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1. INTRODUCTION

The Mahdbhdrata has been known and studied by Western scholars for
about 150 years. Taking into account the material with which they have
worked it is not surprising to find that in the course of time different
“schools” have emerged building up theories which are incompatible
with each other. Here two “binary oppositions” will be discussed, viz.
analysis versus synthesis, history versus mythology.

The advocates of the analytical school claim that the Mbh. as we have
it to-day is a patchwork made up of disparate fragments. They are of the
opinion that the Epic has developed from a nucleus over which later a
net of threads has been spun which, according to them, does not represent
an organic whole. Their principal aim has accordingly been to recon-
struct an Ur-Mahdbhdrata. Typical representatives for this trend are
S. Serensen,? A. Holtzmann jun.,® and E. W. Hopkins.* Their opponents
argue that the textual criticism practiced by these scholars is based on
mere arbitrariness. There is no generally accepted norm after which the
elements that constitute the whole, i.e. the Mbh., can be chronologically
arranged. Recently S. Wikander® has demonstrated that this criticism

1 This paper was written during a stay at the Kern Institute, Leiden, in the academic

year 1964-1965. 1 secize the opportunity to thank Prof. F. B. J. Kuiper and Prof.
J. C. Heesterman for many constructive and inspiring discussions of this theme.

2 S. Sgrensen, Om Mahabharatas stilling i den indiske literatur, 1: Forsog pd at udskille
de aldste bestanddele (Kjobenhavn, 1883).

3 A. Holtzmann, Das Mahdabhdrata und seine Theile, Vol. 1-4 (Kiel, 1893-1895).

t E. W. Hopkins, The Great Epic of India. Its character and origin (New York-
London, 1901)

5 “Pandavasagan och Mahabharatas mytiska forutsittningar”, Religion och Bibel,
Vol. 6 (Stockholm, 1947). Transl. by G. Dumézil in Jupiter Mars Quirinus (Paris,
1948), pp. 37-53; “Nakula et Sahadeva®, Or. Suec., Vol. VI (1958).
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is justified® by showing that the group of the Pandavas reveals a mythical
structure which in detail is Indo-Aryan. He also states? that it is no
longer possible to take for granted that the linguistically oldest documents
also reveal the most original ideas. The Epics of India and Iran in his
opinion offer better material for comparative mythological studies than
the Vedas and the Avesta. Although somewhat categorically formulated,
I think that this point of view must be seriously taken into account in
further studies of the Epic.

As representatives of a more synthetical standpoint may be mentioned
J. Dahlmann® and G. J. Held.® According to the former, who pleads a
rather extreme point of view, the Epic represents an organic unity, which
cannot be explained unless one assumes that it has been compiled by a
single person. He thus introduces the Diaskeuast. Held also assumes
a structure, which however is a projection of the organisation of the
society in which the Epic originated. Dualism is the chief trait of this
organisation. “It is only by turning to the reality that the idea of an
antagonism existing between two groups in a phratry-relationship can be
maintained with the same consistency as is done throughout the Epic.”°
As stated above, S. Wikander found within the group of the Pandavas
a mythic hierarchy corresponding to Dumézil’s “idéologie tripartie”.
Yudhisthira, son of Dharma, whom Wikander identified with Mitra,™*
represents the “fonction souveraine”. Bhima and Arjuna, sons of Vayuand
Indra, stand for the “fonction guerriére”. Finally, Nakula and Sahadeva,
incarnations of the Aévins, personify “productivité”. Dumézil has later
added Varuna to the scheme, whom he identifies with Pandu.'? The
“fonction souveraine” is thus represented in its two “aspects juridique et
magique”. Wikander’s main aim has been to demonstrate that the
tendency to organize the world of the gods after the social pattern, which
Dumézil has stated to be characteristic of Indo-European mythology,

6 A structural view does of course not exclude a historical study of the fexr as it
stands.

7 “Frin Bravalla till Kurukshetra”, Arkiv for nordisk filologi, Vol. 75, p. 192.

8 J. Dahlmann, Genesis des Mahabharata (Berlin, 1899).

* G. J. Held, The Mahabharata. An ethnological study, Thesis (Leiden, 1935).

10 Op. cit., p. 344.

1 Pandavasagan... Cf. however S. Wikander, “Sur le fonds commun indo-iranien des
épopées de la Perse et de I'Inde”, La nouvelle Clio, Vol. 7 (1950), p. 323.

12 Jupiter Mars Quirinus, p. 76ff. Dumézil treats Dhrtarastra and Vidura in “La
transposition des dieux souverains mineurs en héros dans le Mahabharata”, I1J, Vol.
I (1959), p. 1-16. Cf. also “Karna et les Pandava”, Or. Suec., Vol. III (1954), pp.
60-66 and “Les pas de Krsna et I'exploit d’Arjuna”, Or. Suec., Vol. V (1957), pp. 183-
188.
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has found its expression also in the Epic. In addition to this his explana-
tion of Draupadfl’s polyandry eliminated a great crux.’®

In addition to the principal contrast here briefly sketched there is
another between those scholars who read the Epic as a historical record
and those who hold that the fight between Pandavas and Kauravas in the
MBbh. is a struggle between gods and demons and that no historical in-
formation whatsoever can be gathered from it. Even Dahlmann, although
aware of the intertwined mythic features, says (Genesis, p. 225): “Als
fest miissen wir annehmen, erstens dass dem Mahabharata ein historischer
Vorgang zu Grunde liegt. Dieses Ereignis besteht in der Aufrichtung
eines michtigen Reiches im westlichen Indien durch Niederwerfung der
Ostlichen Vélker und Stdmme.” Hopkins, although he expresses himself
cautiously, also discerns a historical kernel at the bottom of the Epic.1
Turning to the mythologists we just pass over Ludwig’s meteorological
discoveries, although they are in a way ingenious. According to Held the
rivalry between the “brothers” is modelled on a social organisation in
which “potlatch-ceremonies” play a great role. This organisation, again,
corresponds to mythic realities. Another Dutch scholar, F. D. K. Bosch,
points to the fact that the Pandavas are incarnations of gods whereas the
Kauravas are sons of demons. Further, that “the rivalry between the
two groups culminates in the game of dice at Hastindpura and later in the
battle of Kurukshetra both of which occurrences in all probability have
the struggle for the amrita as a leading motif”.*® The contributions of
Wikander and Dumézil to a mythic interpretation of the Mbh. have
already been dealt with. F. B. J. Kuiper'® has demonstrated that the
“digvijaya” of the Pandavas is based on a mythic classificatory system.
On the whole he accepts the theories of Wikander but introduces Varuna
instead of Mitra as the representative of Dharma. But while doing this
he is aware of the difficulties that arise from a structural point of view.

