of this tense (aor.) will have lead to the use of the aor, as
a general past tense (preteritum) and to the disappearence of the perfect (as
in PAll, but cl. Oldenberg, Prosa, p.25 ann.2). All of this is, of course, in
need of [urther Investigation. Contrast the development In eastern Vedic
(D), ann.do0.
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it PR—
D N NV Dadhyane . Abvine
i i

. —— 6 and
Advina goda In Cyavana's - Dadhyane’s
and Kurukgetra  slory of Dadhyane story of Dadhyae fndea wods
Cravam Dndhyane Indea .
renr. Peen. /IMPE. IMPF, renr, mor, rrnr. Mer, mrr.
1 V10 V18 Vi e Vizs ran rur

Or, inthe context of the whole story!
1 n w \s vi vin x x x1 xn m
Cyavann, Advinn | Cyavams Cyaams Cyarams Abvina  Dadhyahc Aivins  Dadbyanc Abvios | Cyarana
Sukanya  and and aboul  shout  and Mot and and and
and SukanyA | Advine  gods Dadhyahe Dadbyahe Indra Dadhyahe Indra godn

1

ert,— pert, 1 It —— Implr—— Imptr—1
r;.. re \‘m /—""—\‘m /—.;.:; - !
3 3

If this 1s compared to the $B story, we get a simllar plcture:

$B 14,1107 18 20-21 1 3.4 2 2

v x v 3 v xt x

gods reported Indra’s Asvins Dadhyane Dadhyahe Dadhyafc Asvine
offering with threat about  and and and and and
aheadiess  Dadhyafc Dadhyane Indra retold  Advina Indra Dadhyanc
sacrifice  reported

(narration completely (n the perfect tenae)
The rest of the.story, alluded to In sentence 18 (M), 13 (K), is
found n $D 14.1.1,17/18-24:

8B 4.1.5.1-12 13 19 13-18

1 u v v Xu

pert. perl. fmpl. . (pres.)
pres. [

In JB, a number of Inserted storles told by Cyavana or Dadhyafic are
in the imperfect. At the end of the last ingertion about the threat of Indra
(IX = §126), the redactor falls lo all back to the perfect tengse, and he
does so here without obvious reasons, except for the one that (with
the exception of "Ajagmatuh" and "hocatul}”) he did not bring in any
perfects but Just left the older story Intact, The frequent use of the
imperfect In the preceding insertions will have set the pattern for this.
Secondly, we are here In the core of the older legend about Dadhyaic
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and the Asvins, known already [rom the Rgveda, and repeatedly told in
the YV-Sarhhitis and the Brilimapas. The authors /redactors of the JB
(and $B1) legend will have been well acquainted with these storles as
they were formulated long ago and had been known for a long time. They
Just 1pproprlated them, occaslonally (and lnvoluntarily) changlng the
tense to perfect but otherwise leaving them intact.42

The inserted, small stories are invariably in the imperfect tenge,
They belong to the great number of abbreviated legends nbundantly‘
found in the older Samhitas, and they were so well known that they just
had to be taken over and Inserted. Belng traditional stories they were
not changed and probably could not be affected by the more modern
usage of relating storles in the perfect., (Only the standard stories about
the gods and the Asuras sometimes are found in the perfect, cf. next §).

6. If this Xnterpretntléxl s correct, one can now compare this with the

historical and geographical position of lhe Jalminiya Brihmapa. As far
as the relatlve chronology Is concerned, there are sure indications that
this text, at.least with its latest layers, belongs to the same perlod as

the 8B, l.e. to the late Brihmana perlod. The above passages, though,
should warn us that not all parts of JB are as young as this. Unfortuna-
tely, a thorough investigation into the problem has not yet been made.43

42, The exact source of the JB story can be sought with the Taittiriyas,

who live In the homeland of the pre-JB Brahmana text of the Satyiyanins, or

it could have been taken over [rom the Kathas, Maltriyaglyas. In this connec-
tion It s Interesting to'note that the Insertion in 4 125 explaining the Pravargya
ag the head of the sacrilice comes closest to KathA (while the parallel Taltt,
text, TK, dilfers In Its wording); cl. ann. 61. Note that there is no Cyavana
legend In AB, KB, except the coronation ol Saryita Manava, AB 8,21, cf.
o, 18.

