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‘ .
‘The sister’s son is in as great honour with the umncle as with
the father. Some consider this tie of blood more sacred and
closer......., A man’s heirs however and his successor are his children
and there is no will.” (Sororum filius idem apud avunculum qut apuz:l
pa.tfem honor.  Quidam sanctiorem artioremque hunc nexum sanguinis
arblztrantur ...... Heredes tamen Successoresque sui cuigque liberi, el
nullum testamentum). Note the epithet sacred. Here as elsewhere
the bIgnd betn.veen maternal unele and nephew is a religious one.
oase ::’ I;Zn;lgﬁ a:ie: il;e ﬁx}dcflather in Gree?e we have such well-known
Porikles, s of’ Xant;hippus,m es, son of Kimon ; Xanthippus, son of
MallaT;::; is a Js;ggestiog _of exogamy in Digha II 148 : Malld ca,
AL :: ] allasumsfz ca  Mallapajapatiyo ca. “The Mallas,
Tonas ha‘v-e,th alﬁghters—m—law of‘ I_&Iallas, and wives of the Mallas.”
one’ o ed eads of the families, their wives, their sons, their
AN son,s; el aughters do not appear because they are married
evic,l'-\ntl ) in-law becat}3e t.hey belong elsewhere. The term Malla
CDULy reters to the chieftains, heads of families, as appears lower

down on the same
own ' page where each Malla is called £ i i
his children, wife, retainers and advisers. ¢ forth in tun with

The Two Queens and the Two Ministers

Kirfel in hi .
of the Woﬂgl Shm Kosmographie (p. 277) describing the Jain system
divisions, each ays 1:,he' realm of the Vyantars ig divided into eight
contre ar;d " nj(;onmstmg of five: cities.  One of the cities lies at the
lie ot the fous quiféfr’; "t it Z Toyal city. The others
 Tach it s
two concubines, ach division is ruled by an Indra who has
This i
in vol, T llil.uﬁ?t::m? :;h the fiveold division of the kingdo disoussed
volume, , I Wa,s’n " & two queens dealt with on p. 205 of the same
lished conneetio(;l la)a,\;vame at the time that Roth had already estab-
the fact that the ebween the “five nations > of the Rigveda and
frequently enumer tcosmmal opaces or points of the Compass are
of the Atharva,ved:, ei(]lfI a'234- ﬁ2Vf3, pecially in the following text
Iy, e : ©% 2 Imd yah pafica i%0 mAnavih b:
rytayah, *“ these five regions, five hum;;x tribé): E’l’d 170 minavih. pafies

With the two Sinh
iy . alese Adi .
two chief councillopg in Divya%::a;:mppa;z’)'the ing of Roruka's

each with two wives.

. try in the it
has both his queens on hig Ith, composition
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WITH FIVE PLATES

Ceylén is at present the home of the Theravida, the earliest as well
as the most orthodox of the various sects of Buddhism. This primitive
form of Buddhism is known among the adherents of later sects as the

”:"I-'I‘i'nayz"ma. ‘““the Lesser Vehicle in contradistinction to Mahayina
‘“ the Great Vehicle,”” the name givento the developed doctrines. By

about the sixth century, the Mahayans had gained a decisive victory
over the Hinaydna in India and its followers sent their missionaries
far and wide. They also attempted to convert Ceylon to their form
of faith and they seemed almost to have succeeded, but in the end the
Theravida emerged victorious and the story of the struggle is now
almost forgotten among the Buddhists of Ceylon. The aim of the
present paper is to investigate the part played by the Mahayanists in

" the religious history of the island and to study any relics left by them

in the shape of artistic or literary monuments, present day beliefs and
practices of the Ceylon Buddhists. The materials available for such a
study being very limited, the following notes are necessarily brief and

sketchy. :

Historical Sketch
The Mah#yana in India first comes into prominence about the
beginning of the Christian era, though it is probable that its doctrines

" were prevalent in an undeveloped form even in earlier times. About

the latter half of the second century, itsdoctrines were given an
authoritative form by the genius of Magarjuna who is generally
believed to have been a native of the Andhra Country of South

(1) With this ccetlon may he compured Mr, T, R, Ayrton’s Aceount of the Dhammaruel Sect
n AS8.C Mewmolrs, vol. 1. py, 16
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Tndia,

: :dlg(; lonIi; v;as not IPng before the new doctrines were made known

o c}; 1 S;mt : 1;h:13 reign qf Voharaka~Tissa ( circa 263-285 AD. ), a

ponetioa ¢ tho; ed the Vaatu%gras (P. Vetulla) in the Ceylon chronicfes

thy eonle thel nzﬁ:amfni;. ) The term Vaipulya siitra is one oi

of the seriptures of gyani i

the 1 S, p the Mahgyanists,

oot {::h\%:;‘t ‘ﬁ;:lzchpt oli tlahe Sadd}mrmma—_puzzdarilg; t;iz I?;i,e liI;
' -slitra. Relying on thi ] '3 i

V ; lying on this, Prof. Ke d
aitulyaviding of Ceylon with the Mahéiyanists ; (3)mbult eltt;lif:zedv;::

has i i
not gained universal acceptance on the plea that the reading of

the Kashgar manuseri mi
ipt i
copyist. ¥ Recently, pt might .possibly be a blunder of the

the form Vaitulya Z?::)ever, Prof, N. D. Mironov has pointed out that
Kashgar muamesict met with in other and older ones than the
Chiness somroms top . ’MOI‘GOVGI', he has also brought evidence from
and Vaipulya, h prove that the form Vaitulya was actually the older

» though commoner, was later. There is, therefore, hardl};

any reason to question t i i i
Mahayanets he identification of the Vaitulyas with the

According t
the Vaitulya Sg u;heﬁuiihag?osa”s Commentary to the Kathavatthu
born in the world of mes ‘;Levzsh, tenes Bk pamunt was zot reall;r
only sent , that he remained in th tsi
didyno:;l h? ni);aéxtom of himself to the world,”’ ande(.‘ﬁ?z&t }:;E:vign’dglrid
preach the Law, that Ananda preached it.”’ l’?l"hesz

doctrines, it ma;
s ¥ be stated, find thei ;
as the Sz Uharmmagasin. heir parallels in such Mahayana works

It was in the re
© reign of Voharaka Tissa that the Vaitulyas (or the

Mahayanists, a

» 85 we may call th

enough in Ceyl em) became powerful

and we yion %o attract the attention of thp Svibare moala s
re, for the time, ofthe Mahavihara monks ;

8

that they first became kI;ppres.fsed. But the Makavarsa does not sa

Probably their doctrines v:ezzl mtthe oiond at this partioular period)-r

0ot command X not unknown before this rei id

the omme a following considerable emyn ® his reign, but did
ox monks, gh to disturb the peace of

This attempt

, to :
did not prove a ¢o oorpress the fino

V&tin . s ]
mplete success g tendencies in religion

hl?'o.r, about forty years later, when
h_e fsl_and, the Vaitulyas again gave
v o ntramhara. This time, their leader
In the teachings conoern; g tg’e I;Zr;'ec'l S&f;gha'm“ta' [P

cism of spirits,” He gained

Winternitz, .
) Mahdvasim Genchicte der Indi
M, Ch XX s ndischen L3
2 ..(A‘R,A__\_ for ")?n-klkvl‘ ,}"“41- teratur, Band I1, p, 263,

B, Keith, zy ;D 432 .
J RS, for lf)éléf}'fff’zﬁlﬁx{o*"p’ﬂ/ in India und Ceylon, p. 1
\ » 2.167 1, 1,
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the favour of the ruling monarch and was appointed tutor o his two
young sons. The elder prince J etthatissa was not amenable to his
teachings and when, after the death of Gothaks Abhaya, he ascended
the throne, Sanghamitta thought it prudent to leave the shores of
this island. During the ten years which comprised the reign of
Jetthatissa, the Vaitulyas lost their influence at court; but with the
accession of Mahasena, his younger brother, Sanghamitta returned to
the island. The king took the side of the new school of thought and
undéer the guidance of his preceptor, launched a campaign of persecution
against the adherents of the orthodox school. The Mahavihara fell
upon evil days and the Mahayanists reigned supreme for some time.
A large number of the Mahavibara buildings, including the famous
Lohapasada, was pulled down, and their materials were utilised to
embellish the monastery of Abhayagiri. The king also forbade the
giving of alms to orthodox monks who left the capital and fled
to Rouana for refuge. But this success was not long-lived. The tide
turned at last in favour of the Theravadins and the king himself was
forced to change his religious policy. (!