13 PDahlmann had something of the same in mind as Wikander when he wrote,
Genesis, p. 232; “Draupadi ist eine aus dem Opferfeuer erstandene Incarnation der
Cri”; Ibid. p. 211; “Die funf [Pandavas] stellen eine Haus- und Giitergemeinschaft,
einen Collektivbesitz im strengsten Sinne dar und ihren prignantesten Ausdruck
erhilt diese Rechtseinheit in dem gemeinsamen Erwerb und Verlust der Draupadi”;
Ibid., p. 221: “Ein polyandrisches Volk als ‘historische’ Grundlage der Pandava und
ihrer Verbindung mit Draupadi ist ausgeschlossen.” F. D. K. Bosch, The Golden Germ
(’s-Gravenhage, 1960), p. 88f. interprets Draupadi’s marriage with the five Pandavas
on the basis of the tree-motif. The five brothers represent the five main branches of
the Tree rooted in the common miila.

1 The Great Epic of India, p. 3981f.

15 The Golden Germ, p. 86f.

¢ Numen, Vol. 8:1 (1961), p. 41.
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Even if Dharma stands for the couple Mitra-Varuna one must conclude
“that the epic tripartite system which may be recognized in the structure
of the group of Piandavas does not represent the ancient classificatory
system. Nor is it likely to be a later recast of it: the introduction of an
‘incarnation’ of Varuna in a group with a decidedly upper world character
would have been too radical an alteration of the old system which was
still known to the epic poets (cf. the myth of the churning of the Ocean in
1.16.13 crit. ed., where the antagonistic character of Devas and Asuras is
fully clear). The epic system, accordingly, would seem to be made up of
elements of the cosmic dualistic system.”?

2. EPIC DUALISM, 1

When reading the main works that have been devoted to the Mbh., one
is struck by the fact that the only point on which there is general agreement
among the scholars is that the Epic is built up round a main plot
and that the antagonism and the disastrous war between the sons of
Pandu and Dhrtarastra constitute this plot. Assoon as it comes to further
discussion about this simple fact there is no longer any unanimity. There
is indeed a veritable abyss between those scholars who adhere to a mythi-
cal interpretation of the Pandava-story and those who regard it as his-
torical reality and even place it in a definite historical context. The latter
have, however, to face the embarrassing fact, that it is very difficult to
reconcile the information supplied by the Mbh. with external evidence.
Nothing is known about any fight of these eschatological dimensions
during the “Epic period”. In spite of his vast knowledge of sacred law
which Pandu mobilizes to justify his way of procuring offspring from his
two wives, he de facto transgresses the rules laid down in the Dharmasds-
tra.'® And even though several attempts are made to motivate Draupadi’s
svayamvara and marriage to the five Pandavas, polyandry is alien to the
§astras. Dahlmann remarks!® that it would be curious if2° the Mbh.,
though showing all the characteristics of an Aryan origin, had adopted a
feature like polyandry from some aboriginal tribes. Wikander’s theory
according to which Draupadi-Laksmi is the all-supporting goddess,
is, as far as I can see, the best of the explanations hitherto proposed.2*
17 QOp. cit. p. 44.

18 M. Winternitz, “Notes on the Mahabharata”, JRAS, 1897, p. 7311,

1% Genesis des Mahabharata, p. 179.

20 As Winternitz pleads, op. cit., p. 7551.
2 Cf. p. 3, note 13.
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His demonstration of the relations between the Persian and Indian epics
and possibly some Nordic traditions recorded by Saxo poses the question
whether it is now once and for all time to stop looking upon the Mbh. as
a historical record. And those who still insist on this should recognize that
what is found in the Epic is not “Indian” but rather “Indo-Aryan” or
“Indo-European” history.

The general agreement upon the main plot does not mean anything
more than that the opposition between the two parties is regarded as a
dramatic sine qua non, whether one interprets it as a conflict between two
historical kings or as a struggle between gods and demons placed in a
pseudo-historical framework. What evidence can be adduced for the
latter standpoint?

The Pandavas are sons of gods and the Kauravas (i.e. the sons of
Dhrtarastra) are incarnations of Raksasas, a class of demons. The deva-
character of the Pandavas is stressed even more by the fact that they are
all Indras, who, although begotten by different gods, are reborn on earth.?
Pandu and Dhrtarastra are brothers although born of different mothers.
Dhrtarastra is the elder of the two. This point must be stressed because
together with his blindness it is an essential detail. The Asuras are sons
of Diti and Kasyapa, the Devas of Aditi and Kasyapa.?® In Vedic litera-
ture the Devas and Asuras are often spoken of as brothers. The Asuras
are the elder brothers.

Brh.Ar.Up. 1.3.1:2 “There were two groups of offspring of Prajapati, the
Devas and the Asuras. The Devas were the younger, the Asuras the
elder...”

One should in this connection also bear in mind that Kasyapa was the
husband of both Kadri and Vinata. Kadrii bore the serpents and Vinata
became the mother of Garuda and Aruna. Just as Kadrii and Vinatd
were competing with cach other, so Garuda and the snakes were known
to be deadly enemies.

Mbh. X11.34.13:2> “This, O son of Prtha, is told about the fight of yore
between Devas and Asuras. The Asuras were the elder brothers, the
Devas were the younger...”

22 E.g.1.2.87;1.189.27; 32-33; 38-39; 1.199.49.
% Cf. V. Fausbell, Indian mythology according to the Mahabharata. .. (I.ondon, 1903),
p. 1f.

2 dvayd ha prajapatya devas casurds ca |
kaniyasd eva deva jyayasa asurds. .. |
ad idam ca Srityate partha yuddhe devisure pura |

asura bhrdtaro jyestha devas capi yaviyasah ||
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The passage from which this quotation is given ends with the defeat of the
Asuras. It is told by VaiSampayana in order to encourage Yudhisthira.
He should kill those who further Adharma, i.e. the Kauravas, just as the
strong Daityas were slain by the Devas.?® “You are now following a path
which long ago was trodden by the Devas, O Bhirata.”?? The instances
could be multiplied.2® Tt is not only in the preliminaries that gods and
demons take active part. Even in what happens later they play such a
dominating role that they seem indispensable for the dramatic develop-
ment of the Epic. Sometimes the poet creates visions, which reveal both
a fundamental dichotomy of the Universe and an eschatological character.
Mbh. VIIL63.31ff. deals with the duel between Arjuna and Karna,
the latter representing the Kauravas. The whole universe is divided into
two parts which take the side of either of the combatants. It may briefly
be summed up as follows:

Arjuna Karna

Earth Heaven
Devas Asuras
Brahma-Ksatra Visah-Sudrah

This list, which is not given here in extenso is interesting for several reasons.
Earth takes the side of Arjuna. This reminds us of 4S5 XII.1.6 where
Earth in the battle between Indra and Vrtra sides with Indra (cf. note 47).
In this dichotomy of Heaven and Earth siding with Karpa and Arjuna
respectively one might also see a reminiscence of the Rig-Vedic Dyaus
Asura or Pitr Asura. Anyhow, an Asura-character has been attributed by
the Vedic poets to Heaven.? It is in this connection also worth mentioning
that Bhisma, the great sage and warrior, is an incarnation of Dyaus. The
dvandva dydva-prthivi can thus be said to stand for an asura-anda
deva-principle while also representing the male and female moieties
which constitute the totality.3® The Adityas side with Karna but on the