Caland has already made certaln comparlsons between JB and $B;
Iurther N. Tsuji has followed suit (Existent YV 1it.); Oertel, JAOS 18 (1897),
p. 17 3q., JAOS 23 (1902), p. 325 3qq., cf. also Trans. Conn. Acad. of Arts
and Sclences 15 (1909), p. 161 and passim; Parpola, The Lit. and Study of the
Jalm. SV In retrospect and prospect, Helsinki 1973 (Stud. Or. XLUI: 8);
Bodewitz, so far, only deals with the (late) Agnlhotra chapters, see JB I, 1-65,
Lelden 1973, passim; K.Hollmann, Textkritisches zum JB, Auls. p. 77-112,
p. 516 sqq.; W. Rau in many articles and as supervisor of several disserta-
Uons at Marburg : D. Schrapel (1370), A. Frenz (1966), R. Tsuchida (1979).
Finally, W.D. O'Flaherty, Sex and Violence in the JB, Chlicago 1985, p. 84-
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However, we are beller Informed now about the geogr':\phlcal position
of the JB aulhors and rednclprs,“ an area {n eagtern Rajasthan, nor-
thern Madhya Pradesh, In the gouth-west stretching up to the sea of
Gujarat. This Is an Intermediate position between the enstern $B and
the north-western viz, south-western KS and MS, bordering on lhe
central TS. Indeed, there are quite a number of ,dialect’ (eé{tunjes
which confirm this location (sce Immedlately).45

It can be said that these variatlons as well as the use. of the tenses

! closely fit the present annlysis. The castern Lexts (SB), which are late,
i normally use the perfect ag Lhe narratlve tense, while only the late

i western ones (TB at the end of Prip, 3; AB 6-8; VadhB; Ka}hB) take

i over this usage. The east Ist the centre of dilfusion of thig development,
f It should have reached the central /southern area, occupled by
;
i
i
[
i
4

fijyB /JB at aboul the same tlme, or a little earlier, as it did reach T,
AD G-8 (1f this part of the text I8 not, and there are Indications for lhis,

eastern ilsell). Indeed, there are many cases In JB where even slock
phrases like "the gods and the Asuras were In conflict/contested"
are related iu the perfect tense, In other cases the impf. has been re-
talned 46

These reglonal features have not yet been recognized as local ,dialect’
varlatlions in the educaled speech of the late Vedic Brahmin caste, and’
further research into this malter is necessary. The JB clearly lakes a
middle position, both In time (of redaction, sometimes even in compo-
silion, such as s the case wilh the Agnihotra chapter), ns well as geo-
graphical posiliqn, Its<compllers were situated at crossroads of Influ-

73, treats this text In a superficial, popularizing manner, adding some motils
from such studles as that of Stith Thompson (ann, lo). Her alm 1s to arrive at
a ,psychological’ Interpretation of the storles and legends of JB.

44. Caland [irst noticed that the homeland of the JB could be In a country
"where the rivers flow north", see Auswahl, §1687 ann. 8, Frenz has estab-
lished this In his thesis (Uber die Verben im JB, Marburg 1966), p. VIl sqq.;
see also author, Mat, on Ved, Schools, 7 = Beltr. zur SUdasienforschung lo4,
Heidelberg 1985, p. 57 sqq.). Further materlals tn author, Fel, Vol. Egger-
mont, Louvain 1986, $4.4.

45. See author, Tracing Vedic Dialects, 8th World Skt. Conf., Philadel-
phia Oct. 1984, '

46. CI. Caland's Interesting remark on this phenomenon tn SBM/SBK,
introd. ed. $BK p. To (see above, ann. 31).
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ences {rom the (N/S-) West (e.g. KS, MS), the Centre (TS) and the
East ($B) 47

I think that the Cyavanalegend clearly reflects the traits of the
(originally central, then southern) location of JB:

- It hag both the traditional formulas about the context of the gods and
the Asuras : "devas clsurds ca samyaltd asan /Asuh", respéctively
"aspardhanta / paspydhire".

It flucluates in the use ol the tenses of narration.

It prefers (central) "ha (vai)" (o (eastern) "u hal val"; but there are
cases of "u ha val" as well.

It shows the (early) central (and late eastern) genitive fem. In -ai
(etc., see above, ann. 34).

It has the (late) north-western and eastern central -}- for -d-

(RV of Sikalya's time, AD, KS, VSK, SBK).

