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142 DEVRA] CHANNA

the dress of another. In fact, there are Very few texts,

such as the Rgvedz and the Maba-bhisya . which have

escaped later-day changes. We feel, therefore, that - the
Arthasdstra contains materials of a period, anter%or to the
beginning of the Christian Era, although it is difficult to
believe that the text, in its present form, has reached. us

without any changes.

AN CIENT SCHOOLS OF VEDIC INTERPRETATION*
By Dr. S. K. GUP‘I‘A

IN my paper “Nature of Vedic .S’a,éba.r read before the 15th
Session “of the Oriental Conference I tried to show that the
Sikhi-texts of a Satnhiti formed the eatliest step towards
its, interpretation.. These texts differed from each other
in some cases minutely and in some cases vitally as well
as widely. These differences must have been due to the
individual taste,-theological beliefs. and practices and level
of learning of ‘the originators'and of the teachets-in.charge
of those schools. .Apart from textual differences, the diffe-
rences in - explanation of ‘these texts and their theological
application must have been very prominent. What these
differences were it is impossible to suggest under the present
state of out knowledge

In the Brahmanas and the Upanisads the verses from
the Vedas have been explained mostly with reference to
the sactifice and metaphysics respectively. Other types
of explanation, also, are found. The Brihmanasdo not
lack legends and historical stories in connection with
Vedic Mantras. Numerous physical explanations are met
with. Etymologies are very common. In spite of such
a variety of interpretation of Vedic words and Vedic
verses no attempt has ever been made to reduce them to
different schools. The modern scholars summarily accept
that the sole purpose of the Brahmanas is ritual and they
treat all explanations-given in the Brihmanas as sacrificial.
But the Brahnianas do cbn_tain much material that is not
sactificial.” They have preserved for us some reminiscen-
ces of the various types of explanations that must have been
cutrent in the days of Sakhis. To cite an exmple the

» Thls paper was read in the Vedic Section of A.I.O.C. 1951.
143



144 s. K. GUPTA

Satapatha-Brhmaga gives us some glimpses of etquk:i ‘
gical, sacerdotal, historical or legenq'ary zfnd metaphysic
as ‘well as physical explanations. This Brahn}gga does. not
hesitate to include,in its body such divers.e views. It %ndl—
cates that the differences in such gxplanauqns were ne1th§rb
5f5prinéiplcs nor of a vital j'nafur‘e. There ‘was az ;Ssiﬁ;
tial unity behind them. This is further supported by the
unity underlying behind the vatious schools of Vedic mtilt-;
p'iéta'ticfn ‘mentioned in the Nirukta as we shall presf? y
“The Pada texts wer€ naimed after the names of their
atithors. ‘The differences in the various Pada texts of tl}e
same Sarhhita could 'otnly be in the nature of d}ﬁ'erences in
‘the analysis of certain words and'consequent. dlﬂ’e.rences in
theit méanings.. There could not have been vital d1ff.erf:nces
talcilated ‘to allot them to particular schools of Vedic inte-
prétation. © The ‘differences in these texts must have been
completely individual and in. matters of details only and
jot in principles.” ¢ .o

B n;tll)sﬂgnl}lj the Nirukta where several schools of Vedic
intérpretation have been clearly mentioned anc}quloted f?r
their views. - These schools -ate : (i) the Adhidaivata, (ii)

the Adhyatma, (iii) the Akhyana Samaya or the Aithihasika,

(iv) the Naidana, (v) the Nairukta, (vi) the Pativtajaka, (vii)
the Piirve Yajika and (viii) the -Yﬁjﬁilfa. Camiipati makes
this number ten by including the Valy’rikafar_la school and
taking the Akhyina Samaya and the Aitihislka as two sepa-
fate schools. -He has also changed the names of the Adhi-
daivata and the Adhyatma ‘schools to Atma Pravz?tda .and
Atrsal. The Vaiyikaranas do not appear to have maintained
a s.eparatc school of Vedic interpretation. Yaska’s rematks
that the science of etymology is a completion of gmmm'a}2

iy

.1 Yiska: Yuga, p. 11. o P

ayam.’ *~

® Nirukta 1,15. Cp. ‘tadidam~ vidy;ésthinam vyikaranasya karts-
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and that etymologies should not be explained to one who is
not a Vaiyikarana3 cleatly show that Yaska does not con-
sider the grammarians as different from the etymologists.
Similarly, Yaska by using the word Akhyina in the sense
of Itihdsa in the N. xi, 34 and other places impresses that
he considers these two words as synonyms4. o