The succeeding kings were upholders of the Mahavihara traditions
and heretical schools do not figure in the chronicles during this period
till we come to the reign of Silakala (circa A.D. 574). This king spent
his youth a8 a novice (sémanera) at the monastery of Bodh-Gaya, @)
and thus must certainly have come in contact with the teachers of the
Mahgyana school who were, at this time, in charge of this most important
shrine of the Buddhists. Therefore, it is easily understandable that
when Silakala ascended the throne of Anuridhapura, he welcomed
new doctrines hailing from the country .of his early exile, in spite of
protests from his spiritual advisers of the Mabdvihara. The events
are thus described in the Mahdvatisa :—

““ Now, in the twelfth year of this king’s reign a young merchant
went up from this island to the city of Kasi (Benares) and brought
with him the Dhammadhatu from that country. And the king saw
it, and being unable to discern between the true and false doctrine,
he regarded it in the light of the doctrine of the Buddha, like to the

grasshopper that dashes against the burning lamp thinking that it is
gold. And he received the Dhammadhatu joyfully and paid greab

respect and reverence to it. And after he had placed it in a house hard
by the king’s palace he was wont to take it yearly to Jetavana, and

he Tooth-Relic in dr1 Meghavauna's reign, though not expressly Mahii-

W %"}_lzgig&ram‘gn: fnil;o\ther instance of the Indlan {nflience. - It 18 also noteworthy that this retie

till later times was in charge of the Abbayagiri monks, und the Mahiivihdra-visins do not,
seem to have been very enthuslastic about its worship.

@ AMhv, Ch XXXIX, v. 40,
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- managed to procure for one of the courtiers a high offic
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h ey .
old a festival in connection therewith thinking. that the act would:

bene'f;’;-1 h;i\f- E)eople greatly.” (Chap. XLI. vv. 37-40).
ot e Nikaya Surgraha, relates the story almost in the .
ut gives the further information that the o

Dha . ; merchant whe bro ;

N M;in;;g:;?i; w;a.s tnamed Piirna and that it wag a Vaitulyaiii?i ti};e

ith t honoursex :d It als.o connects the monks of the Abhay’agiri

There o os Mpﬁl- : to this sacred book. (1)

Dherramdhate ba :3' Ana work known to me which bears the title of

which means “fzh ‘:) dthls o S Tnonymous with Dharmmakya

o & Boddie acc: d? y of the law ** and is the first of the three bodi};s

As will be seen in zh;nfecfzef h:hil\éfaé}:)i{??iStic doctrine of the Trikaye.

durine h uel, strine was not unknown in Ce

., t";’ge t{i‘; ;Ee‘i;ﬁ‘l’lal period ; and there is also evidence ;;’n s}l::)wC eﬁ:::

held in high esteem ry ;hboo.k named Dharmmadhatu was known and

introduced to C-eylo.n froe;e Ee};filg la.ny_dl_ou_bt’that the Vaitulyasiitra

dealing with the doctrine of the thr:; ;?;l;ilzzlat;: ::;;gn I;Yxa;diatrezﬁsz
abou

Whlell wWe Wlu ]la‘e more tO Sa:y mn (163.]11]0 “’b t epl aphl&tl

These heretical doctrines thus introduc

among th i i

e gi K :1 (};::1:11: t11:1the reign ?f Aggabodhi I (564-598 A, D.) in whos

it dispumtizr;emJ o;}llaa.lafls said to have refuted the Vaitulyas i;:

: : (2 eir followers, unahle t ir

In open conflict had recourse to less honou::’:)(la: ’ t};;razspog‘?ts
. They

e of state and
e vour, “fAf}::er his death,”

S 0 kd
z;\}ranfa,)'dismissed pride a-:lde ]ngv:dﬁzk:tz/gf
he rez‘})xa:ixhi;‘a..”w) ‘ The heretical teachings,
posrec %’ zed are said to have had a following’
e land, And, as quite a large number

N come under thi
t BB add . 19 category, w :
hat Mahayanistic beliefs were considerably in %o;yu’e ame Z;:;ytlion]ecture

J he masses,

About thix time, w
. s » we have got ¢ i ,
Chinese pilgrims. Hiuen 'I‘sia.ngg 88, o evidence from the writings of the

were opposed to the Great Vehicl ys shat the monks of the Mahavihira

e : . e while the Ab irivasi i
oth Vehicles and widely diffused the Tripitakash?gag??:i]r?s Studézd
. ~Tsing, on the

other hand, says that in .
¢ R ; the Sinha] i
Sthavir 5 alese island all bel g

anikiya and the Arya—Mahﬁsér‘nghika Nikﬂ;:nii ::J'::teed%zya—

ed seem to have flourished

through him influence ing i i

ir.z the words of the Niic?ty};e;sl’;%irlar;ufhem "
(z.:e. the Abhayagiri and Jet ,
mission to the monks of the

however, though officially
among the ignorant peopl
of the people must have

(1) Nikaya Sam

B Aty o, 210
A Surhgraha 7

((Ff)) :{'Soﬁl. Buddlast %200{"&0}7'\701 I
akakusu, I-‘Tsing's Record af'mel

) D 247, :
Buddhist Religion, p.: 10, *
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Tor neacly three centuries after Aggabodki T, the chronicles
contain no mention of the Vaitulya or any other heretical sect. In the
reign of Sena I (circa AD. 848), a heretical doctrine called the
Vajiriyavade was introduced to Ceylon. The Nikaya Samgraha
describes the event as follows . After them, 1,126 years after the
introduction of Buddhism and 1,362 years after the death of Buddha,
King Matvala Sen became ruler of this country. But, he was not a
men who had associated with men of learning. During his reign, an
ascetic of the Vajraparvata Nikaya clad in the robes of a priest came
to this ‘country from Dathbadiva, and lived in the dwelling called
Virankura. Having presented fifteen kalatidas of gold which he had
brought to the cook of the royal household, Giriviisa Sen by name, he
got him to sound his praises to the king, who, hearing of his virtues,
just as the grasshopper leaps into the fire taking it for gold, went to the
ascetio and being impressed with his secret discourse, which he called
o confidential teaching, accepted the false Vajiriya doctrines, and

abandoning the true doctrines such asthe Ratanasiitra, which shine in

power extending over & 100,000 crores of worlds, he by reason of his

embracing these false doctrines fled from the palace he lived in, and
giving up the city to the Tamils went to Polonnaruva and died there.,”®
As has already been conj ectured by Sir Chas. Eliot, (® the Vajiriyas
seem to be identical with the Vajrayanists, a school of Buddhism which
flourished in Eastern India about this time and which was an exponent
of the worst phases of Tantrism. @ The monastery named Vajra-—
antric doctrines were introduced to Ceylon

parvata from which the T \
cannot as yet be identified ; but, it is probable that it was somewhere

in North-Eastern India. It is said that the Vajiriyavadins composed
the Qadhavinaya, i.e. the Secret Vinays and in the above quoted
passage they seem 4o have described their writings as ¢ secret

teachings.” It is well-known that the Vajrayinists often used very

enigmatic language in their writings and some of their principal
scriptures are known by such titles as Tathagataguhyaka.

During this time, it is stated, the Ratnakita sitras and other
writings of the Mahayanists were introduced to Ceylon. (¥ T.he Ratr%a-—
kita, it may be mentioned, is the second of the seven classes into which

the Mahayana siitras of the Chinese Canon are subdivided.®
About this time, but the chronicles do not say precisely when,
another heresy of the mame of Nilapata darana appeared in Ceylon.

1) Nikiya Sengralava ¢, M. Fernando’s translation, Colombo, 1008. p. 18,

2 Hindutem and Buddnism, Vol TIT, DAl o e Thixd Orfontal

3) Yor an account of this school, sea B, Bhattdcaryn in the Proceedings of the 1hir |
Conferenco held in Madras, D. 120f,

4

) Nk, San Do A8 ove of the Chinese Tripitake, p. 10M

(
¢
(
( ,
(6) See Nanjlo's
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Legends as to its origin, i
. 'S origin, its persecution and s i
Jogends as ig [ omething about i
mbeina e)ri1 in t.he' Nikaya Samgraka, (1) They seem tf haw:el “lfts te‘::fts
beer.m cr(l) 10§?Ztlsed (ixbtreme forms of Tantrism. Blue seems ?;)nha:rle
avoured by the Tantrists, the wo 17 .
: v f 3 , rord Nil S , i
to Ai:' alon, :elng a name for Tantric practices. () Sadhand, sccording
ToN i i '
v ;e'; ti:(jlgtx;l of .Sena IT, till the Chola conquest in the earl
o oonn )}; ‘ ere 1s no mention of the Vaitulyas or other hereti }{
ihis pectas ma}i Sz.clmlcles. But a study of the religious monuments;l czf
Theoriod » \Afi clear th‘at they were flourishing side by side with the
doavadin .(‘kaerf lts;s t;z;lne, no new schools of Buddhism were intro
c “e) rom the continent and the
el on from ‘ and whateve
st :10;; :fsi\{‘ahuy‘amstw beliefs and practices we sl:alfracc: o moron,
intro(i:uced en;ﬁeﬁdlng centuries were local developments of rfclﬁ ﬂcr‘;ss
of moreed ;]-rmxel.NThe reas?n why there was no new introc;3 0;1 .
Budines Man dhor’ch India is evident. This was the i S }ion
v gadha, the last refuge of the faith in Indis, W mi; adily
p pr:vale l\tvx;lward course before its final extinction a;xd :fx ' eac'hly
o Pre thelfait;d' not V{ta.lity enough to impose their hold M
Cosion re]igion‘hasn}lj fore:gn‘la,nds. Hereafter, the Indian inﬂﬁn .
Hinda beltt o oo fe;r;hmaémly the introduction of Puranic foi‘rxf: (Z)I;
3 » 1 :
i3 841l going on. of the masses ; and this is a process which
After he had e
xpelled the Cholas, Vij ]
Z;i;}lzh a% low ebb that it was necessa;r;r uayabal‘m "~ found Buddhism
tekhus from Burina to conti
nue the li
:;:f-;;; 2fe ecnialu.rste,H of the Theravada fuxchlon
¢ 8 9 still to have adh
in the twelfth cent ored fo th
ury, Parikramabi
2 synod for the : ' abihu I found it neces
and saifiod s %ur;gc%tmn of the faith, expelled the hesa?"  cloaon
was the Tha uddhist Chureh in Ceylon. One co o ments
Ppearance, as a separate sect, of the Abh:;:git:nce ;)  this
Ny monks
diness to accept unorthadox teachings :1111((1)

ol ; buj; @ c.ertain section of the
e Mahayanistic doctrines. For
3

ng;{izl tiill the advent of the Portuguese
et century, SrI Rahula belonged to
] ternity, and in keeping with the