All these features taken together make JB a very interesting text,
both from a literary as well as lingulstic viewpolnt, but this has not
really been noticed as yet.48

7. The present legend is a very good example of the literary value of
the text: A number of anclent legends, at least reachlng back to the
Rgveda, are assembled here and transformed Into a well composed
story, albelt the ,repair’ work is still visible.49

47. One has to take (nto account the various levels {In historical time) of
the development of (YV) prose and the varlous Brihmaga texts (see §4):

MS, KS are the oldest texts, [ollowed by the older parts of TS'and AB, and
opposed by such younger texts as $B, KB, PB, to present only a short
selection here, For details see already J, Nacten, Sprache 14 (1968), p. 115
ann. 13; ef. K. Holfmang, Aufs., Index s.v. Vedisch: Chronologisches (p.
702); see also author, Fel, Vol. Eggermont.

48. This was written In 1983, Now, O'Flaherly (1985) confesses why she
"always loved the JB" - because of its folktales, that ls, However, she ls
mistaken as the JB does not contain folktales but (if one likes to call them
thus) the more popular versions of old (RV) myths, tales [rom the YV etc. .
In how far these traditional tales were [olk lilerature or folklore Is open
to question as well. Perhaps they can best be compared to the legends of
medieval European [olklore based on Christian themes and reworded by poets
and priests.

49. Oertel recognized a simliar case, at JAOS 19(1898), p. 97 sq., 1o3. He
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Furthermore, and here I [inally relurn to the main toplc of this
paper, the Jalmlniyas have achleved what the VAjasaneylns in both thelr
B texts could not: 50 a unilied, well defined and well-graded structure,
made up of at least 3 layers, or technlecally 8peaking, two [rames. The
segments are:

1. The main [rame: Cyavana s rejuvenated, wins Sukanyd and looo cows.

2. The second motif, formulated as a frame inside the {irst:
The Agving win a Soma dralt at the sacrifice by galning the
secret of Its severed head.

3. Varlous anclent legends: - The gods’ offering with a
headless sacrifice.

- Dadhyafic’s secret knowledge of
the head of the aacrifice (and
his telling it to the Asvins).

- Dadbyafic’s and Indra’s relatlon-
ship: Dadhyafic’s head is severed.

These three (ABC, ’LMNO, xyz), or rather 13 (A -z), separate units
are arranged as follows; Lhls also takes Into account the time differen-
ces between the varjous storles and thelr sources ln older texts:

regards the Sarama legend found there as an attempt to fuse two conflicting
Regvedic legends.

50. The question remains open why the SB authors chose not to set the
legend Into one frame. A guess could be that they felt not too sure about the
Inclusion of the Pravargya Into the Soma sacrifice, see SB 3.4.4.1, but cf.
9.2.1.22. More probnble 13 that they apparently wanted to treat the material
in an orderly fashlon and tried to avold the repetition of the Pravargya related
story (which became SB 14,1, and which has been Jolned to the motif of
the severed head of the sacrifice). Note that O'Flaherty has not notlced this
part of the story at all, nor have her collaborators pointed this out to her.

She only mentions the $B legend as reported in 8B 4.
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A L x P Mo oo o e
' 0 vy v w v x  ox 'm  m |m
Cyavann, Airina | Cravams Cravana Afvins  Pra.  Adins  Dadbyac Akrina  Dadhyane Abvins | Cyevans
sokaryd and |aed sbmt and vargra amd |
ek | Abvims gods  Cravama Dabyarc indra  Dadbpahc Indra  godt | faryite
™
ooy [
i —°
1
i ) !
ey trom YY wrv
(Kaiha achooi )

Of these, A and C are known already Lo the RY.
B 18 the matn thema of some RY atantas: Cyavina's rejurenalion.

L, M, N, O hare YV origins

218 4 stock maeration of 41l YV lexta.

715 new 1n 1hix form, but (rom YV, possibly Kalha school; cf. Kafhk 2,115,
£ 18 new In the preaent form (Irom 1Y),

In the JB, old and new themes are cleverly joined and composed In
such a way that the whole legend looks rather plausible and unique. The
composition must have taken place sometime In the older Brihmaga
perlod, as the YV Sarmhitds do not yel, as has been polnted out above,
combine the two main motifs of Cyavana's rejuvenation and of the
Asvins' healing the sacrifice with Dadhyafic’s secret knowledge. The
$B also pr such a fon, but has not preserved it.51

8. The question now arises: why did one feel the need to put together
these two old motifs ? A first answer, already glven by several indolo-
glsts, might be: the JB is full of longer or shorter stories with mythical,
historical, or legendary themes, all of which are told only-to glve an
explanation, In the style typical of the Brihmapa texts, of a Siman
(melody), a particular tune used in ritual.