26 X711.34.18. ... ye *dharmasya pravartakdih [

hantavyads te durdtmano devair daityd ivolbandh [f
27 X11.34.21. devaih pirvagatam mdargam anuyato ’si bhdrata |[f
28 E.g. I11.92.22, V.126, VI.54.12, V1.95.19-20.
28 Cf. P. von Bradke, Dydus Asura, Ahura Mazdé und die Asuras. Studien und Versuche
auf dem Gebiete altindogermanischer Religionsgeschichte (Halle, 1885), passim but
spec. pp. 41-76.
30 Cf. Stella Kramisch, “The triple structure of the creation in the Rg Veda”, History
of Religions, Vol. 2:1 (1962), p. 140ff. By the same author: “Two: its signification in
the Rgveda”, Indological studies in honour of W. Norman Brown (New Haven, 1962},
p- 1091t
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other hand Varuna joins the Devas. This seems to be an innovation of
the old system in which Varuna is both an Asura and an Aditya.3
V.29.4541.%2 the contrast is worked out in a different way. The Pandavas
and Kauravas now stand for Dharma and Manyu respectively.?
Yudhisthira is the Dharma-tree, Arjuna its trunk, Bhimasena the branches,
Nakula and Sahadeva flowers and fruit, Krsna, Brahma and the Brihma-
nas the root. Suyodhana (Duryodhana) is the Manyu-tree, Karna its
trunk, Sakuni the branches, Duh$dsana flowers and fruit and Dhrta-
rastra the mila. Bosch observes,® when discussing the tree-motif in
general, that the five Pandavas correspond to the five branches of the
celestial tree whereas the Kauravas stand for the innumerable offshoots of
the terrestrial tree. J. L. Swellengrebel®® points out that in an Old-
Javanese text the Kauravas are connected with the south and the demons.
Attention should also be drawn to an interesting observation made by
Kuiper.3® The river Yamuna is in later texts called “Tapanaduhitr”,
“daunghter of the sun”, whereas Ganga is said to originate from the moon.
Ganga is connected with “left” and Yamuna with “right”.3” Hastinapura,
capital of the Kauravas, is situated on the Gangd and the town of the
Pandavas on the Yamuna. It should be noted that Indraprastha derives
its name from the Deva “par excellence”. Further, the Pandavas are
encamped in the West facing East and the Kauravas in the East facing
West,38

An opposition between Indra and Varuna may be inferred from
XII.122.27f., where the Crit. ed. reads: ...apam rdjye surandm ca. Indra
has been appointed ruler of the Devas while Varuna according to this
passage is Lord of the waters and the Suras. Ed. Calc. reads apdm rdjye
*surdndm ca, “(appointed to) the rulership of waters and Asuras”, which

81 In an appendix to V.63 (Crit. ed. p. 591) a passage is given of which I quote lines

11-12: “... all hosts of gods and creatures. On Partha’s side were the Devas, the Asuras
were for Karna” (sarve devaganpas caiva sarvabhiitani yani ca | yatah parthah tato deva
yatah karnah tato *surah []).
82 suyodhano manyumayo mahddrumah skandhah karpah Sakunis tasya sakhah |
duhsdsanal puspaphale samrddhe milam rija dhrtarastro *manisi ||
yudhisthiro dharmamayo mahdadrumah skandho ’rjuno bhimaseno ’sya sakhah |
madriputrau puspaphale samyddhe milam tv aham brahma ca brahmanas ca ||
3 Cf. XI1.34.18.
3% The Golden Germ, p. 87.
% Korawdgrama, ed. by J. L. Swellengrebel (Santpoort, 1936), p. 25ff. (quoted by
Bosch, The Golden Germ, p. 87).
3¢  “Naar aanleiding van De gouden kiem”, Bijdragen tot de taal-, land- en volkenkunde,
Deecl 107:1 (1951), p. 75f. ]
87 Cf. Kath.S. IX.11: Prajipati created the Devas to the right, the Asuras to the left.
38 G. J. Beld, The Mahabharata, p. 296.
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makes better sense since sura and deva are interchangeable in the Mbh.
The avagraha does not affect the metre and can therefore easily be omitted.
Actually, the avagraha is only occasionally marked in MSS.3° It may
therefore seem justified to follow the Calcutta-text.

3. EPIC DUALISM, II

In spite of all that has been written®® about the game of dice between the
Pandavas and Kauravas (Mbh. 11.53ff.) there are many obscure points
awaiting elucidation. Yudhisthira stakes one after another his kingdom,
the four brothers, himself and at last Draupadi. Two questions call for
attention: 1. Why did Yudhisthira save Draupadi till the very end of the
game? 2. How is it that, when the game is finished and the Pandavas are
totally ruined, the quarrel which arises is not about the kingdom but
about Draupadi? Vidura, the Pandava protagonist in the gambling scene,
tries to turn the juridical debate that arises in favour of the Pandavas by
telling an “old story” (itihdsam purdtanam, 11.61.581.) about Virocana,
son of Prahlida, a Daitya, and Sudhanvan, son of an Angiras. They
were disputing about a maiden (kanydhetor). The older of the two would
get her, As they could not come to an agreement on this point, they asked
Prahldda to make a decision. He remitted the case to Kasyapa, who did
not give any definite answer but stressed the importance of telling the
truth. Prahlada then had to admit that Sudhanvan was superior to his
own son.

Mbh. 11.61.77-78% “Having heard Kagdyapa’s word Prahlada said to his
son: Sudhanvan verily is superior to you, likewise the Angiras to me.
Sudhanvan’s mother is superior to your mother. Sudhanvan is lord of
your vital spirits, O Virocana.”

3% Cf. O. Bohtlingk, ZDMG, Vol. XLIII (1884), p. 602. W. D. Whitney, A Sanskrit
grammar (Leipzig and London, 1896), paragraph 18. L. Renou, Grammaire sanscrite
(Paris, 1961), p. XVIIIL.
4 H, Liiders, “Das Wiirfelspiel im alten Indien”, Abh. Gitt. Ges. Wiss., Phil.-Hist.
KI., N.F., IX.2.107, pp. 1-75. Reprinted in H. Liiders, Philologica Indica (Gbttingen,
1940), pp. 106-175. G. 1. Held, The Mahabharata, p. 33f. F. D. K. Bosch, The Golden
Germ, p. 86f. K. de Vreese, “The game of dice in ancient India”, Orientalia Neerlandica
(Leiden), 1948, p. 3491T.
4 kasyapasya vacah Srutv@ prahladah putram abravit |

Sreyan sudhanva tvatto vai mattah Sreyams tathangirdh [/

mata sudhanvana$ capi Sreyasi matrtas tava |

virocana sudhanvayam prananam isvaras tava f[
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Who is now the kanyd and has the myth any “inner” meaning apart from
its apparent parallelism with the actual case? A more detailed version is
found in V.35ff., from which one learns that the name of the maiden is
Keéini. She apparently is in a situation where she has to choose between
Sudhanvan and Virocana. She asks Virocana what he thinks about
brahmanas and he expresses himself disdainfully about Devas and
brahmanas.*® The story ends in the same way as in I1.61.