Y, we find hi
as and gi Im  a worshi -
given over to Tintric magical praclt)&?ce:q :)?f) Mahayana

the .[.Itta.ramﬁla. (Uturol
traditions of that bod.
Bodhisatty

(1) Nk, Sun, frang, p, 181

() Sir Chns, Bl oL
(8 Bee below I}.“i’»tl;.' o8 e Vol 101, p, 40 1.1
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Such are the notices, in Ceylon chronicles, of sects which appear

to have professed doctrines of & Mahayanistic character. It will
be noticed that the periods in which the Vaitulyas were strong in Ceylon

synchronise with the dates assigned to some of the noteworthy develop-

ments in Mahiyanism in India. We have already seen that the first

mention of the Vaitulya doctrines in the Mahivarhsa comes shortly
after the time of Nigarjuna, the founder of the Madhyamika philosophy.
Sanghamitra’s activities in Ceylon fall roughly into the period assigned
to the great Mahd@yanistic authors Asamga and Vasubandhu. The
Yogicara School of Buddhism came into being at this time and the
introduction of magical practices into the Buddhistic system is believed
to have been due to Asamga. Quite in keeping with this trend of
religious development, Saraghamitra, the champion of Mah&yanism
in Ceylon during the fourth century, is described as having been ‘“versed
in the teachings concerning the exorcism of spirits, and so forth.” The
sixth century, when we hear of the Vaitulyas in Ceylon again, was
another great period of Mahayanist literary activity. The characteristic
feature of this age was the importance given to the study of logic by the
Buddhists ; and the celebrated logicians, Dinndga and Dharromakirti
are ascribed to this century. Hiven Tsiang's accounts show public
disputations on religious topics between the professors of different
schools to have been & regular feature of the times. In Ceylon, too,
Mahayanists seem to have tollowed the same lines of action; for, when
we come across them in the chronicles, they are represented as being
defeated in argument by a champion of the orthodox school. The last
mention of the heretics in the chronicles of Ceylon falls within the
ninth century, the period of Vajrayana or Mantrayana Buddhism. Thus
it will be seen that the principal revolutionary movements in the sphere
of religious thought in India made their influence felt in the island of
Ceylon, just as the main- political changes on the continent had left
their mark in Ceylon history.

Though the chief periods of Mah&yina activities in' Ceylon were
due to external influence, and the persons instrumental in the
propagation of these dootrines hailed from India ; yet, Ceylon too seems
to have produced Mahfyanist writers of some note. According to
Beal,(1) Deva or Aryadeva, a Mah&yana teacher of great reputation,
who was called one of ¢‘ the four suns that illuminated the world ” (2
was either born in Ceylon or dwelt there. But Nanjio says that he was
not a native of Ceylon.® The latter scholar, in his Catalogue of the

§1) Buddhist Records of the Western World, Vol. 11, p. 180,
2) The other three ‘‘suns” were, Nigarjuna, Asvaghesa, and Kumdralabha,
(3) Catalogue of the Chinese Tripituku, Col, 370,
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ih:ﬁ::é fl;frzy;:}.l;akclz., mentions a monk of Ceylon (Sh-tsz-kwo or the
tmnsm:ted in{;oeo }:fm) named Samghavarman (San-kie-poh-mi) who
s aed I vit C ;nese an extract from the Mahisasaka Vinaya. The
ohsas: the, Mlsh _rtze, were n.ot Mahay#anists ; but their doctrines were
itings aoe ;e : ayzn'a doctrines than to the Theravada, and their
N fa,it}I: ;rgre m'the countries which had adopted that form
scording fe S.Om e eminent Tantrist Amogha (Chinese Pu-kung)
poceroing to son e aqc?unts, was a native of Ceylon.. He went to Chin&’
O that ;emslxted India 9‘md Ceylon in A.D. 741, and it was in
brought to O e elaborated his doctrines. () He is said to have

ina, a figure of the eleven-headed Avalokita (Kwan~Yin)

which was taken to Japan i is sti
Tonnie ot foon 1o pan in A.D, 743 and is still preserved in the Baiso

EPIGRAPHICAL EVIDENCE

The tost inserint:

long but 5::;:?; cr1rrlxls,cr1ptlon connected with Mahayanism in Ceylon is &
at. Ambasthala :feent?ry record engraved on a rock near the Sela Cetiya
The characters; arew feet belo‘?, the summit of the Mihintale hill.
Grantha. Tt consist ot th‘i eighth century and closely resemble
the Sragdhars met sovd ‘Sm.‘;knt hymn in praise of the Buddha, in
but in one we find re.f Not a single complete stanza can be made O’Ut' ;
words : Nailcdkdie erence made to the Nirmanakaya in the foHoxviné
upetanm, vande nirmri‘:cf—rli‘;;f:;n cttcnbh((;m;bbaya‘bamm vidve-rupair-
prevails in [ endmayam, eie. adore the Nirmanakaya, whi
three formsﬂ:)ef Cilfi:z‘ent m&mfesta,.tions, which assuages tﬁ:l;iisé ;;h;}‘i};
another verse .hence, and which exists in all kinds of forms). In
to he restored Samb;ve tlze syllables Sumbko. .. .which evidentI}; has
of the Buddha a.ccoz(glo"kaya' Thus we have two of the three bodies
Doubtless, the lost or{-,‘mg to the Mahayanist doctrine of Trikéya
Pharmmalcﬁya also.p Tll':;: c?cf)ci;}:ienzei;rihm:;t have contained the wor(i
is a purel . . e three hodies of ¢

the Chris{i xafi;g;at‘;ilstm one and, in its theistic prineiples, };;P]:ga(}oitz
madhatu ‘‘ the body r:; t;f the :l,‘r.l nity. Dharmmakiya or Dharm-
aid is described as “tzeLagrle ?e:he cssence of all the Buddhas

en . * manent 1 s
oo iy o,
their paradises o hsuPerhumafx form in which Buddhas a e
P r when otherwise manifesting themselves inpgeelzl;;ti?l
ség Sir Chas Eljott

) J.R.A4.S. op. ¢it, Vo, IIT, p.
(3 ST 4.7 (1,,3%;5}3' bo, " o - B9

(4) A verse be b ana
eoms to describe %IIFJ‘ hll)ghggxtr}llmNn%?g

A nireikdrary, ai
U RIVAM-auemet-samanty vydpituny nisprapeiicam
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splendour.”()  ‘The Nirmanaksya, ¢ the body of the transformation
is the human form worn by Sakyamuni. The word Dharmmadhdtu
is not unknown in the Pali Literature in the sense of ¢ the eternal
truth,””® but the other two terms are totally unknown in the sense in
which they are used by the Mahayanists. The inscription, towards its
close, gives the name of the bhiksu who was the author of this hymn,
but unfortunately it is not quite clear. He is desoribed as “a mine
of Bdhisattva virtues’ (Bodhisattva~gu-pdkaralv.). Here, again we may
trace some Mahayina influence as the ideal of the Bodhisattva was
particularly extolled by the Mah@yanists. The fact that tis record
is written in the Sanskrit language, the unmistak ble reference it
contains to the developed doctrine of the Trikaya and its author being
called a Bodhisattva are sufficient proof that this epigraph isa Mabayina

document.

Next in point of date co
skrit inscriptions, found in t
notice of some of these was given i
(vol. I p. 166).

Since then, some more of these plaques from the same monu-—
ment and found at the same time have come into my hands. But it is

pot yet possible to identify these fragments with any of the published

Mahaysna texts. @ I give below the inseriptions on some of these

plagques so that thereader may gain an idea asto their nature i—

me the copper votive tablets, with San-—
he Indikatusfya at Mihintale. A short
o the last number of this journal

1. (a)..Bodhisatve— (b) bhya Prajlapira. ...,
2. (a)..Sikyamuni-nna- (b) mazh dardSaniya..corer
3. (a)..gata $okoya.. (b) Bodhisattva..... feeraeans
4: (a)..ruso maya- (b) l(a;t'a.m—abhini e
5. (a). . dharmman—asvabhi~ (b) van karoti Fa..eeecoreonn
6. (a)..ti yasy-edani- (b) 1rh kalam, mManyase........
7:" (a). . ti tat kim ma~ (b) nyase Ki............ ceni

(b) nisannal PUBAT-A.....cc..