The Brihmapa authors, indeed, had all the [reedom to tell whatever
story might appear plausible or appropriate to them In order to explain

51. A similar well-composed story is, as has been mentioned above, ann.
4, the Medhathitl legend found at JB 3.233-235. It exhibits the same change in
tenses as the JB Cyavana legend, and for the same reasons: an older story
dealing with the Vala and the release of cattle from it s told in the imperlect
and concluded by a typical Br, statement: ".,.this is the cattie today". But
then follows a long passage on the origin of certain plants and animals which
is told In the perfect, together with another legend about the Vala. 'For
some other examples see ann. 4.
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the problem In questlon, 1.e. inthis case, the name of a Siman called
Cyivana. One should not forget that they did so in constant competition
with other ritual specialists or even with whole schools of specialists.
Consequenlly, they had to come forward with ever new, more ,Ingenlous’,
or slmply baffling explanations.b2 Yajnavalkya ls n master in this kind
of quick, witty answers.53

One can, as is wel] known, detect many obviously fabricated (pseudo-)
mythological storles, sd, in fact, the SB once even admlits this: "The
stories aboul the gods and the Asuras are not true" (i.e. Indra’s batlle
with them was fought nlready at the beginning of time, and not today) .54

Yet here (he cnse is different : one had reagsembled the bits and
pleces of qulte a number of more or 1ess related old storles, legends
and myths. One can even detect the intention of doing this. The JB
preserves a sentence In § 120 which seems to be out of context: "tad yat
tad yajiinsya $iro’cchidyatetl, so’sav Adityalh, sa u eva pravargyah."
"The head of the sacrifice (of the gods) which was severed, that is that
Aditya (the sun), it alone ig the Pravargya (pot/ritual),"55

Here one enters the realm of Brithmaga identifications and Brihmana
altiological legends Intended to explain the origin or the ,mystical’

52. That they tend to do so In a rather elnborate, If not talkative way,
seems to be typlcal of the JB (see nlready author, Kindlers Literaturlexikon,
Nachtragsband s.v. Veda, Briihmaga, 1972/3). O'Flaherty Is wrong when she
asgerts that the JB Is different [rom all other BrAhmapa texts, She just has
not notlced and/df understood the relationship of PB as opposed to JB, a
situation echoed by that of MS and KS, MS/KS as opposed to TS, or AB and
KB : the younger texts (KS, TS, PB, KB in cnge) tend to abbreviate the long
storles, and at the same time, try to make them more easlly understandable
whereever the older texts were obscure or antiquated in thelr expresslons.

53. This Is in need of Investigation. CL. for the time betng I. Fifer,
Yajiavalkya In the drutl tradition of the Veda, Acta Orlentalla 45, (1984),

54. D 11.1.6.0 "thsmAd Abur naltad astl yad datvAsuram yad 1dam anva-
khyfine tvad udyata itihase tvat",

55. The Saly.Br. legend as reported by Vehkajamadhava (Ghosh, Lost. Br.,
p. 34) deviates exactly in this passage, and does not contain the identification
of the Pravargya and the sun, nor does It refer to the Soma sacrifice. But
note that Vehk. frequently paraphrased hls Br. text by "ity uktvd" etc.,cl. also
anu. 12 of Ghosh, p. 38). Cf. also Oertel on the JB Sarama legend, JAOS 19
(1898), p. 99. .
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meanlng of a particular ritual or part of it. I will refrain from going into
detall here, and only state that such stories or Identifications of the type
"Piisan {s cattle", "the Yajamina is the year" etc. are necessary in
order to justily all ritual acts - in the maglcal Weltanschauung of the
(middle) Vedic period.58

As has been pointed out above,two themes are usually found mbrged
in the present context: First, the justification of giving the Soma draft
to'the ,late comers’ to the sacriflce, the Aévins; this belongs to the
Soma sacrifice. Secondly, the justification of the restauration of the
severed head of the sacrifice by the Asvins, by means of the red-hot
Pravargya pot; this belongs to the Pravargya sacrifice, which had, in
the middle Vedic period, already become part of a standard Soma ritual
where it is situated in the beglnning portion (as its ,head’).

Some texts clearly distinguish between the two themes, but in TA,

.for example, the pravargya Brahmana (TK 5) Is a mindless copy of the
slmilar treatment in the Taittiriya Soma rilual (see ann. 29). The
Cyavana story of $B serves as an explanatlon for glving the Soma draft
to the Advins ($B 4) and in B 14 the rest of the story is clearly in-
tended to explain the Pravargya only.