Viska deals with the Aitihisika or the Akhyina school
at length along with the Nairukta schools to which he
himself belongs. His treatment of other schools is vety
scanty, : »

The Vaiyakaranas have been referred to in the N. I, 12
and inIX, 5. InJ, r2 the point at discussion is the origin
of nouns. The etymologists believe that all nouns are
detived from roots. ‘Some of the grammarians do not con-
tribute to this view. Yaska’s words “Vaiyikarananim caike’
suggest that there were two sections among the grammarians
on this point. One of them, perhaps -the major one agreed
with the etymologists. The word ‘eke’ can lead to this
conclusion only. In IX, 5 the formation of ‘mandika’ is
discussed. The gtammarians derive it from-mand where-
as the etymologists detiveit from-masj, mad ot mand. The
grammarians attach more importance to form than to matter
ot sense. 'The etymologists attach due importance to both
with patticular emphasis on the sense of the word in

question. In XIII, g the view of the grammarians about
the explanation of the words ‘catviti vak’ is given. It is
the same as given by Pataajali. _

It is, therefore, evident that the differences between
these two schools were the relative importance of sense or
form in the derivation of 2 word and that a section of the
grammarians did not accept the view of the etymologists
that all nouns are derived from roots. ‘One of the Nairuktas

3 NI, 3, cp. ‘naikapadani nirbriyat. navaiyikaraniya.’

- @ Priya Ratna Arsa, Veda men itihdsa nahirh hai, pp. ca-jha.
5 Ru. I, 164.45.

F. 19



146 v S. K. GUPTA

- also appears to have differed on this point®. Itis not clear
from the text of Yiska whether these dissenters denied
this proposition only in the case of proper nouns ot only’ in
the case of nouns used in the classical Sanskrit alone or in
the case of certain nouns used in the Vedic language also.
Whatever the case may have been the grammarians were
agreed to the etymologists on the vital points in the matter
of Vedic interpretation. ’

‘The Naidanas have been quoted in the N. VI, gand
VILiz. In VI, g they hold thata ‘syila’ is so called because
he becomies near on account of his relationship.” The
Nairuktas derive it as syat 1ajin avapati’, ‘he sows parched
grain from a winnowing baskets” In VII, 12 the

- Naidinas derive the word ‘sima’ as ‘vcim samam mene’ ‘he

thought it equal to the stanza®’ The Nairuktas, on the

other hand, derive it as ‘sammitam gcd, ‘measuted out by the
stanza’l® or from as to throw. This school, thus, agrees
in two main principles with the Nairuktas. It believes in
deriving nouns from certain roots laying special emphasis
on their sense. Of course, they appear to have believed in
some original sense of 'words which in some cases under-
goes changes on account of long use, change in customs and
environments. ‘They appear to have been the Semantists!
of ancient India. In spite of such a difference in their
approach to the problem the results do not appear to have