8. (a)..sigghfsane

9. (a)..Sastrajfiena (b) dragtavyam tad-yatha....
10. (a)..ti astind- () m~bhiksu—gata. . oo iinn
11.° (a)..sena garddhar (b) ~ vipratipadys........ v
12. (a)..Rasmi Bodhi- (b) sattvam-edad-a ..........
13. (a)..mitam sarvvam—eka- (b) rasam bhavati yad-u,...:.
14. {a)..Ratnakara Tathd~ (b) gatam—etad—avo ..... ...
15. (a)..satvin ma- (b) hE sattvan ........een e
16. (a)..tra Ratnakaro . (b) nama Tathfga, ..o ooues e

(1) Sir Chas. Tlctt. op. eit.Vol. 11, p. 32,
3(2) .. See_Digha Nikayu Vol. 1L p. 8 and Majihima, I, 396

éa pr. Lilders, to whom these tablets wers shown during bis recent visit to Anurddhapura, had

)
no doubt about their connection with the Mahiiyanists,



g‘
§
:_
|

44
S, PARANAVITANE

17. (a)..tatra Sak

-t yamu-— B nir nng
18- (a). . pama Buddha- ((b)) ]T:;ztr;;lame Taoooooii
‘)9. (a). .Bhagavantama_ (b) lv-akhak-s: ................
20. (a)..varm hetuka.- (0) Iaratyayel ................

Similar pls i \
found b zrstl;hgue: ‘;sfth_s?mewhat different inscriptions have been
Anridhopina pa ']?hey ujgraf;ra-ma,' a monastery about 21 miles north of

] . T ntain invocati s
i nta ions to the d aré
e ggg}isazttgishfé&valokxtesvara- (Mahakaruna) and Al%géj;::BhaTZ:ti
et lilée 01’; mK?;dk ‘lgaianabuddha, ) and abound in mystic
, v kili, hurw huru, svihd ‘
v , Svaha, ete. Th

s 1}; alcclllxera?]?re;;lh stage of the Tantric cult and a,ffoer}:i r:wlr)ir;es:rclz
Mahayina sode ;egzgrcﬁ:to which period the plaques belong—

Mahaya ses were objects of i
v 1:?[ aq;esPhave ,been- reproduced on plates }P;;?ul:;daggg;mnf.
1861 a.md/. thé g:lirjp t;iS';xth I.’rzgress Report, July to Septembe:
g L : ns with explanator ’
r%sh . pu;):shed in pp. 12-15 of the ;;:majsimznd ene
Buddhjstsp quugs:3 f;on Indlkat.usﬁya and Vijayirima show ‘that the
had the. prectios yof ,deesggi;illy ‘those with Mah&yanistic leanings,

N ) g, In caityas, metal i
g ;ns:r;l;ed. short -extracts from the Sa.nskri’c.a Bﬁtliag? ton ﬂhlch
Ppose i3 explained in a passage in the Saddharmmf r;:;?ggs.
— ra.

The 13th cha .

; pter of this work (2 i

which of the five informs us that King X

. who bore this 5 1 ing XKassapa—

increased ; name, it is not

the Dranne height of the Abhayagii to 140 bt e e
armmadhatu therein. cubits and deposited

includes th . Later in the chapt :
e dhammacetiya among the five diﬂeienli);ti:i’ndzhe f a;uthpr
of stipas.

By this term he evident]
Dy this ten y meant a tope built i
o T ;;: i)lil;mvnia, (_th:e sacred texts). Th: oe:a?nslhlize ffraga
ket wo“ld‘ g l)ayarama are small and disconnelzt d fo ag
the phan would ear the same relation to the whole ; drag—
comporent o & W:ml?ll relic of the Buddha’s body does oty lic')f
thet the Bonena ve ] ave seen above that the Maha zmistsoh ‘11:15
o bty o one b three bodies of which the D}):arm l'e
})ody, Yo Nk v;as tthe n'lost important ; and the Iz:r{talga
in o ey ,gtu”p(‘zs g, o which belonged the relics enshri ?i’
man the Dharmma}:; a3 the least, To the mind of th avorag
;;vord_s o Bud:i h):, rz;:;t fave been represented by f,hee i:::r?t;:gz
‘ , ragm
called Dharmmadhatu and enﬁhr?rrllzz 101f 81:51:2686 ?Vould et ety
I pas ingtead of bedily

Gaganagniij & Buddha of this

2 gndiju, s npn )

2 Colomho edition of 1023 p, 333 ' P there fu a Mahlyine Bodbisattva named
P wesd,
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must have been particularly welcome

relics. This way of reasoning
at a time when the zeal for building stépas was unbounded while the

supply of bodily relics of the Buddha must have necessarily been
limited. It is probable that this extension of the veneration at
first paid to bodily relics of the Buddha to metal fragments on
which words attributed to him were written was due to the in-—
fluence of the Mahayana conception of the three bodies.

The Buddhannehela pillar of Abha Salamevan (Udaya I), states
that the reverend teacher Buddhamitra was a son by anointing
(abhisekayen darw) of the reverend teacher Harsa. Commenting
on bhis Mr. Wickremasingha writes :— The expression abhigekayen
daru ¢ son by sacred sprinkling,” however, connotes the prevalence
of certain Brahmanic, or more likely northern Buddhist (Mahayana),
rites not sanctioned by the southern Buddhist Church. The Vinaya
rules, it is true, state that the preceptor (upajjhdya) ought to
consider the pupil saddhiviharika) as a son, but s0 far as I lmow,
there are no rites to be performed in. connection with the initiation
of a pupil. The only formality that has to be observed is for
the pupil to approach a senior monk, make his obeisance, and
beg him three times to be his preceptor. If the latter express
his consent by word or gesture the agreement is complete and
binding., Amoug the Mahaysnists, on the other hand, the in—
itiation of a neophyte is accompanied by a solemn ceremony lasting
for about three days. One of the rites connected therewith is
the kalasi or udaks abhiseka at which the consecrated water from
the kalasi or pot is sprinkled by the gury on the pupil’s head
and prayers repeated over him,” (1

Two weathered slabs were found in the monastery known
ag Puliyankulam, the ancient Pubbirama, to the east of Anurddhapura,
both dated in the reign of King Abhi Salamevan, who may either bhe
Kassapa V or Dappula V. One of these registers a benefaction made,

for the daily supply of rice to a person who had

among other things,
daily to perform something connected with the Dhammadbatu ( Sin.
daham—daya). The text here is incompletely preserved. It is

possible that what he had to do was the daily recitation of the
‘Dhammadhitu. The other record, too, has the word daham-daya,
but the text is even more fragmentary than the first. We have
already mentioned that a Vaipulya Sitra (Mahiydna text) of this
name was brought to Ceylon in the reign of Silékila and that

ers Harga and Buddhamitra glven in

27 Vol L p. 1928 he pames of the two teach
B2 & in the hwerlptions of this

Sanskrit forms and not In Sinhalese, a8 proper Dames as o rule are,
period, suggest that they were of Indian origin.
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::1;1 e:W;:taJaccorded special honours in the royal palace as well as in
the Jet v;an:e :::‘iastisseri.o 'f}l;ler%l Iish}ittle doubt that the reference in
: ' e Mahdydna text of that name; a

zznizﬂz:v;t tha,th the inmates of the Pubbarima monastery, eiil atlilde
bonth leaxi;y,fronoured Mah&ayana .doctrines. This is not surprising,
R PUbbé;):n another slab mscx:iption from the same place
the b4 & am.a was connected with the Abhayagivi fraternity,

members of which were noted for their heterodox leanings.