Here, in the Cyavana story of JB, no altention has been pald to thls
distinction.JB does indeed speak - In an apparently Inserted sentence -
of the Pravargya, yet this Is not the mollve of the authoriof the JB for
telling this legend: he only wants to explain the name of the Cydvana
Saman, which occurs in the Arbhava-pavamina laud of the 5th day of the
Prsihya $agaha of a 12 day Soma ritual; (cf. PB 13.5.11-13 where the
Cyfivana serves to galn progeny and rain, - both typical results of a
Pravargya ritunl. But: the Cyivana Siman as such is not used in the
Pravargya ltself1)

The background is sulficiently clear. Two ritually motivated legends,
the Cyavana slory (the Asvins gel a draft at the Soma rite) and the
Dadhyaiic story (restoring the severed head, the Pravargya, of the
(Soma) ritual) have been put together in a perlod not much earlier than
the older Brihmana period.

Already by the time of the YV Samhitas, the Pravargya had become
a regular part of-the [irst few acts of the Soma ritual. A brAhmapa
Justifying this change was necessary and combining both motlls served

-
56. See now author, On magical thought In the Veda, Lelden 1979.
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this purpose perfectly. Yet thig was not achieved until much later,
during the early Briihmaga period, - probably because the Inclusion of
a Pravargya Into the Soma ritual remalned optional (as it still is In the
Siitras).57

One can thus detect an ulterlor, a ritual motive behind the combina-
tion of the two myths, The juncture must have taken place in Yajurveda
circles, because they are responsible for the correct executlion of the
major and all the minor ritual acts, as opposed to the singing of the
Siman specialist and the recitation of the Rgveda specialist.58 Indeed,
8B provides proof of this operation, be it that its origlnal redactors,
the Kapvas Lu this case, in $B 4 (M) did not choose to tell the whole
story.

The combined tale was then nppropriated by the Simavedins. Unfor-
tunately PB has no elaborale story of Cyavana (see ann. 13, 14), but
refers to the CyAvana Siman only In passing, so that it cannot be con-
trolled how far the authors and redactors of the text underlying the
present very briof verslon of PB knew of the Cyavana legend. This s
related by the Sajyfiyaning/Jalmlniyas in thelr own way. As far as JB Is
concerned, It is characterized by a comparatively elaborate, drawn-out
slyle. Il almost looks as if the Jaiminiyns could, on the spur of a
moment, tell along story about any name of an ancient mythical
person or A god.59 '

By now, it is hoped, the renson for the pecullar type of composition
of JB 3.120-128 will have become somewhat clearer: A long story was
taken over frem the YV Briihmagas and retold by the Jaiminiyas in thelr
own way, changing a particle or a tense here and there, but still glving
themselves away by expresslvc_ly mentioning the Pl_'_:\vnrgy:\ﬁﬂ

57. Note also the separate treatment In KafhX (which contalns the treat-
ment of the Pravargya ritual In Kajh& 1-2) of the actual Soma Ritual ritual
(KathX 3, passim ).

58. The Pravargya I3 regularly inserted Into a Soma ritual already at
KS 37.7 (Dhaspati Sava), see ann, 27,

59. See ann. 52.

6o. The SAmaveding had no particular Interest in developlng a Brihmapa
about the Incluslon of the Pravargya into the Soma ritual, In fact, they play
only a minor role In this rite, and then, at a comparatively late stage: the
KajhK, - agaln a YV text! - (and alter this only the Sutras) mention the Pari-
simans of the Pravargya for the [irat time. Only a few olher SAmans of the
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According to the geographical diffusion of dlalectical features
mentioned earlier, one can now state that the Cyavana legend was taken
over from the western or central area (KS - MS - TS)81 during the early
Briihmapa period and then adapted to serve as an explanation of the
name Cydivana (Siman) which has little if nothing to do with the story as
intended in the YV. The only further matter added by JB is that one can
galn [ood by this Siman, as Cyavana is also supposed to have scn'oped
food out of the ,fountain of youth', the Saisava of the Sarasvati.

This can now be summarized as follows :

MOTIF 1 MOTIF 2,
RV: * Cyavana’s rejuvenation * Dadhyafic/Asvins/Indra who
RV 8.51.2 etc. cuts off the horse head
RVKh 1.7.5 *Indra kills (he Asuras with
this head
early YV:  not told in: told in:
(MS cl. 4.5.8,4.6.2) MS 6.4.2:179.19 sqq.
(KS cf. 27.4) KS 27.4: 143.8 8qq.
(KpS cf. 42.4) KpsS 42.4
(TS cf. 6.4.9) TS 6.4.9

* YV schools : join both motifs to explaln the inclusion of the Pravargya
Into the Soma sacrilice, cf. KS 37.7.