¢ He is Gargya. -

7 Cp. ‘syala asannah samyogena.’

8 Dr. L. Sarup’s translation.

9 Dr. L. Sarup’s translatiod.

10 Dy, L. Satup’s translation.

11 Dy, Sarup has translated the word Naidanih as “they who ate
well-versed in primary causes” in N. VI, 9 and by ‘they who are
well-versed in Vedic metres’ in N. VII, 12. He has not been able to
give a consistent translation in these two places. How could the
same name denote two sets of scholars who were not necessarily

identical ? ‘The correct translation in both these places should be
‘those who explain words with reference to their original sense.’ -
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been substantially different from those of :the étymolo-
gists.. v % -
The Parivrijakas are mentioned in the N. II, 8 -on the
interpretation of ‘bahuprajih nirgtim avivegal?.’ Their name
indicates that they must have been Wandcring ascetics. - They
had 2 metaphysical outlook. It was natural. Their stand
about the principles of .interpretation -does not appear
to have been different from that of the etymologists. The
results arrived at by them in interpreting a Mantra do not
appear to have been very different from those arrived at by
other schools especially the etymologists. In most cases
they must have been identical with those artived at by the
etymologists. Their metaphysical outlook must have had
some influence on their etymologies, some of which must
have differed from those of the etymologists. Yiska has
noted only one case. In his opinion no other differences
were noteworthy. ' - : -
The Parve Yijfiikas have been quoted inthe N. VII
23. They regard Vaigvanara as Aditya. Their arguments art’:
ritualistic in nature. ‘They appear to have explained Vedic
verses with reference to their application in sacrifice and
the ceremonies connected with it. ~ They; thus, had a leaning
towards ritualistic explanation of Vedic verses. They might
have belonged to the orthodox school of the Yijfiikas who
probably did not attach too much importance to the out-
watd form of the sacrifice. They do not appear to have
explained many verses in terms of sactificial technic. Yaska!
has supplied such a scanty information that nothing can be
said with certainty. ' ' ‘ o ‘
“The- Yijfiikas have been mentioned in the N.'V, II
VII, 4; X1, 29; 31; 42; and 43. In V, 11 their explanation of
‘satdrhsi trithfatdm’ and other words®'is quoted. The Yajfii:
kas hold that the words Anumati and Riki both mean the

last day of the bright fortnight!4 and that the words Sini-

12 Ry, I, 164.32. 18 Ry, VIII, 77.4. W' N, XI, 29.
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vali and Kuhii both mean the last day of the dark fortnight!®.
They translate ‘gauly’ in the R#. I, 164. 41 as ‘gharmadhug’
(giver of warm milk), i.e., 2 sacrificial cow!. Their ex-
planations are thus sacrificial. 4

They also hold that the deity of a Mantra which has
not been used in sacrifice and for which no deity has been
speciﬁcd has Prajdpati as its deity?®.

The Yiiikas, thus, represent a school with elaborate
sacrificial details and ceremonies. They -are thoroughly
sacerdotal in their outlook and can see nothing else than
sacrificial details in Vedic verses. They appear to be - the
predecessors of the later Mimasnsakas. They have been
distinguished from the eatlier Yajfiikas which fact forcibly
leads to the conclusion that the elaborate details of sacrifi-
cial ceremonies and sacrificial explanation of verses of the
Vedas is of later origin and hence was not acceptable to the
carlier school. Yaska’s treatment of this school shows that
these ritualists differed from the etymologists in restricting
the Vedic verses to sacrifice only. There appeats to have
been a complete agreement between the two schools in
regard to other general principles of Vedic interpretation.

In the Supplement (N. XIII, 9) the views ‘of the schools
of Arsa and Atmapravida have been quoted. The former

- appear to have been metaphysical in their explanations.
The latter appear to have an influence of natural sciences on
their outlook and interpretations. They have explained the
Rr. 1, 164.45 with reference to men and beasts. The views
of another school of Aciryas under the wotds ‘eke’ have
also been quoted at the same place. They appeat to belong
to the Atmapravada school for they have explained the Rr. I,
164. 45 with reference to bitds, reptiles and men. The
Atmapravada, thus, must have been identical with the Adhi-
daivata school. A