According to 1.189 Sri was to be reborn as the daughter of the Paficala
king Drupada and to be the wife of the five Pidndavas, incarnations of
Indra and four former Indras although begotten by Dharma, Vayu, Indra
and the Aévins. In Mbh. X11.218 Sri figures again, this time together with
Indra and Bali, an Asura. Brahman sends Indra to Bali for instruction but
knowing Indra to be a sworn enemy of the Asuras he forbids him to kill
Bali. During a discussion between the two about the vanity and tran-
sience of power (Bali has been defeated and lives as a hermit in a deserted
house)®® Sri appears literally leaving Bali’s body and joining Indra (XII.
218.5). When asked by Indra she tells that she first lived with Bali but as
he has offended against truth she can no longer stay with him. She might
stay with Indra if he gives her protection. Bali, who has thus been deserted
by Sri, says that there will be another fight between Devas and Asuras
and then he will surely overcome Indra. Thus ends this meeting.*
Harivam$a gives a very detailed account of the fight between Devas and
Asuras. Bali and Indra stand face to face with each other (14000 Calc.ed.).
Indra throws a missile at Bali, who makes it ineffective by means of a
vdrupdstra. Indra then hears an incorporeal voice which says that he will
not be able to vanquish Bali, who is superior to him as regards tapas,
dharma, and satya.

Hariv. 14008f.:

nirvartasva mahdbaho surdndm nandivardhana |
purandara surasrestha na jesyasi balim rane ||
tapasd hy uttamo daityo varadanena cadhikah |
svayambhiparitosdc ca satydd dharmdc ca vdasava ||

Indra is vanquished and Bali anointed king. Sri comes to Bali declaring

4 prajdpatyd hi vai sresthd vayam keSini sattamah |

asmakam khalv ime lokah ke devah ke dvijatayah [/
13 In Mbh. XI1.10.17 it is said that one should renounce the world in times of distress,
when overcome by old age or when vanquished by an enemy. Cf. J. C. Heesterman,
“Brahmin, ritual and renouncer”, Wiener Zeitschr. f.d. Kunde Siid- und Ostasiens,
Vol. VIII (1964), p. 241,
#  Cf. also XII.124.
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that she has come to him because of his righteousness and bravery. This
is the virtuous Bali alluded to by Sri in Mbh. XI1.218.

The myths here referred to are centred on a female figure, in XI1.218
and Hariv. 14000fF. the goddess Sti, in 11.61 and V.35 called kanyd and
Kesini. From XI1.218.7 it can be concluded that these female figures are
identical. Srisays: na md virocano veda na ma vairocano balih “Virocana
does not know me, nor Bali, son of Virocana” (Cf. note 47). The two
competing parties are in the first case represented by an Asura and Indra,
the Deva par excellence, in the second by a Daitya (Asura V.35.7) and an
Angirasa. But not only that: the two Asuras, Virocana and Bali, are in
father-son-relationship to each other.

Taking into account that Draupadi incarnates Sri and that the Pandavas
and Kauravas in the Epic are identified with Devas and Asuras (the
Pandavas are even five Indras) it is not, as far as I can see, too hazardous
to suggest that the fatal game of dice between the royal cousins is a
representation on the epic level of the struggle for $ri between Devas and
Asuras. From the Brahmanas onwards there is a clear relation between
Sri(sri) and kingship (ksatra). In X11.34.14 it is stated that the gods and
demons fought about §ri (Srinimittam). Sti also originated from the
churning of the Ocean. This was a creation act performed by means of a
contest between Devas and Daityas.** When looking upon it in this way
one must admit that the despair of the Pandavas after the loss of Draupadi
was not without reason. It is also quite natural that they saved her as
long as possible. The indignation with which they attacked the Kauravas
was not due to chivalry but to the fact that a king may lose his kingdom
but that it is even more fatal if he loses his §r7.%® Raja$ri is necessary for a
king’s success. But, as is seen from XII.218 etc., Sri is not without a will
of her own. It is she herself who decides to leave the Asura and go to
Indra. She states that nobody knows her, neither Devas, nor Asuras.
Nobody can be sure of possessing her.*?

% Cf. V. Fausbell, op. cit., p. 15f., 23f.
48 For the general importance attached to Sri-Laksmi see G. Hartmann, Beitrdge zur
Geschichte der Gottin Laksmi (Wertheim am Main, 1933), p. 25ff. For the relation
between Sri and kingship cf. also J. Gonda, Aspects of early Visnuism (Utrecht, 1954),
p. 188f.
47 X11.218.7f.

na ma virocano veda na ma vairocano balik |

ahur mam duhsahety evam vidhitseti ca mam viduh [/

bhiitir laksmiti mam ahuh Srir ity evam ca vasava |

tvam mam Sakra na janise sarve devd na mam viduh ||
This passage is also of importance because it apparently contains an allusion to the
story about Virocana and Sudhanvan found in IL.61 and V.35 in which passages reference
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4. KAURAVAS AND SERPENTS

PyB. XXV.15.3%8 describes a sattra performed by serpents. The list of the
partakers and their functions runs as follows:

Jarvara: Grhapati

Dhrtarastra Airdvata: Brahman
Prthusravas Dauresravasa: Udgatr
Glava and Ajagava: Prastotr and Pratihartr
Datta Tapasa: Hotr

Sitiprstha: Maitravaruna

Taksaka Vai§dleya: Brahmandcchamsin
Sikha and Anusikha: Nestr and Potr
Aruna Ata: Acchavika

Timirgha Daure$ruta: Agnidh
Arimejaya and Janamejaya: Adhvarya
Arbuda: Gravastut

is made to a kanyd and Kesini respectively. From XI1.218.7 we may conclude that
Sriis identical with the kanyd and Kesini. — Apart from this, these passages raise other
problems. It is clear that Sri (kanyd, Kesini) chooses between two contesting parties:
Indra — Bali, Virocana - Sudhanvan, Virocana — Afigirasa. The final decision ulti-
mately depends on S$ri herself. This corresponds exactly to a svayamvara-situation.
Przyluski holds the element of contest to be secondary, but his arguments are not very
convincing (JA4, Vol. 205, 1924, p. 110). On the contrary the contest between the
wooers seems to constitute an integral part of the ceremony. Cf. Mbh. VI.89.40, where
a battle is compared with a svayamvara:
svayamvara ivamarde prajahrur itaretaram |
prdrthayand yaso rajan svargam va yuddhasalinah |/