Br.texts: taken over Into: taken over into:
$D4.1.5+14.1.1.18-28
PB 14.6.10 ’ $BK 5.1.5 '
TK 5.1.6-7
KajhX 2. 115
cf. AB 8.21 cf. AB 1.18

Pravargya are older, e.g. the Vargahara SAman, cl. ann. 19. Note that the
Rgvedins, too, do not refer in detall to the heallng of the sacrifice by the
Asvins: AB 1.18 presupposes this and only refers to It In passing; the Asvins
already are the healers ("bhigajau”) and Adhvaryus of the sacrifice. For the
AV evidence, see ann.Jo. For the whole problem, see author, review ol
J. Gonda, The Mantras of the Agnyupasthina, Kratylos 26 (1981), p. 82 sqq. .
61. Probably from Taittiriya territory, [rom the Pafcila country, see
Fel. Vol. Eggermont, Louvain 1986; but cf. the alfinities with the Kathas,
ann. 42 and cf. ann. 19, 60.
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Otherwise found ounly in more
general tales about the re-
storatlon of the head of Lhe
sacriflce, sce ann. 12,

later Br.: both motifs found merged Into one story in:
JB 3.120-128
3D 4.1.5+14.1.1,18-26
$DK 5. 1.5

The detailed Introduction (1) how Cyavana was left behind durlng a
Soma ritual of the Ahglras, and the conclusion (2) how he offered for
Saryita or crowned him, is left out, as It does not belong to this part of
the 12-day Soma rite (1=JB 3.159-161 and PB 13.11.10; 2=JB 3.04,
AB 8.21).

In this way, the technique of the BrAhmaya authors becomes
more discernable, They take whatever mythical, pseudo-historical
matter they have at hand. They do not tell storles for the sake of story-
telling, 1'art pour 1'art, but they nrrange their stories according to
their (ritual) purpose, adding whatever they think necessary. In the
present case, they simply surrounded one story by another , thereby
unifying both motlfs and ritual acts.In the same way,they again
inserted three other short storles into the Dadhyafc tale,thereby
forming the compllented frame structure of this legend. The ritual link
of all this ls, as it were, formed by the YV Briihmaga type ingertion
about the identity of the Pravargya and the head of the sacrifice in §120,

They may have (aken as thelr model the older texts with thelr fre-
quent insertions (and repetitions) of direct speech which relates or
predicts part of the story.82 Ilere, however, the difference Is one of
quallty. A whole slory Is Inserted into another. :
9. The ,ovigin’ of the literary device of the [rame story certalnly is not
to be pinned down to this particular legend, and though it was inspired
by the ubiquitous ritual framework, it cannot be explained from just this
single fealure. Indinn thought makes use of frames in many other areas
as well, I here remind only of the Irequenlly found ,inclusivism' 63 in

62. K. s des Br 11s", Auls. p. 19, 92,

loo, 156 sq., 182.
63. A term I do not use In the sense of Hacker but as a simple statement
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religion, More important for the present purpose is the fact that texts
like Paglnl’s grammar, older texts like the AV and the RV,84 and even
the-Githlls of Zoroaster make use of frame structures. W, Lenz,
H.-P, Schmidt, and 8. Insler have studied this phenomenon in detall,
Wilh the classical philologists, they call it ,ring composition’.85
Thoughts mentloned at the outset of a GAthl or at another instancg in
the hymn, are taken up again repeatedly or towards the end of the hymn
in question.66

Agaln, a similar structure occurs in Iranian ritual: The central
Jfire ritual” (as alluded to in the Yasna HaptanhAiti, Yasna 35-42) 87 is
surrounded by the Githiis of Zarathustra which themselves are sur-
rounded by the Yasna.88 The evidence from Indo-Iranlan, as well asg the

of procedure, I.e. of Including one set of facts, Ideas, actions, rituals, tales
into another one.

{"p4. See the "takman” hymn AVPOr 12.1, AVPK 13.1, AVS 5,22, whereon
author, The Palppalida hymn to Takman, IJ (forthcoming). For the RV see
e.g. J. Brereton IIJ 28 (1985), p. 237 sqq.; Gonda, Vedlc Literature, Wies-
baden 1975, chap. 4.