168 N. XI, 31. 16 Sarup’s translation.
17 N, XI, 42;43. 18 N, VII, 4.
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The Aitihasikas have been quoted in the N. II, 16; XII
1 and XII, 10. They hold that Vygtra is Tvist;:a .;\sur;
(IL, 16); the two Asvins are Rijinau Punyakrtzu (XILr).
the word ‘mithuna’ in the Rv. X, 17.2 refers to Yama ;nci
Yflmi. The lt?'gend quoted in the N. XII, 10 gives the impre-
ls)s:rc;r;n;llliages\.fwasvan, Sarg.gyﬁ, and Asvinau ate historical
The Akhyana Samayah has been quoted in the N. VII
7. Th.is school believes that the description of Vedic deitie;
f<?und. in the Mantras is figurative only. They are not real
hxsto.ncal beings or persons having hands and feet and per-
formmg certain actions. In their opinion the anthropo-
morphlc traits of Vedic deities are nothing but petsoni-
fications of various phenomena going on in Nature®. This
school, thus, must have explained ‘Vedic descriptions in the
form of the allegories and legends. ‘There appears to
be no other difference between the Akhyina Samayah or
the Aitihisika school and the Nairukta school =
Besides these references several itihisas and.Akhyinas
have been narrated by Yaska in connection with his jnter-
P_retation of Vedic verses. The purpose of these Akhyinas
is that Yaska wishes to impress upon the students of et);mo-

“logy that these Akhyinas or itihdsas should not be treated

in. th.eir literal sense but should be taken as figurative des
criptions. They are not real history but ate mere allegori :
As sth there remains practically no difference in thegifles.
Pretatlon of the Nairukta and the Aitihasika schools." ]t?_
in due coutse of time the real significance of what .Y" 1:1 t
mtenfied to convey was forgotten and the legends comf‘es ;
ed with the Mantras to bring home the points discussed A
those texts were taken as real facts. The mistake co i
tted by the medieval commentators was repeated and mlllln-
mently defended by the originators as well as the follgveve:;

1% Cp. ‘api vi purusavidhina
3 vait o vatarna meva satim karmitma
yathd yajiio yajamanasya. esa cikhyinasamayah,’ na ete syuh.
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of the modetn school of Vedic studies. It was only Daya-
nanda who after several centuries pointed out where .
the mistake lay and what was the real sense -behind these
allegoties. (e ‘

The school of etymologists is represented by Yaska
himself. The followers of this school hold thatall nouns
can and should be derived from roots according to cet-
tain principles. These derivations were not to be made

for the purpose of intellectual exercises but had a definite -

purpose behind them. This purpose was that all nouns
should be explained with reference to their detivative sense
as far as the Vedic Mantras ate concerned??, This funda-
mental position of the etymologists was put into the back-
-ground by the medieval commentatots. . Even Dr. L. Sarup
could not leave the track of the medieval scholars and
translated the explanations of Vedic Mantras given by Yaska
in the Nirakta much against the intentions and principle
of the etymologists. Dayananda alone'had the courage to
point out this fundamental mistake committed by the
medieval scholars. : ‘

~ The several schools of Vedic interpretation cited by
Yaska are, thus agreed on the main principles of inter-
pretation of the Vedas. Their differences are not vital.

They depend on the outlook of the followers of 2 parti- .

cular school.  Such differences in details or explanations
were bound to arise. The typical example ‘the sun is set’
given by the Rhetoricians would make the point clear.

Just as the vatious interpretors of this sentence will not -

differ in the literal translation of this sentence but would
differ vitally in their explanation of the significance of this
simple sentence, similatly the vatrious schools were agreed
with the Nairuktas on the general principles and consequent-
ly in the literal interpretation of the sacred texts but they