If StT’s choice between the Deva and Asura is a mythic prototype of the svayamvara
other difficult problems ask for solution. E.g. to what extent has the svayamvara been
actually practiced? One may even ask if it has been practiced at all. I shall not here
try to give an answer to this very complicated problem. I refer to P. V. Kane, History
of Dharmasastra, Vol. I1:1 (Poona, 1941), p. 523f. According to Kane (1) the svayam-
vara often spoken of in the dharmasistras was practically the gandharva-vivaha; (2)
some traditions state that a girl can choose a husband herself if her father cannot find a
suitable partner; (3) svayamvara is for a girl without parents a way to find a husband.
Cf. further J. J. Meyer, Das Weib im altindischen Epos (Leipzig, 1915), Index s.v.
“svayamvara”, P.W. s.v. “svayamvara”, J. Przyluski, JA, Vol. 205 (1924), p. 108ff. -
One may think of the role of Vac in Kath.S. XXIV.1, Kap.Kath. S. XXXVIL.2, MS.
T11.7.3, TS. VI.1.6. Vac prefers the singing Devas to the talking Gandharvas. In AS.
XTI.1.6 Earth (Prthivi or Bhitmi) takes Indra’s part. In this hymn Earth is repeatedly
said to be under Indra’s protection. In $B. II1.9.4.14ff. it is said that the Apah have
slain Vrtra and then submitted to Indra. The goddess or goddesses who choose between
the parties of Devas and Asuras seems to be a rather common theme in Vedic literature.
Cf. also RS. X.124, where Agni leaves the old Pitr Asura and goes over to the Devas.
48 This list is also found in Baudh. Sr.S. XVI1.18 and Baudh. Grh.S. II1.10, although
slightly altered.
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Ajira: Subrahmanya
Cakra and Pisanga: Unnetarau
Sanda and Kusanda: Abhigara and Apagara.

1t has long been recognized,*® that dhrtardstra apart from being the name
of the blind king in the Mbh. also denotes a serpent [-demon] both in
Vedic literature and the Great Epic itself. In Baudh.Sr.S. XVILI18 it is
stated that Jarvara, Dhrtaréstra Airavata etc. are kings and princes of the
serpents.’® In Jaim.Up.B. IV.11.5.15% Dhrtarastra occurs together with
Parthu$ravasa in a serpent spell (Parthusravasa is the patronymic of
Prthusravas):

“Homage to Atisima, Atureta, Dhrtarastra, Parthu$ravasa and may those
who protect the vital force (prana) protect me.”

Dhrtarastra and Taksaka Vai§aleya are mentioned in 4S VIIL10.29:5%

“She [Virgj] ascended ; she came to the serpents; the serpents called to her:
O poisonous one, come! of her Takshaka descendant of Visala was young,
the gourd-vessel [was] vessel; her Dhrtarastra son of Irdvant milked;
from her he milked poison; upon that poison the serpents subsist; one to
be subsisted upon becometh he who knoweth thus.”%

Dhrtardstra Airdvata, Taksaka, PrthuSravas and Janamejaya have in the
Epic retained their positions as prominent nigas. The Vedic Dhrtaristra
Airdvata, however, has been split up into two ndgardjas in the Mbh.,
each forming a nagakula of his own.** Something of the same kind has
happened to Taksaka Vaisaleya. Taksaka is well-known in the Epic but
his epithet has also survived. The Vai§ileyas are mentioned among the
serpents in VIIL.63.37. Janamejaya is known in the Mbh. both as a royal
performer of a sarpasattra and as a snake. 11.9.6ff.%5 enumerates serpents
living with Varuna in his sabha.

4 B, W. Hopkins, Epic mythology (Strassburg, 1915), p. 24; J. Ph. Vogel, Indian
Serpent Lore or the Nagas in Hindu legend and art (London, 1926), p. 207-214; F. B. J.
Kuiper, Numen, Vol. VIII:1, p. 43, note 1.
50 ete vai sarpanam rdjanas ca rdjaputrdas ca.
51 namo tisamadyai "turetdya dhrtarastraya parthusravasaya ye ca pranam raksanti te
ma raksantu.
52 Sédakramat sd sarpdn dgacchat tdm sarpd dpahvayanta visavaty éhiti. tdsyds taksakd
vaisaleyo vatsd dsid aldbupdtrdm pdtram. tdm dhridrastra airavatd *dhok tdm visdém
evddhok. tad visdm sarpd dpa jivanty upajivaniyo bhavati yd evdm véda
58 Transl. by Whitney, Harvard Oriental series, Vol. 8.
54 1.52.11.13.
55 yasyam dste so varuno varunya saha bharata

divyaratnimbaradharo bhiisanair upasobhitah (6)
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1. Vasuki 7. Citra 13. Kundaladhara
2. Taksaka 8. Kambala 14. Karkotaka

3. Airavata 9. Advatara 15. Dhanamjaya

4. Krsna 10. Dhrtarastra 16. Prahliada

5. Lohita 11. Baldhaka 17. Misikada

6. Padma 12. Maniman 18. Janamejaya®®

Hopkins®? proposes the theory that the Kurus were a Naga-clan whereas
the Paficalas were five snake-clans. I shall not enter here into his argu-
mentation. But I think that he is right in recognizing the importance of
the identity of names borne by Kauravas and snakes. The material,
however, which he had at his disposal did not allow any further conclu-
sions. The situation would be different if one could demonstrate that this
similarity of names is so wide-spread that it seems impossible to account
for it unless one assumes that there is a pattern behind it. A further dis-
cussion of this theme may start from a list containing Dhrtardstra’s
sons.%8 Tt is striking that many of the names in this list are also attributed

sragvino bhisitas capi divyamalyanukarsinah
adityds tatra varunam jalesvaram updasate (7)
vasukis taksakas caiva ndgas cairavatas tatha
krsnas ca lohitas caiva padmas citras ca viryavan (8)
kambaldsvatarau nagau dhytarastrabaldhakau
maniman kundaladharah karkotakadhanamjayau (9)
prahlado migikddas ca tathaiva janamejayah
patakino mandalinah phanavantas ca sarvasah (10)
%  Janamejaya is known from SB. XIIL.5.4.1, where he is said to have performed a
horse-sacrifice.
57 Epic mythology, p. 24.
58 Mbh. 1.108.11F.:
Janamejaya uvica |
Jyesthanujyesthatam tesam ndmadheyani cabhibho
dhrtarastrasya putranam anupiirvyena kirtaya (1)
Vaisampayana uvaca |
duryodhano yuyutsas ca rajan duh$dsanas tatha
dubsaho duhsalas caiva jalasamdhah samah sahak (2)
vindanuvindau durdharsah subahur duspradharsanah
durmarsano durmukhas ca duskarnah karna eva ca (3)
vivimSatir vikarnas$ ca jalasamdhah sulocanah
citropacitrau citraksas$ caricitrah sardasanah (4)
durmado duspragahas ca vivitsur vikatah samah
urnanabhah sunabhas ca tatha nandopanandakau (5)
sendpatih susenas ca kundodaramahodarau
citrabanas citravarma suvarma durvimocanah (6)
ayobahur mahabahus citrangas citrakundalah
bhimavego bhimabalo baliki balavardhanah (7)
ugrayudho bhimakarma kanakdyur dydhayudhah
drdhavarma drdhaksatrah somakirtir anidarah (8)
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to snakes. When we take into account the huge size of the Mbh. this
need not in itself be very significant. But it is a different matter if it should
turn out that these names are exclusively attributed to the Kauravas and
serpents, or putting it in a negative way, if they are not attributed to any
of the Pandavas. I shall discuss the names in the order in which they are
found in 1.108.