mad}’f;xte ?x;stence, in the tenth century, of a book entitled Dham-
a,t Anﬁ;dlza puruther p;oved by an inscription on a bronze label found
urd ra and now preserved in the Colombo Mu ‘
; xur : pres ‘ seum.() Th
zr}x:;c:;lzzlon reads Dahamdid de patek and is written in the Sinhales:
Dhém r::zh?: :,l:e tenth century. It means ¢ two leaves from the
Shee.ts e co; ;er(;)r;ls :::;1 ;he.tlﬁtbel was most probably attached to two
ed with a part of the text of thi
and was perhaps intended for i i e temaating
; enshrinement in a stdpa. An int i
‘ : ! . . erestin
f‘zlix(:: aoli,c;ub this la})el is thai‘a the Sinhalese words de patek is writtei
bice < r,)c honee_ in. th.e Sinhalese characters and once in Niga,ri
B myg;,i C- c;ﬁ Nigari script was associated in the mind of the engra,vel‘*
- s efficacy as it is to a great extent i i
. . in the mind of the ordina:
: ;ﬁzlce{;siznv;ll;ie% ?t tﬂ}e prlesent day. This must have been due toairt{;
: antric cults, the professors of ic ili
did from North East India, used this script. which, beiling as they

o tk',‘[‘:mn;i::;ozluczxon of this system of writing to Ceylon, somewhere
the Varmn Ia, :,:x ury, seems to have been due to the Vajiriyavidins
(the Ve thi}; 1fk‘s) “{hom we have already referred to. The inscrip-
bons In ¢ Scic:ripthhlt}‘xerto discovered in Ceylon are not very many ;
the Jooal t;;; aving been vus.,ed even for writing Sanskrit as’;
wo find in ¥ incaste t?f the Indikatusiya and Vijaydrama plaques
and the rok | scription at Ambasthala. In a copper plate dis—
ooy - so-—csa,lled Abhayagiri digiha, a Pali verse from

aka Jatake has been inscribed in Nagari. This is the

On] Jllsbax)Ce ]ulown. bO me f t}lls a] habet belllg used for “Ilbnlg

There is
Colombo Museixlfthef.copper p}ate from Anuradhapura, now in the
, which contains an ingeription in Nagari characters

v
(83 A% St heowd i g 15 exutviton
The Sinhalcse o duyit i equivalent phonetie rith ei
Z_f.'vtI/l;lm'n uj u\f’r{lj '(:.\’I)i:)r. 7\1 i(xl l({ll;r’»lt)-:?x?(gmlt t\\'hm;u l}lt«:;ytx'telt‘i:ltlllgxn‘:nit‘tltll :1-:?:((!01‘:‘:1 ife{hg’ﬂ’mx{’{x‘{’fgm Iqr
ataka §% knowa either i the P ) or view,  But no fatekd of $) $ o
to show that a book e the Palior Sunskrit Buddhist w T e 1 ovideno
of the b called  Dhammadhiit: o sl writingw, and as thero s evidene
o BT gt shi s W sy SR
dansiordeh wnd . 30-40), 2 r. Wickremasingl s mfstake {itw i
and conseruently th.e translution g’i‘vﬁxllg;' lllllil;;:ul}aad’ltgg”ol\rt‘%‘f (&ump}(ctof “thed
| & - of the point.
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of about the ninth century. I read it as, O Vagrati (O lesa (?) rath.
This is evidently a manira addressed to & Tantric deity. Om is the
usual mystic syllable ab the opening of a mantra and the last syllable
rarn what is called a bijaksara in Tantric phraseology. From the
analogy of known Tantric invocations, the remaining syllables ought to
stand for the name of & deity in the vocative case. But T do not know
of any Mahaydna deity of the name Vajranikse or Vajratiksa. But
the occurrence of the word vajra as the first member of the com~—
pound leaves little doubt as to its Tantric character.

Of stone inscriptions in Ceylon ingoribed in the Nagarl seript,
only two examples are known. One of these is a slab from the
Northern Dagaba area. () It containe rules concerning the adminis—

d there is nothing Mahayanistic about

tration of a monastery an
them. Bubt the introductory portion of the record, which was

engraved on & difforent slab, has not been found and we are not
in a position to judge whether it was & Mahayanist document
or not. The other is a slab found in the Rajagirilena ab Mihin—
tale. It is written in the Nagari script of the ninth century and. is
too much effaced to be deciphered. I could only make oub the
stanza Ye dharmi, ete., which brings tho record to a close. Considering
that Mihintale was, in the ninth and tenth centuries, much under
Mahsyana influence, this may have been & document of that school.
Clay votive tablets ith Nagari legends have been found
in considerable numbers and in different localities of Ceylon. The
Colombo Museum possesses twenty-seven of these and the Kandy
Museum nine. Qimilar tablets from. Ceylon are also said to be
exhibited in the Pitt Rivers Museum in Oxford. ‘There are many
more of these with private collectors.  Those in the Colombo
Musgeum come from Monaragala in the Uva Province, Dumbara

in the Central and Tangalla in the Southern. Seven of them
uddhist oreed and others bear longer in-—

contain the so-called B
soriptions which. owing to the minuteness of the letters and the

wearing away of the tablets are well-nigh undeciperable. Tn three
of them, I could read the words Namo bhagavate in the first line
and hapaya pira pard svahd in the last two lines. This evidently

was a Tantrie charm. One tablet broken in two, contains 26

lines of writing which, excepting for a letter here and there, are
illegible. One of the best preserved among them containg & repre-
gentation of the Buddha seated in the bhimisparse mudrd within
and arched shrine with a high pinnacle. Around this shrine are

tan also bO rend 08 At
EZ. vol. I pl et s6q
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arranged twenty-four miniature stipas and below the throne of
the Buddha is a worn out Nagari inscription in three lines which
probably contained the formula Ye dharmmd, etc. This tablet is
almost identical with the one reproduced by Sir A. Cunningham
in his Report for 1871-72 (Vol. III, plate XLVI, 3). Our tablet
differs in baving no Bodhi tree shown behind the shrine and fewer
minjature stipas. A point of interest about this is that on the
back there is an inscription in Sinhalese characters of the ninth
century. The letters were incised before the tablet was burnt.
Almost all the ten letters are clear enough, but I am not able
to make any sense out of them. They read :—(1) Ta.. ta, (2)
sam ha bha, (3) lu hanu, (4) pati. This Sinhalese inscription shows
that the tablets +were manufactured locally. M. Foucher is of
opinion that these tablets were mementos brought by pilgrims to
the chief centres of worship in India. He says of them, ‘‘Most
frequently, they are simple clay balls, moulded or stamped with
a seal and without doubt within the reach of all pockets and
which served at the same time as memento and as ex voto. They
are to be picked up nowadays on all Buddhist sites, even in the
peninsula of Malacca and in Annam.”’() It is probable that
these votive tablets were first introduced to Ceylon by pilgrims
to Bodh~Gaya and other holy places in India. But later on,
they seem to have heen produced locally, probably from seals
imported from the continent. The Négari character, and the mystic
syllable sv@hd that occurs in several of them lead to the conclusion

that they were in wuse among the followers of the Mabayana
system,

MAHAYANIST IMAGES FOUND IN CEYLON

Dr. Ananda Coomaraswamy has published two bronze figures, one
of Avalokite§vara and the other of Kuvers (Jambhila), (2 both of
which are assigned by him to the eighth century. Another bronze
from Ceylon depicting Vajrapani 4 and attributed by Dr. Coomara—
swamy to the ninth century is now in the Boston Museum. He
also says that there are other good examples of Mahayina bronzes
from Ceylon in the British Museum. ) One of these is repro-
duced in Plate XI of Bzamples of Indian Sculpture at the British

Museum. It represents AvalokiteSvara, with a figure of the Dhysini
Buddha Amitabha in headdress,

(1) Beginnings of Buddhist Art, p. 11,

gg; f_][}%ﬁf%%({gdﬂm and Indonesian Art, 1166, Soc also J.R.4.8. for 1009 p, 288,

(1) History of Indiun und Indonestan Art, p. 166,
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On the plinth of the main building at. Vija,ye“xrama m(?llfa,stir)f,
already referred to, there are representations m‘ low rehex {)X&
four-armed deity attended by a female figure. (§ee Plate X2 :
@ and b). For a description of them, the reader is referred St;l p.(l)
of Mr. Bell’'s Sixzth Progress Report (July.to Sfeptember‘, 1 )1-, L
The deity does not hold any attribl?tes in his ha,n.ds, but i nld
probable that these details were orig’m.ally wqued in s?u(ico a;l "
have since fallen off. It is not posmb%e to  say def‘n{utey wlua:;
this deity is, but there is one detail wh’loh seems to -gwi; ) a (clseit.
In the figure L, according to Mr. Bell’s nf)mencli?tme, Sbelo\ir,
holds down one of his hands in the bestowglg attitude ané ™
is the crouching figure of a ghost (pret.a) with upturped h.a;eﬂiws
one of the hands uplifted evidently to receive the ambros_l.a, whic fowe
from the fingers of the deity. As tP_ns s a c}}aractenstlc ":Jrlxla.r o
images of Avalokita (3), we may 1den“c-1fy t:hm f}gure \ut o
ﬁodhisattva and the female by his side with his conso; ’onsj_del.-
This identification becomes all the: nore prol?able whii:rwlrel ('31-,& dor
that copper plaques inscribe;d with invocations to Avalokl

3 have been found at the place. ,

Tam'l%;lre is Mahayanist rock sculpture at Vﬁligama_, in t}:le Soubh(:'tr;
Province. (See Plate XXXIII). It is of ‘colossa,l sizo an : ;epresethe
a figure in kngly attire, but the Dhyani Bu.dd}}a Amltat) ": Zn the
headdress and the lotus held inb the hand ;:éixcﬁze ]gila Al szl e
i s as has already been sugges 3 . A .
&X‘K:l:kﬁeé: afocaa«.l tradition that this figure represents Ia, forexg?aférelg
who left his native country because he sufftared f‘l“OI?l tepac;:iyc;n nded
at Viligama and was cured by a local physician. .’lhls hraB lon seoms
to preserve in a distorted way some facts regarding the S0i Disathva
Avalokita. One aspect of this Bodhlsatt_va? that know;; as ;:; mad
Lokegvara, is considered I{y thell\?ilaygf]t:priiyben fs (:;ated L
diseases () and is particularly invoked to ¢ 1 stated G
« the first success of Lamaism among .t}xe I\{Ec_)ngo_s was due fo the
rous king by means of the Sizhhanada Sadl{ana. ut th
gc:gso(;i:;ﬁi}zml repreienta,tion oé th»j; for{:;rll1 :fo f:;i%&;ﬁ;;;;;ﬁe 1(11) -
Northern Buddhist countries, differs rom that of 8 t,f x 1a1 ‘1—,,;,’3 |
y ‘ble that the particularisation of this aspect of Avalokt
%)erizyci::;bp(i)i;lfi;oe with : distinet iconographical form was of later