65. Now summarized by H.-P. Schmidt, Form and Meaning of Yasna 33,
Am..Or.,Soc, Essay.No..lo, New Haven-1985, p. 3; W.Lentz - H.Seller -
J.C. Tavadia, Yasna 47, ZDMG 103 (1953), p. 318 sqq.; Lentz, Donum Nat.
Nyberg, P.41sqq.; Lentz, Yasna 28, Akad. Malnz, Wiesbaden 1955; H.-P.
Schmldt, Die Komposition von Yasna 49, Pratiddnam, Fel. Vol. Kulper, the
Hague 1968, p. 170 sqq.; Schmidt, Assoclative technique and symmetrical
structure In the composition of Yasna 47, Neue Methodologie.in.der:Iranistik,
ed. R.N. Frye, Wlesbaden 1974, p. 306 aqq.; for Vedic parallels of ring
composition, see u;meralh, Die Komposition der ved. Hymnen, Aktend.
24, Int. Or. Kongr. Munchen 1957, Wiesbaden 1959, p. 532- 534 ; H.-P.
Schmidt, Fel. Vol. Kulper, p. 192; cf. J. Brereton on RY 2,11, I1J 28 (1985)
p. 237 sqq. .

66. See H.-P. Schmldt's most recent summary, Form and Meaning of
Yasna 33, p. 50-54. This Is by no means an extra-ordinary structure: cf.,
e.g., the A-B-A (and similar) structures of many musical scores. Cf., how-
ever, the criticism levelled at this approach by Duchesne-Guillemin, Hum-
bach, Dresden, see H.-P. Schmidt, Yasna 33, p. 3

@ Which presupposes, like the Vedic Agnihotra, an Identification of the
Sun and the Fire here on Earth!See author, Agnlhotra-Rituale In Nepal,
Formen kulturellen Wandels. .., ed. B. Kblver, St. Augustin 1986, p. 157 sq..

88. This has been noticed already by A, Narten In her Habilitatlonsschrift:
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parallels from Greek literature indicate that the us'e of frame struc-
tures, al least In poems, can be traced back far into prehistory: 69
IHere, I cannot enter into this question wilhout going beyond the limits
of this arllcle and therefore, I should like to concentrate on the
Briihmagn evidence.

Some of the factors conditioning this development have already been
polnted out : the wish of the author(s) of n YV Brithmapa text to merge
two ritual elements into one story - which, in case, has been taken™
over by the SAmavedins and then deals with a third problem, f.e. the
explanation of a name. This Jeads to another important factor: Actually,
making two ritual detalls fit n common frame was nothing new to the
authors and collectors of Brihmaga texts. As priests and explalners of
ritual, they were exposed to this practice dally In the ritual itsell:
What 1s a Soma ritual other than the composition of quite a number ol
ritual elements also known as Independent units (in the antmal sacrifice:
agnigomiya-pasu, savaniya-pasu, anlbandhy’; otherwise: pravargya,
offerings of purogida cakes, etc.) which surround the actual pressing
and offerlng of the Soma; - or, a Somn offer can be part of other
larger rituals (e.g. in the gavim ayana, rfijaslya, agnicayana, elc.).

Der Yasna Haptanhalti, Erlangen 1971, published Wiesbaden 1986, p. 156,
159 and also by G. Windfuhr, JIES 1984, p. 148; cl. also his comparison
of the 13 lines which "concentrically" surround the 9 "bare¥num" holes in
Parsl ritual (J.J. Modl, The rellglous ceremonies and the customs of the
Parsis, Bombay+~1822, §, 123). He then goes on to expand this concept to a
threefold (rame: the outermost one, of creators (like spanta mainyu,
mazda, ahura), includes the second one, of created creators (good mind,
truth, rule) and the created (thought, word, deed), most of which again sur-
round more entities (p. 169).

69. See already H.-P. Schmidt, Pratidinam, p. 192. For occurences In
Homer, Heslod, Herodotus, Alschylos, see for example v. Wilamowltz-
Mbllendorf, Alschylos-Interpretationen (1914), W, van Otterlo, Untersuchun-
gen Uber Begrllf, A g und der gri -
tion, Meded. d. Ned. Akad, v. Wet., Ald. Letterk., NR 7, No. 3 (1944);

D. Lohmann, Die Kompositlon der Reden In der Ilias, Berlin 1970. CIf, R,
Shnen, Untersuchungen zur Komposition von Reden und Gesprichen Im
Ramayaga, ST Monographlen No. 0, 1980, p. 292, Another anclent literary
device, l.e. the one used In formnl discussions, will be dealt with seperately,
see author, MAatlprakgly (forthcoming).
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The Pravargya which is mentioned in the Cyavana legend was originally
a geparate ritual as well, and It, too, found a new frame within the
Soma ritual.