Saha: Son of Dhrtarastra 1.108.2. Name of a snake 1.52.5.5°

Subdhu: Name of a Dhartarastra 1.108.3, attributed to a serpent
1.31.13-14.%0 Sgrensen gives Subdhu as a name of a Pandava warrior but
the passage in question (Ed.Calc. VII.2951) is not accepted by the editors
of the Crit. ed. I do not think that it is mere accident that by the side of
Kauravya and Dhrtarastra, names which explicitly reveal a Kaurava-
character, also occur Apardjita, Virajas and Subdhu, all three of which are
also names of Dhartarastras (Apardjita 1.108.10, Virajas 1.108.14, Subdhu
1.108.2). Durmukha is given by Serensen also as a name of a Pandava
warrior but the reading is highly questionable (see Crit. ed.). Durmukha
is the name of a serpent XVI.5.14-15.61 He too figures together with
well-known serpents such as Taksaka, Vasuki, Prthusravas and Dhrtard-
stra.

Nanda and Upanandaka: Dhirtarastras 1.108.5, serpents V.101.12.62

drdhasamdho jarasamdhal satyasamdhah sadah suvik
ugrasrava asvasenah sendniv duspardjayah (9)
apardjitah panditako visalakso duravarah

drdhahastah suhastas ca vatavegasuvarcasau (10)
adityaketur bahvasi nagadantograyaginau

kavaci nisargi pasi ca dandadharo dhanurgrahah (11)
ugro bhimaratho viro vivabahur ulolupah

abhayo raudrakarma ca tathd drdharathas trayah (12)
andadhrsyah kundabhed viravi dirghalocanah
dirghabéhur mahabahur vyighoruh kanakadhvajah (13)
kundasi virajas caiva duhsala ca satadhika

etad ekaSatamn rajan kanyd caika prakirtita (14)

59 kotiko manasah parnah sahah pailo halisakah
picchilah konapas cakrah konavegah prakalanal
o apardjito jyotikas ca pannagah srivahas tathd

kauravyo dhrtardstras ca puskarah Salyakas tatha (13)
virajas ca sub@hus ca Salipindas ca viryavan
hastibhadrah pitharako mukharah konavasanah (14)
61 karkotako vasukis taksakas ca prthusrava varunah kufijaras ca
misri Samkhah kumudah pundarikas tathd nago dhrtardstro mahdtma (14)
hradah krdthah Sitikantho ’gratejds tathd ndgau cakramandatisandau
nagasrestho durmukha$ cambarisah svayam raja varunas capi rdjan (15)
62 sumanomukho dadhimukhah Samkho nandopanandakau
aptah kotanakas caiva Sikhi nisthirakas tathd
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In V.101.11 mention is further made of Nandaka, a serpent.® Nandaka is,
although not mentioned in 1.108., a son of Dhrtarastra. He was present
at Draupadi’s svayamvara (1.177.3).%

Kundodara and Mahodara: Sons of Dhrtarastra 1.108.6, serpents
1.31.15.%8

Apardjita, 1.108.10 and Virgjas, 1.108.14 have already been discussed
(p. 258).

Apart from the sons enumerated in 1.108 Dhrtarastra had still others
and one is struck by the fact that even some of these sons have their
names in common with serpents.

Kundala: a Dhartarastra 1.89.51.%¢ Kundala is a naga of Kauravya’s
kula 1.52.12.87

Kratha: Son of Dhrtarastra 1.89.51 (cf. note 66), a serpent in Varuna’s
sabhd XVIL.5.15 (cf. note 55).

I shall now discuss some names that point to some relation between the
Kauravas in general and serpents. Dhrtardstra is naturally a very striking
example. Just as the king Dhrtarastra is the most eminent among the
Kauravas, the serpent with the same name is said to be the best among
the ndgas 1V.2.14 (dhrtardstras ca ndgandm ... varah).

Kauravya has already been mentioned several times. The word as such
raises no difficulties in so far as it is in the Mbh. a synonym for Kaurava.
The nagas are grouped into five kulas (1.52): Vasuki-, Taksaka-, Airavata-,
Kauravya- and Dhrtardstrakula. Of the five kulas that of Dhrtarastra
is by far the biggest. Kaurgva and Kauravya are both epithets of king
Pariksit in Vedic literature.®® This king occurs also in the Mbh. and he
has his residence in Hastinapura, the Kaurava-town. As for Tuksaka,

83 aryako nandakas caiva tatha kalasapotakau

kaildsakah pifijarako nagas cairdvatas tatha
sukundalas citrasenah suvarcah kanakadhvajah
nandako béhusali ca kundajo vikatas tarha
karkarakarkarau cobhau kundodaramahodarau
dhrtardstro *tha rdjdsit tasya putro *tha kundikah
hasti vitarkah krathas ca kundalas capi paficamah
havisravas tathendrabhah sumanyus caparajitah
aindalah kundalo mundo vepiskandhah kumarakah
bahukah sSrrigavegas ca dhirtakah patapdataran
8 Khil. V.8.1, AS. XX.127.1, Samkh.Sr.S. XI1.14.1, AS (ed. by Satavalekar) and
Samkh.Sr.S. (ed. by Hillebrandt) read Kauramd instead of Kaurava (cf. K. Hoffmann,
WuS, N.F., 3 (1940), p. 139£.). Khil. V.10.2, AS. XX.127.8, Samkh.Sr.S. XIL.17.2:
pariksin nah ksémam akarat tdma asand d saram |
ardyyam kurvan kavravyah pdtir vadati jaydya |
Bloomfield translates (SBE, Vol. 42): “Parikshit has procured for us a secure dwelling,
when he, the most excellent one, went to his seat. (Thus) the husband in Kuru-land,
when he founds his household, converses with his wife.”

64

85
66

87
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it is stated that he lives in the Khandavawood in Kuruksetra (I.3.144).
Sakuni: Tt is interesting to note that Sakuni, the Kaurava protagonist

in the gambling scene, shares his name with a serpent of Dhrtarastra’s
kula!