X i »port: for drawings. , L -
303 gg‘ﬁﬁ?n};}gﬁ&% ‘T‘;}\-ggutil‘i%eﬂé}\‘}:\lgnwi)g Hasting’s Encyelopaedia of Religion und Ethies.
o 3 R
Ir Indian Art, p. 148,
f{.'ﬂl'glﬁi%’;ugt{x\'n. Buddlu}st nIL](}rIz(%r{i)’r,llps{;,)l/, pp. 53}5 . I
ﬁlliﬁgtﬁ[‘(:;u!;ﬁsgg?; n':{ iﬁrl(:::é;xizion of Simlmhadu. in o standing position similar to the Viligs

figure (PIC XI1X, e)

¢
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date than this sculpture and that the cure of leprosy was originally
attributed to this Budhisattva in & more general form. There is another
tradition prevailing among the educated Buddhists that this figure is
that of the god Natha. This tradition agrees quite well with the
Dr. Nell’s identification as will be seen when we come to discuss the
origin of Natha, ()

The most remarkable Mahaysna sculptures in Ceylon are at
Buduruvegala near, Villavdya in the Uva Province. (See Plates
XXXIV and XXXV). A group of colossal figures has here been
carved on the rock on a scale comparable to that of the Buddhas
at Avukana and Siésséruva.(® The figures are in high relief.
Some of the details are not carved in stone; but merely indicated
and completed in stucco. They were also originally given a coating
of paint, traces of which are still visible in some places. The feet
and the pedestals of the figures were geparately carved and joined
to the main body. The central figure of the group is a colossal
Buddha some fifty feet in height. The left hand is in the abhaya
mudrd and the right held up towards the shoulders with the fingers
bent inwards. The principal figure is attended on either side by
two Bodhisattvas, the one on the Buddha’s right repwesenting
Avalokita a8 proved by the figure of the Dhyani Buddha Amitabha
in the headdress. The hands of the Bodhisattva do not hold any
attributes and are in the attitude described as kafakahasia in
Gopinatha Rao’s Elements of Hindu Iconography (p. 16). The
corresponding figure on the Buddha’s left has no dhyini Buddha in
headdress; but as the triad of Buddha, Avalokita and Maitreya
occurs very often in Buddhist iconography, we may identify this
figure with Maitreya. The Bodhisattva to the right of the Buddha
is attended on the right by a female figure and on the left by
& male. The former holds in her right hand which hangs down.
by her side something which appears like an unblown lotus or a
fruit. If the identification of the central figure with Avalokita is
right she may represent Tard. The male figure on the right holds
the hands in the same pose as the chief figure in the group, but holds
no attributes that would enable us to identify him. In Buddhist
leonography, Avalokita is usually attended by Thrd on one side and
Hayagriva or Sudhanakumara (3) on the other. The figure in question
cannot he Hayagriva as the horse’s neck is not shown ; therefore it
may represent Sudhanakuméra. The Bodhisattva on the left side
Is attended by two male figures whose identity, it is not possible to

’l) See helow p, 53,

(
(2) The height of the f; g .
(3) Bhatthcary a’, Jhecd ‘}2‘3{“ a;t)‘ng‘}lnrux egala has not yet been pscertalned,
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determine. One of them holds a double vajra in the right hand. There
is nothing so far found to indicate the period these sculptures may be as-
signed to ; nor has it been possible to trace the mention of this place in
the chronicles. Some of the figures, especially the Bodhisattva to the
left of the Buddha, show a high degree of artistic merit and on grounds
of style they may be ascribed to a period anterior to the Polonnaruva
epoch. Probably, the ninth century would not be oo early a date.

Dr. J. Ph. Vogel has published (1) a paper on a Mahayanistic
sculpture which came into the possession of a British soldier during
the occupation of Kandy in 1815 and is now in the possession of Lord
(larmichael. It is a small slab with the Buddha in the bhdmisparse
mudrd in the centre attended by Avalokitedvara and Maitreya and
surrounded by seven other scenes from his life. Dr. Vogel is of opinion
that it is a work of the Magadha school of art dating from about the
eleventh century. It isof importance to show that at that period, there
was intercourse between Ceylon and the Mahayina Buddhists of North
Fastern India.

The fame of some of the Mahdy&inistic icons in Ceylon seems to
have reached the Buddhists of North India. In a manuseript from
Nepal written in the Bengaliscript of the eleventh century which is now
in Cambridge and was utilized by M. Foucher in his valuable researches
on. Buddhist iconography, (20 there are miniature paintings of Mahi-
yinist deities with inscriptions giving their names and titles. Among
these are included the following from Ceylon :—

Sirahaladvipe Diparkara arigasthana, ) (the Buddha Dipamkara
of Ceylon). What malkes this icon a Mah&yanistic one is that the
Buddha is attended on the right by Avalokitedvara and on the left
by Vajrapiini. The Javanese Diparhkara, on the other hand, is said
to be attended by Avalokita on the left and Maifijuéri on the right. 4
Another Buddha is8 named Sirmhaladvipe Diparkara Abhayahasta (5)
(the Buddha Dipanikara of Ceylon with hand in the abhaye mudrd.)

Simhaladvipe Jambhalah. (the god Jambhala, ¢.e. Kuvers of
Ceylon). (6 We have noted above (p. 48) that an image of this
deity has been found locally.

Sirmhaladvipe Arogyaéila Lokandthah., (the Lokanatha, i.e.
Avalokite$vara of the hospital in Ceylon) (n We shall revert to this
image in the next section in dealing with the cult of Avalokita in Ceylon.

See Journal of the Bengal Aslatic Soclety for 1015 p 208 and Plate XX,
M, Foucher, L'Ironopmghie Bouddhique de }'Inde p. 15{f

Ibid p. 79. Catalogue No, 3.

Ibid ‘p. 179

Ibid, Catalogue, 1T, 10,

Tbid, Catalogue I 18,

I¥id, Catajogne 1 20,
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5. PARANAVITANE

MAHAYANA BODHISATTVAS IN CEYLON BUDDHISM AT THE
PRESENT DAY

L Avalokitesvara and Tiri

Orfe of the chief differences between Mahiyéna and primitive
Buddhism is the great importance attached by the former to the cult
f’f the Bodhisattvas. The Mahéyanists recognise the existence of an
mnumex:uble number of Bodhisattvas of whom eight are cor{sidered
of special importance. The only Bodhisattva common to both the
Northe.rn and the Southern schools of Buddhism is Maitreya, the
Buddh‘lst Messiah. The belief in this Bodhisattva constitutes ’one of
the principal tenets of the popular religion of the Sinhalese Buddhists
I])SI\;Z M:}-iliyina \];uddhists assign to Avalokite$vara a far more promz‘nefxt.

ace than to Maitreya, i i i
et han to ever);v dig;ll:lt;%)on him as a Saviour of Mankind and

It.is generally believed that Avalokitegvara is unknown to the
Buddhism of Ceylon as it is practised to-day; and so far as I know
no.s?holar has traced any mention of this Bodhisattva in the Sinha,lese’
\trmtmgs. The late Rev. §. Beal made an attempt to identify the god
Sumana of Adam’s Peak with Avalokitesvara, () hut his };y;rpothﬁsis
1}:ha.‘s noﬁ‘bee'n endorsed by any other scholar, We have scen above

at a considerable number of Avalokita images, both in metal and
st‘one, have heen found in Ceylon and that tc ’ o
of po“p}dar. worship in the ninth and tenth centuries. It would b
::rgnsmg }f ng tzl'ace of his cult were found either in popular worshi;
-day or m the literature of the Sinhalese,
fodhisattva Avalokita is still worshippede b?st:emg:;?znOfB%r;fl,hi:?:
; ;:rem;(izr l:;::} e?:ﬁ;e rc;ieiiiha zvhilc]%l has ohseured his identity ; an(i
o5 : . LY
and in the Sinhalese literature of othenfrilftletnl:}f ie?:f;;eval eerptions
iy Mﬁ:rgris?l;;t zhere is a.‘tex;d.enf:y to regard Natha as but another name
o dj::tix;etup ::;e::; ;:silx;}r)iglons \:ﬁ{ich mention Maitreys and Natha
3 owo di b T % disprove this view, For instance, th -
lgii;aiji?rgl;}ci;g;;c;x; cvzx’ti;a;nft :S:, pﬁ:ra;lse Maitr Bodhisattvaya;a v:hLa:J::ét
& Set (the Lord Maitri Bodhigatt d the Lord
Lokegvara Natha) and the very late Asgiri Vihara recorva oy 7
ﬁi};‘;\,ﬁfﬁgf}? Natha rﬂg‘r)’a .d.elmlcut (two images of M:isz?}y%éthila:ég
o v ra.). The I’aplhyana, inseription of Pardkramabahu VI
, ions Natha and Maitreya as two distinet Bodhisattvas. 2) ’

:

(1) Buddhizi in
= Nithy Sitys i iy b LTS, for 1983 p sy,

Kutikdvat Suggnrg p.(fiiim the two personnges Nitha and Maitri,» (D, B, Tayntilaky's

his deity was an object.
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The word Natha means ¢ Lord ”” and is only a shortened form of the
fuller epithet ‘‘ Loke§vara Natha * given in the above extracts. It is
hardly necessary to mention that the epithet Loke$vara is one of the
most familiar of the many names of Avalokite§vara and was the one by
which he was best known in Cambodia and Java.() The modern belief
that Avalokita of Viligama is Natha provides further circumstantial

.evidence of the identity of the two (p. 50).