This ritual technique was, when compared to the predominance of
paetry or, - atleast, - putting together ,new hymns' from older_
materlal in Rgvedic time, thrust Into prominence in the Middle Vedic
period. This:h will have provided the model and the instigation for the
composition of this and other legends on the form of several ,concentric’
rings or Irames, or, as it were, boxes inside boxes.

At its latest, this ritual technique must have developed with the
establishment of the ,classical’ Vedic ritual in (or rather before) the
perlod.of the YV SamhitAs when the existing pre-classical (Rgvedic, and
varlous unknown or more popular) rites were assembled and put into a
complicated, Interdependent, and mutually interactive framework of
thelr own by merging larger or smaller units of various rites in an
additive fashion characterized hy framework-like insertions.70 Ultima-
tely, this must have been the background of what became a technique of
literary composition (as it was, e.g., also in Papint's grammar).71

lo. It will be obvious that we here can see the predecessors of the long

7To. Staal, by the way, s wrong in describing the ritual using the well
known Inverted ,trees’ of 19th century Indo-European lingulstics or of trans-
formational grammar. Frames within [rames would present a clearer image
of the procedure of Vedic priests; see Formen kulturellen Wandels. .., ed.

B. Klver, St. Augustin 1986, p. 172 with ann. 34. As far as I can see, It was
J.C. Heesterman who, more or less accidentally, first mentioned this concept
in the context of Vedic studies, see: The Ancient Indlan Royal Consecration,
's-Gravenhage 1957, p. 684 (“rites are Intercalated, blocks Inserted"). CI,

R. Apthorpe In L. Dumont, Homo hierachicus, Paris 1979, p. 398.; P.Thieme,
StIL 8/9 (1982), p. 12.

71. K. Holfmann reached a somewhat similar result when comparing
several separate YV Sarmhita legends: the composition, the aim of which is to
explain a certaln ritual, Is characterized by addition and insertion, Auls.

p. 207 sqq., esp. p. 219-220. Perhaps one should also take note of such terms
as "mapdala”, l.e. a famlly ,book’ of the RV: later hymns of the same clan
were added to an older core, therefore "mandala"? Note that even the struc-
ture of the RV-Sarmhita Is one of a [rame: the [amily books 2-8 have been
added to by the Soma book 9 and this [irst collection was encased by the
trame of books 1 and lo. >
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and Involved frame stories of the Eplc and later texts. The Bribmaya
period again appears to be the fountainhead of this as well as many
olher Indlan arts or sclences. It is in this perl_&gi that one learnt to dis-
course and ,think’, (as opposed to inspiration or ,(ree' speculation of
the RV), that one learnt to walch and discuss nature, sociely, thought
and speech, ina ,pre-sclentific’ manner,72 - be it that these observa-
tlons always had a ,maglcal’ alm, namely to explain and understand the
ritunl. As [ar as literature is concerncd, this preoccupation has glven
rise to the more refined art of story telllng which one can wilness in
the $B, the VAdhB, the JB, and the Brihmaga portions of BSS and 89S,
Our legend {s a good example of this more developed and polished
slyle. Obviously it would be quite interesting and useful to pay more
Altention to YV Samhili and Brihmana prose than is usually belng
done,73 as these texta offer the chance to detect the sources of later
Hlerary development and of many of thelr themes. The present story,
the legend of Cyavana, was selected here, because it is perhaps the
most instructive example of complicated early Sanskrit narrative
prose.T4

We can here witness the dawn of a long period of Sanskrit story
telling in the Epic, the Purfpas, In classical narrative prose like the
Dasakumfra-Caritn or the Paicalantra, and, 1ast but not least, this
style has Influenced the nelghbouring countries of Indla, as In the well
known storles of the ,Arabian Nights'.

72. See Oldenberg, Vor liche and now P, Thieme,
Stil 8/9 (1962), p. 3 sqq..

73, The only one to have dealt In detail with the developmen! of Old Indian
prose Is, i [ am not mistaken, Oldenberg. A more recent, and one of the
very lew good les of an inv: Into ) Indian literary
structure which Is not, as usual, limited to alamkiras, Is that of R, SYhnen,
Ring structures In speeches. . .(Untersuchungen...), Stll Monographien No. 6,
1980.

T4. For other Brihmaga storles, see above, ann. 4, A complicated story
wilh a fugue-llke structure (JB 3.238) is treated in Fel, Vol. B.R. Sharma,
ed. S.D.Bala Tlrupati (for ).