5. VARUNA AND SERPENTS

In a recent paper Kuiper®® has pointed out that in the RS, where he is
conceived as supporting heaven and earth by means of the cosmic axis,
Varuna has a function that later on is given to Sesa. As will be demon-
strated more in detail later on, the nature of Varuna as a serpent is quite
clear in the Mbh. In literature prior to the Epic the evidence is not un-
ambiguous. In 45 V.13.17° Varuna is said to have given spells against the
poison of a serpent. 4sv.Grh.S. 11.3.31 mentions seven Varunis, who,
judging from the context, are serpents. In PvB. XXV.15.4 the Adityas
are identified with serpents: “The Adityas are the serpents. Those who
undertake this rite to their share falls the shining out, as it were, of the
Adityas.” This passage strikingly resembles Mbh. T11.3.139f.7 where
serpents are compared with the Adityas: “Those serpents who, being
kings of the Airdvata-kula, good in battle, raining like storm-clouds
stirred up by winds accompanied by lightnings, with fair and unfair
appearance and likewise having black earrings, shine like the Adityas on
top of heaven.” Cf. also Mbh. XVI1.5.13, where the serpents are said to be
“celestial” (divyd). Whereas Varuna’s relation to the serpents in Vedic
literature is by no means a dominant feature,” the situation is different in
the Mbh. Varuna is here both salilesvara “Lord of the Sea” and ndgardja
“King of Nagas”. The snakes are thought of as living in Varuna’s sabha
together with the Adityas (11.9.6f.).” Durmukha, Ambarisa and king

8 I1J, Vol. VIII (1964), pp. 108, 116, 118.
dadir hi méhyam varuno divéh kavir vdcobhir ugrair ni vinami te visdm

.. sapta ca varunir imdh sarvas ca rajabandhavih svaha. ..
2 saqrpd va aditya adityanam ivaisam prakaso bhavati ya etad veda
s ya airdvatarajanah sarpah samitisobhandh

varsanta iva jimitah savidyutpavaneritah

suriipas ca viriipas ca tatha kalmasakundalah

dadityavan nakapysthe rejur airavatodbhavah
% Cf. AS. X.4.1 dealing with a chariot-race. Indra was the first, then came the
Devas, then Varuna and the serpents were the last. In this hymn, a charm against
serpents, it is repeatedly said that Indra has slain Vrtra, the first among serpents. But
Vrtra is also an Asura (cf. RS. I11.19.14). Looking at AS. X.4.1 from a structural
point of view one may perceive a pattern where the serpents occupy the place of the
Asuras. One gets the impression that the poet deliberately avoids expressing in clear
terms that this was in reality a competition between Indra and Varuna, followed by
Devas and serpents respectively.
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Varuna are the most prominent among the nagas (XVI.5.158.).7¢ Both
in I1.9 and in XVL5 Varuna is listed among serpents known from Vedic
sources: Dhrtardstra, Airdvata, Prthusravas, Taksaka and Janamejaya.

6. CONCLUSIONS

This paper is an attermpt both to reveal a main structure underlying the
composition of the Mbh. and to view single facts in the light of this theory.
As stated in the introduction Dahlmann already approached the Epic
from a structural point of view. He was later followed by such scholars as
Held, Wikander, Dumézil, Bosch and Kuiper. The studies by Wikander
and Dumézil have contributed considerably to an understanding of the
mythic background of the Mbh. 1 think, however, that the constructive
criticism given by Kuiper,”? according to which the structure within the
group of the Pandavas is only of secondary importance as compared with
the antithesis existing between their group as a whole and the Kauravas,
merits serious consideration. This fundamental difference in opinion,
“idéologie tripartite” versus dualism, inevitably leads to diverging valua-
tions and interpretations of single facts. In the sections 2-3 attention has
been drawn to facts pointing to a basic dualism underlying the Epic.
The relation between the Kauravas and serpents (section 4) in my opinion
also forms an integral part of this conception. Section 5 gives an account
of Varuna as a serpent and his relations to snakes in Vedic literature and
in the Mbh. The results may briefly be formulated as follows:

1. The material put forward in this paper supports the theory of Held
and others according to which the Pandavas and Kauravas in the Epic
represent Devas and Asuras. The antithesis Deva-Asura is only one way
of expressing a dualistic conception of the world.

2. The serpents belong to the realm of the Asuras. The Asura-character
of the Kauravas is emphasized inter alia by the fact that many of them
have their names in common with serpents.

3. The game of dice reflects a mythic conflict between Indra and the
Asura (Virocana, Bali, Vrtra), between gods and demons. Held is quite
right in stressing the sacred character of the game (The Mahdbhdraia,
243ft.).

% Cf. note 55.

76 Cf. note 61.

" Numen, Vol. VIII:1 (1961), p. 43., note 1. But cf. S. Wikander, Frdn Brdvalla till
Kurukshetra, where he pleads that the fight in Kurukshetra is a recast of an Indo-
European eschatology.
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4. Asthe Pandavasand Kauravas represent Devas and Asuras and as the
group of the Pindavas as a whole and more specifically Arjuna represents
Indra, one would expect the Asura par excellence, Varuna, to be repre-
sented by somebody among the Kauravas (cf. p. 248). An antagonism
between Indra and Varuna may be inferred from RS IV.42 and if the
interpretation proposed p. 260, note 74 is correct also from A4S X.4.1.
No-one is better fitted for Varuna’s role than Dhrtarastra.’® This
venerable king represents the supreme authority for the Kauravas. As
head of the Kauravas he is responsible for the fatal blows that hit them.?®
He has been blamed for weakness and for having no will of his own?®®
but nevertheless he occupies a key-position in the Epic.® T think that it
is rather misleading to speak about him as a loyal and indispensable
counsellor of Yudhisthira.®® Dhrtardstra, if anybody, is a sovereign in
his own right. It is equally incorrect to identify Varuna with Pandu, who
fades away when the others enter the stage.® On the contrary the Vedas
stress Varuna’s omniscience and omnipresence. Even when he has ceded
the sovereignty to Indra he is still there. Varuna is both a serpent and an
Asura, functions which are closely connected with each other, Dhrtardstra
stands for a serpent and for the father of the Kauravas, who are incarna-
tions of Riksasas, a class of demons. '

An account of the epic transposition of Varuna must needs rely on
hypotheses. Maybe it is something like this:

VARUNA
Dhrtarastra Varuna Dhrtarastra
(king and father (serpent)
of the Kauravas)

5. Sri’s choice between Indra and the Asura is the mythic prototype
of the Svayamvara.,

7. EXCURSUS ON Mbh. 1.108.11

In the list of Dhartarastras contained in 1.108 there is a group of names

% Dumézil, “La transposition...”, IIJ, Vol. III (1959), p. 1ff., takes Dhrtarastra to
represent Bhaga.

7% Cf. Dumézil, “La transposition...”, p. 11, note 26.

80 J. Dahlmann, Das Mahabharata als Epos und Rechtsbuch (Berlin, 1895), p. 44f.
Cf. Dumézil, “La transposition...”, p. 11, note 27.

81 @G, J. Held, The Mahdbharata, pp. 298f., 330f.