The Tisara Sandesa (Swan’s Message), (2) o Sinhalese poem of

the fifteenth century thus describes the god Nitha whose image was

in the shrine of the Buddha at Doravaka in the KHgalla Districs :

‘‘ His beautiful head with matted hair is like unto a rain cloud
with lightning attached to it. The eyelashes surpassed the hue of
the blue lily and the sapphire. What are the two hands, like the
trunks of white elephants, comparable to ? (They) exhibited the
splendour of a pair of streams flowing down the sides of a white
mountain. The charming rosary hanging down his nectar-like,
body assumed the splendour of a line of blue geese—if there exist
such—in the celestial river. With his feet and the shining nails,

the brilliance of an evening cloud with stars strewn about it was _‘ :

shown ; and the pride of a dew-strewn lotus contracting by therays
of the moon was set aside. Yord Natha, distinguished with such
marks of beauty, abides resplendant in that Buddha shrine. Bow down
gladly to him, and pray him to fulfil thy heart’s desire.” ¢

The above description is mainly concerned with the glorification
of the physical beauty of the god and it shows that this parti-
cular image of the Bodhisattva was white in colour and had an
elaborate jafd makutia. Avalokite§vara, too, is always white in colour,
except in some images of Nepal.(¥)

The next verse praises Tars, who is, according to the Tantric texts,
the consort of Avalokite§vara, ‘‘ Depart thou hence, without tarrying,
after worshipping the Queen Tira, who has adorned the magnificent
mansion of Sri Lanks, with the multicoloured canopy of (her) fame ;

Tizara Syndesn i one of the many Sinhalese poems composed in imitation of Kaliddsa's
celebrated work tho Meghuditin, (See Gelger, Litteratur und Spruche der Singhulexen p, 12),
(8)  Vidu-Juga-mi-kulek, viini ruvin uduls daln (bhisa)
I’BlPut viit-upulan ifdu-migi p4 diniya
8B4t sofidek van yuvalat kum viniya
Pafidera-giri-pasa_hunu, gangul-dli yavala vilas-ala
Lamba dena lakal akapata ama-pidev gata
Numn ba gadga sunil basaviia dta ¢ siri gata
Pada-niyeni rasudula vataln taruvila sadaba pab-ale
Snnida rdxind dkilena tusara rdidi tambara man pahale
Sofida ruvinl yutu it Natilidu emn muninivesa bibale,
Viida tosini dnudu yadu kulu dena lesy manadole (v. 126).
The toxt of this and the following verse frons the T'isqre  Sundesa is necording to the new
edition of that poem by the Hon’ble Mr. D, B Jayvatilaka which I8 now in ths presa, I
am much indebted to him for giving me the correct texts of these two verses.  The already
‘published versions ure not quite acenrate, R
(€)] hattdearys, Buddhist Iconography pp. 4248,

g; Skr Charles Blott. Hinduiam and Buddhism Vol JI11p, 123 u.3,
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"yvho has eschewed vice and is adorned with virtue as if with
Jewels.; and. who unfailingly bestows, like the Divine Cow, what~
:;’:E r}s- _desxred of 'rich.es.”(l) The poet does not express;ly say
o Na;ih :a:nghea;a}l;n of. Nitha ; but as she is mentioned directly
atter er image was in the same shrine, is i
;lepléild. .Moreove.r, she is .called queen (bis5) the title of the“::\r::
dur;gn s,h in :he Sml.mlese .l1t.erature of the period.(® Hieuen Tsang,
o Mf ) dzs;& ra;el;x in India m‘the seventh century, observed a shrine
e ‘aid Ta:f ic .housed an image of Buddha attended by Avalo-
e o a;. a8 in th:-: shrine at Doravaka.
s well oo Av:l ;;Iilta,?: n’.:‘aéi la.lssxo pzl'o;/es the prevalence of her cult
; . olol  -eyion as late as the fifteenth century. No
images of Tara, I believe, have so far been noticed i Y .
il:ltt,ur as wedha,ve found incfmtations addressed to her inntlheciilr(l’&
centur? a:nle ats }ﬁer }VOI‘Shlp continued as late as the fifteenth
Goting. 1o na‘s £h ér Images must have been known in Ceylon
Butng Wam fmd tfenth _centuries—the period when Tantric
fommale o sh at its height in this island, Numerous images of
of thass es avedbeen found in and around Anuradhapura. Most
for s oflnDa \:anced .stages of decay and have been taken
of Tarine Buddht}rga. It s well-known that, during the period
dosses ooy g?l, thcf miages of the Buddhist gods and god~
extont shap ndu Icons of corresponding deities to such an
the two, g ¥ I:h very chﬁ&cul.b sometimes to differentiate between
fanren rotus s e;‘efqre, possible that some of the so-called Durga
Dot t%r are daras and that the bronzes supposed t0 represent
fonna ; ed fo dess of chastity, are the images of Tiri. The
n:w in the Cicl)omfs l‘f;)und W ayirime in Anurddhapura and
2 ropresentati T_.uﬂsxeum (No. 96), labelled Durgs, is certainly
head, which ig a,0 cha:::£erift};;§ ﬁfg uil;.; e e on the fore-
53 ir’} h’che s;ame Museum also apl‘))ears lso gl;): d: sr;;ar;mage mumbered
populare 101;1 ﬁC:f , ;.\Tatga, or Avalokitedvara seems to have heen very
roforemen e t;}; On - during the fifteenth century ; almost all the
18 god that we find in Sinhalese being in works

dating from the rej of i
P, 5 o
centre of the cultgnwa,s me:,rnL:ru,maba,hu VI of th’ce. The prineipal

Galle Distriet) which was at ¢ i

(1) Bord yagg viyan
3 yana mahary Sirf-Lafe.
’.‘l}él;% f,‘fff,‘& :_llt:‘:qllrrll1 l;gsirl-}lnkm?lill;‘ Ira‘ﬁklgl gg}::? vosend
urt deng 8
4rd bisav to qg Nitada \‘}igxgng}l'ﬁ%guﬂ:(‘ (v, 12

(2) For ingtance, the g 2
Aatfgncsy the & ‘gox‘x’sel gé.Vlbhlsags, the god of Killuutys Is styled siyo deviyan In the
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in Ceylon and was presided over by the celebrated Sri Rihula,
poet and grammarian. The subject of the Gir@a Sendesaya (the
Parrot Message), a Sinhalese poem by an unknown author, is a
request to this Bodhisattva to bestow prosperity and long life
on the reigning king, Pardkramabihu VI. The poet says:i—
‘¢ Friend, depart thou after seeing the Lord Nitha celebrated throughout
the world, who incessantly perfects himself in those virtues which
make a Buddha, with the avowed object of leading to the city
of Nirvina, the countless beings who are fallen in the unfathomable
ocean of samsdra and wander in distress.” () Sri Rahula himself
was a devotee of the Bodhisattva; and among the benedictory
verses at the close of his magnum opus, the Kavyasekhara, there
is one stanza devoted to the glorification of Natha, It reads:—
““May the Lord Natha of Tofagamuvihdra who manifests the
gualities of the Sun and the Moon by his lustre and glory, is
famed throughout the world and will become a Buddha in the
future, be for ever victorious.” 2) The Kokila Sandesa, a poem of
the same period, also mentions the god Natha in connection with Tota—
gamuva. As at Doravaka, the image of the Bodhisattva was in
the same sanctuary along with that of the Buddha. For the
poet says :—‘‘Set up necar this noble Buddha in a pleasing attitude,
in appearance like the Mount Kailasa always enveloped by the
effulgence of the moon; and of beautiful bodily form is the Lord
Natha who in a futwe age will become a Buddha. Bow down
to him, so that your mind’s desire may be fulfilled”.3 The
Vadankavipota, a sbort tract used as a school book according to
the indigenous method of teaching—a work of no distant date
—contains another invocation to Natha, in which too, his con-
nection with the temple of Totagamuva is emphasised. It is in
the following words :—“Q Natha ! king of gods, thou who abidest,
meditating on the Dhamma in the temple of Tofagamuva in the
low country, who, countless kofis of aeons past hast set thy mind
on the Buddhahood and hast received the prediction from former
Buddhas, who hast destroyed passions and art endowed with