0 Vide Yaska’s remark ‘athipidamantarena....’ (N. I, 15) at
the close of the discussion on the derivative nature of nouns. S
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differed in their explanations which were influenced b
their individual outlook. | o ’
' With the passage of -time Vedic studies declined
-W1th this decline the unity of these schools and the under:
lying significance of their explanation were misunderstood
A blending of all the schools was effected by those scholars;
who wanted to show that there was no difference in all those
schools. All was safe so far as the motive was concerned
But the lack of proper understanding on the part of thesc; |
scholars resulted in disaster. All the schools irrespe
tive of the shades of differences in their explanations vlje:;
metged into one school which I have termed the medjeval
school represented by. Skanda and Midhava Bhatta. The
new school was a complete metamdrphosis of the a.ncient
schools and was beyond all recognition to an ordinaty man
The cdlimax of this mis-blending is found in the commen:
tary of Sayana.. It is this Siyana who is regarded as z;
traditional commentator and is followed for all préctical
purposes by the modetn school. Mr. T. V. Kapali Sast
has rightly observed :— 7
. “Here again is 2 misconception or an ambiguity con-
cerning what is called the traditional interpretation of Sayana
What is the tradition that was handed down to Sayana Whi.c};
he m.an?.tains in his interpretation of the Rgvedic; hymns ?
Ot, is it meant by the term the tradition that he himseff |
started and that has been handed down to us through his
commentaty on the Rks? Such a question arises because
th:n we go through - his Rg-bhasya we find him
maintaining a variety of traditions coming down from diff-
e-refxt schools of learning. He maintains mostly the ritua-
listic ttadition that the Mantras are meant for sacrificial
purpos'e » with great zeal, very often at the cost of a strajoht
rfandermg of the text. But the Brihmanas, the oti iial
ritualistic scriptures themselves, do not cl;.in; to be tregated
as the Vedas in the main of which the Mantras are a part
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having their place in the rituals. In scores of places Siyana
in his commentary maintains the Vedantic tradition, the
Paurinik tradition and other Sastric traditions without
making any serious attempt to take notice of the discrepan-
cies in his writings, much less to reconcile them at all. An
instance may be cited to show that Siyana while endea-
vousing to expound the Rks in consonance with the tenets
of the ritualist clean forgets that according to the latter
there can be no mention of any actual historic occurrence
in any portion of the Vedas, since thay are eternal—every
sentence, every wotd, every syllable. Again, when Siyana
finds certain hymns clearly symbolic or containing allegori-
~ cal allusions, he explains them in a quite simple way mak-

ing references to minutiae of certain rites that are meant
and ought to be so understood and avoids to mention any
other possible significance of the Rks in question. He
was quite aware of the fact that the ritualists were just one
of the three main interpreters of the Vedas and this is clear
when he occasionally quotes Yiska making reference to
a threefold interpretation of the hymns of the Rgveda.
When he gives us alternative meanings of wotds or verses,
which he often does, it is obvious he does soas a scholar,
with a certain indifference to the acceptance of the alter-
native meaning if it does not fit with a sacrificial context.
What then is the tradition he himself received or he has
left behind? It is a jumble of traditions that we find
registered in his commentary, as has been’stated already,
although of course he started his work with the avowed
object of demonstrating that the Rks are ancillary and
indispensable to the ceremonial rites of Vedic sactifices... .
....But he made his choice and sided with the ritualist
supporting not fully, but to some extent, the Mimizhsakas
and wrote the commentary. The ritualistic tradition of
Vedic religion was there long before him and he imbibed
its spirit. ‘That is not the same as to say—and it will be a
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travesty of truth—that that was also the tradition in regard
to the interpretation of the Rks. If there was any tradition,
it was the threefold interpretation of the Rks to which
Yiska draws our attention. But Sayana’s wotk has left
us a new tradition that the Rks are to be interpreted only
in one way and that is the way of the ritualist. ‘The ancient
tradition of a threefold interpretation has been thoroughly
eclipsed, if not wiped out of the memory of Indian Vedist |
for the last time and for good2.”

In spite of such a decline of Vedic studies the correct

- method of interpretation and the threefold way of ex-

plaining the Rks wete not altogether forgotten. Some
rays of light were continuously flowing. Virajinanda
received them from his Gurus headed by Parnasrama
Svamin. Dayananda received them from Virajinanda and
revived the ancient school. '

21 Arvindu Mandir Annual, 5.

F. 20