82 Dumézil, “La transposition...”, p. 8.

8 Dumézil, Jupiter Mars Quirinus, p. 71.
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which deserves special attention, namely the second half of 1.108.11
which runs as follows: kavaci nisangi pasi ca dandadhdro dhanurgrahah.*
At first sight this may seem to be nothing else but a series of names put
together according to the principle of semantic affinity, all five being
formed from words denoting different pieces of military equipment.?®
Attention may be drawn, however, to SB. XII1.4.2.5,%¢ which forms part
of a passage dealing with the A§vamedha. There is a prescription how the
sacrificial horse should be guarded, for which purpose 400 persons are
appointed: 100 rdjaputras wearing kavaca, 100 rdjanyas having nisanga,
100 sons of sitas and grdmanis armed with arrows and finally 100 sons
of ksartrs and samgrahitys equipped with dandas. One may ask whether
this prescription has any symbolic meaning. Actually, the SB. is fairly
explicit on this point. Tn SB. XIII.4.2.16%7 it is said that the groups
mentioned in XIII.4.2.5 are the human guardians whereas the Apyas,
Sadhyas, Anviadhyas and Maruts are the divine protectors of the sacri-
ficial horse. There is, however, evidence that these watchmen are des-
cribed as Maruts. RS. V.57.288 describes the Maruts as having good bows,
arrows, quivers etc. V'S. XVI.35-36,%° forming part of a hymn to Rudra,
gives a picture of Rudra which in many details corresponds to that of the
Maruts in RS. V.57.2. Actually, the Maruts are often called Rudras
(e.g. RS. V.57.1). When comparing these three passages, SB. X111.4.2.5,
RS.V.57.2, VS. XVI1.351., one notices that the last two are more detailed.
They really stress the martial character of the Maruts and Rudra by the
pedantic enumeration of all that belongs to a warrior’s equipment,
Further, the human guardians of the sacrificial horse are characterized
by only one detail each: the rdjaputras wear kavaca, rdjanyas have
nisanga etc. Lastly, Rudra and the Maruts are not said to be dandinah.
If one takes SB literally, the Maruts correspond specifically to ksdr-
trasamgrahitfndm putrd, who in this particular situation are equipped
8 A parallell passage, VIIL62.2, reads dhanurdharah.

8  For a geperal survey of arms and armour see P. C. Chakravarti, The art of war in
ancient India (Dacca, 1941), p. 1501f.

88 tdsyaité purdstad raksitdra dpaklptd bhavanti | rajaputrdh kavacinah Satdm rajanyd
nisariginah Satdm sitagramanydm putrd isuparsinah Satdm ksattrasamgrahitindm putrd
dandinah Sdtdm asvasatdm nirastam nirdmanam ydsminn enam apistjya rdksanti | Cf.
TB. 111.8.5 and W. Rau, Staat und Gesellschaft im alten Indien (Wiesbaden, 1957), pp.
67-72, 107-110.

87 etdm devébhyd *svam medhdya proksitam raksatéty uktd mdnusd asapald dthaité
datva apydh sadhyd anvadhyd maritas tém etd ubhdye devamanusydh samvidand
dpratydvartayantah samvatsardm raksanti...

88 vdsimanta rstimdnto manisinah sudhdnvana isumanto nisangipah

Svdsva stha surdthah pysnimatarak svayudhd maruto yathand sibham
8 = VSK, XVII.35-36, Kap.Kath.S. XVIL4, Kath.S. XVIL.14, TS. V.6.2.
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with dandas. 1t is not clear what danda here means. Probably Rau is
right when he takes it to mean “Keule”.®® It seems that the groups of
guardians are enumerated according torank.% It may be noted in this con-
nection that the Maruts are sometimes identified with vis.® Danda was
specially a weapon for the foot-soldiers. But I do not think that it is
advisable to stress this point. One should, then, also have to account for
the Apyas, Sadhyas and Anvadhyas, of whom little is known. The
Anvadhyas are known only from SB. XII1.4.2.16 (see P.W. and the
Vedic Index of Vi§va-Bandhu Sastri). The Sadhyas appear already in the
RS., but in a late hymn (1.164.50 = X.90.16 = AB. 1.16). They are called
the parve devah, “the earlier gods”.®® The Sadhyas figure together with
the Vasus 4S. X.10.31, with the Apyas SB. XII1.4.2.16, with the Aptyas
AB. VIIL14; 16; 17; 19, Vait.Sr.S. XVIL7, Brh.Dev. 1.116. P.W. takes
dpyd to be an “andere Form oder irrige Schreibung fiir dptya”. There
can, however, be no doubt that a form dpyd actually existed at an early
date. TB. 111.2.8.10-11 speculates about the three earlier forms of Agni:
Ekata, Dvita and Trita.®* They are called Apyas because they are born
in water and hence possess dpyatva.®® About the same is said in SB.
1.2.3.1. but there Ekata, Dvita and Trita are Aptyas.*® Probably dptya
denoting a group of gods is older than dpya.®” The former may be traced
back to the Rig-Veda, e.g. X.120.6, where Indra is praised as the Aptya
among Aptyas (dptydm dptydnam). The parallel passages read dptdm

% Cf. W. Rau, op. cit., p. 101. Further Macdonell-Keith, Vedic index of names &
subjects, s.v. “danda”, where further references are given.

91 Cf. Macdonell-Keith, op. cit., s.v. “ksattr” and “samgrahitr”, W. Rau, op. cit.,
p. 1091t

%2 Varuna is ksatra, the Maruts represent vis. SB. I1.5.2.34: ksatrdm vai vdruno viso
maritas ... Varuna and the Maruts are also put in another complementary relation to
each other, representing the male and female principles. SB. 11.5.2.36: ksatrdm vai
vdruno viryam pumdn viryam evaitdt ksatré dhatto *viryd val strf viso maritas tdd
avirydm évaitdd visam kurutas tdsmad evdm vipdriharatah.

®  Cf. K. Rénnow, Trita Aptya. Eine vedische Gottheit (Uppsala, 1927), p. 125.

% For Ekata, Dvita and Trita as the three brothers of an Indo-Aryan Dreibriider-
Sage cf. Rénnow, op. cit., p. XXIVf. Rénnow also gives a good survey of earlier
views on Trita Aptya in an introductory chapter. Cf. A. K. Lommel, Der arische
Kriegsgott (Frankfurt a. M., 1939), p. 59ff. J. Gonda, Die Religionen Indiens: Veda
und dlterer Hinduismus (Stuttgart, 1960), p. 58. W. Wiist, “Trita und Verwandtes”,
WuS, N.F., Vol. 3 (1940), p. 225-227. M. Fowler, “Trita Soter”, JOAS, Vol. 67 (1947),
p. 59f. G. Dumézil, Aspects de la fonction guerriére (Paris, 1956), p. 27. M. Mayrhofer,
Kurzgefasstes etymologisches Worterbuch des Altindischen, s.w. “dptydh” and “Tritdh”.
% Cf. Rénnow, op. cit., p. 30.

98 For the role of the Aptyas in the ritual cf. Rénnow, op. cit., pp. 28-30, 33f., 35-37
and passim.

97 According to Rénnow, op. cit., pp. X-XI, “aptyah” in the RS. does not denote a
whole class of gods but only the three brothers Ekata, Dvita and Trita.
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dptyanam (AS. V.2.7, XX.107.10). Thus it seems that the conception of
more than one Aptya is old. The form apyd, however, is not due to
“irrige Schreibung” but is a genuine form, asis proved by 7B.111.2.8.10-11.
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