(1) Mabata sasara-sayurehi kumutuvé sarana
Anata sata nivan-pura gendt yana atina
Satata Sofidurn budukurt guna dam purang
Diyata pasibdu Natindun dika gos sobans,
Qirq Sandesa, verse 221,
(2) Siri pd hiru_tarifdu teda yasa divate pasifigu .
Matu vans Budu radusficade Totagamtu-vehera Natliidu
(Kdvyabhekhara, Canto XV v, 24
(3) Munj-virn yetams mema manaram lesn npihi{
Nara turu kelesa gira men safida kin d&vat!
Visituru ruvin yutu matu Budu van {a siti
Nat-isupu namndu siduvana lesa tasalta ut
Kokila Sandesa, v, 79,
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miraculous powers, and who doest lengthen the life of whose devotees.
To thee, I how down with the two hands placed on my brow.
May thou grant me wisdom. (1)

I have already referred to the fact that the god Natha is
mentioned in the Asgiri Vihira Wall inscription of Sri Vikrama
and the Lankatilaka inscription of Bhuvanaikabihu IV. These
records tell us that the image of this Bodhisattva was set up,
among those of other deities, in those shrines. In the monastery
which Parakramahdhu VI of Kotte built at Pipiliyina to com-
memorate his mother, this Bodhisattva received daily worship ; for,
the inscription recording his endowments to the wihdra states
that everything required for the daily offering of victuals and other
objects mnecessary for his worship were provided for,(2) Natha
is alse mentioned in a rock record at Sagama (3 in the lower
Hévahédta, Central Province. This inscription dates from the reign
of Bhuvanaikabihu V and mentions a donation for the perpetual
offerings of rice to the god Natha of Senkadagala (Kandy) in the
name of the two brothers AlakeSvara and Devamantriévara, whose
attempts in the unification of the political power and the Buddhist
Church in Ceylon, this Bodhisattva is said to have helped by

‘appearing to them in a dream. This Alakedvara was the dominant

figure in Ceylon politics towards the end of the fourteenth century ;

‘and according to the contemporary writings he is credited with

reforming the church by expelling the monks of reprehensible character
and of heretical leanings. It is significant that the champion of
orthodoxy at that period was particularly devoted to the worship
of Avalokite§vara, a Mahdysnistic deity. Evidently, orthodoxy
at that time did not hesitate to recognise Bodhisattvas of heretical
origin, The standard of the times must have differed widely from that
of the Anuradhapura days. Perhaps the very fact that Natha
was of Vaitulya origin was then forgotten.

The Vagiriya Deviila inscription’ dated Saka 1337 and Buddhist
Era 1957 has for its subject matter the dedication of certain
fields for the daily offerings to Loke¢vara Natha. A fragmentary

recorfl at (adalddeniya in the Central Province dated Saka 1264 also
mentions Natha and Metteyya together.

(1 ‘]ﬂml 'I'ntinglxmm vlln;u'é vitda «i
i Rp-locla ganan budn bava puti vivaram |
\I'}géu" ‘]‘,‘;-“:‘31'{;‘}]’tll"“.“;“‘,i“ﬁ ﬁ.\'R Véllnlhulm k:u'::mt l‘x‘lillllll:u:";}'z:mm
: 1 tabil viinden N& g ji Y
@) Rotident St S ﬂ{l w devirnju nuvena den mata.

(8) J.R.A.S8, C.B Vol XI1, p. 364,

tinn devivani dalam sihi keta
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Natha is also mentioned in the 87th chapter, v. 3, of the Mahdavarhsa
and in the very late 100th chapter, v. 248.(1 o

The well-known inscription ascribed to Mahinda 1V at M1hm:cale,
enumerating the different shrines on this sacred hill, says, -‘ the
relic house, the house containing the auspicious colossal stone image,
the house of the great Bodhi tree, (the shrine) Nayiiida, t.-he house
of the goddess Mininal,” eto.® Mr. ‘Wickremasingha thml:s tha:t
Nayifida, in the above passage is ““ probably equivalent "c-o Sanskrit
Nagendra, P. naginda ‘Naga or snake king’” ® Tt is doubtful
whether snake kings were worshipped in Buddhist temples to such
an extent as to be mentioned in the same breath as the Bo‘—tree,
the sacred relic house and the Buddha image. Etymolog-lcally,
nayifida can certainly be equated with Skt. ndgendra, buﬁt it can
equally well be derived from Skt. Nathendra *the Lord. Nitha, ¢.e.
Avalokitedvara.”” And, as we have had so much evidence t}}at
Mahayanistic beliefs were current in Mihintale during thez pericd
of this inscription, it is reasonable to derive Na,yii‘xda,' from I\Tathendra,
and identify the building in question with a shrine dedicated to
Avalokita. ' . .

A shrine of a goddess named Mininal (Skt. Maninald) is mentlone‘d
immediately after this deity. If Nayifida is Ava,loklteévara,_ it
is tempting to suppose that Mininil was a local na.me of Tz_xm,
Avalokite4vara’s wife. Dr. Sten Konow, in an article in the Bikar
and Ovrissa Research Society Journal,® has proved th.at the woFfl’
Manipadme, in the famous Tibetan formula “Ch Mam.pafhne hai
is the vocative of the name Manipadma and that this is one of
the appelations of the Tantric ‘goddess Tara, One of the meanings
of the word ndla is ¢ a lotus flower ” and it could thus be us<.ad‘ a8
a synonymn for padma; and hence Maninila, in Sinhalese Mininil
is equivalent to Manipadma, i.e: Tara. .

The best known of the shrines dedicated to Av&loklteévar.a
at present in Ceylon is at Kandy. (See Plate XXXVI). This
is the Natha Devila, situated to the west of the Temple of 1fhe
Tooth. The Devile stands on a raised enclosure access to which
is had through a flight of steps facing the Temple of the Toof,h.
Besides the shrine of the Bodhisattva, the terrace also conta-n}s
a small st@ipa in which, it is said, is deposited the Bowl relie
(patra dhatu) of the Buddha which, along with the Tooth, was

7l 711 devanash ea makiddhinorh (eh, 87, v. 3) and Melteyyn hodlt snllase
W x:;%:f ;‘llo{;:lll”nyrz?lgfflmcl:f,(:il?ml,l'l‘l‘)?(" ‘."48). Prof, Qeiger ((‘fnh{wmm 11, p. 611) identifies Natha
g 73 . . . R
(2) ‘l‘)gl;‘(.\h’lm;:lﬁ Madignl maba sala pilima-gehi 153, Mahaboy-gehi fxii, Nayiiida isit, Minieal
=" dovann gebf 1sd (E.Z, Vol L p. 92). ‘
(3) EZ. Vol L p. 13 n 6
(4) Vol. XI, p. 1 et seq.
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;;Z}ir;: :il; ;Oyal palace. There is also an image house and a
nob ran Ia;C gre .however of recent date. The shrine itself is
N ybuﬂtge fub 1s remarkable as the only building in Kandy
reh‘giogs buildio stf)ne. In architecture, it differs from the other
shriog + but thenng dm _Kanc%yf and resembles, externally a Hindu
VY ’ta,kes " uddhist origin of the edifice is shown by the dome
Indian o te 31}841)3 of a stapa. The ‘ground plan is the usual
date of this l?uil?'t’ a cella and a mapdapa in front of it. The
which could huve 1;% 1s unknov?n.‘ An inscription on its walls,
offacod. bub ove di::en helpful in its determination, has its date
Kandy wes alvanty Caer, cne Segama inscription, above quoted
century. Thus th IB:T‘S' sort of this cult as far back as the me‘teent};
ing now oxistin e ;-itha Devile would be the earliest historical build—
cantain, amountgolfnf andy ; and the city seems to have enjoyed a
into molitiol fame as an abode of this deity hefore it came

poiitical prominence as the seat of the later Sinhalese kings

The worship i

a5 o dassorsa};g) vls cor.xducted by lay priests called kapurdles who
out oo ’publi ery lgnora.nt; t?nd the image of the god is shut’i
orevails in”the ¢ gaze as in Hindu temples. The same mystery
seen the ima ecm;duc# of the ritual. The present writer has not
images of Na%h of this Bodhisattva in the Kandy temple, but
generally aA‘,‘oiredEL are nob uncommon in Buddhist shrines. ,He is
of the Buddha : X :hkmg with a lotus in one hand and a figure
of Nitha, based on e forehead. Davy () gives an illustration
first Pair’ of ha,ndsn ;1 Kajndya,‘n c.irawing, with four hands. Of the
left in the protes t’; e rfght Is in the bestowing attitude and the
a tridla wad 4 11<;n. The right hand of the second pair holds
dress. In the :nn(:zt1 aflot}l 8. No Buddha is shown in the head-
Tooth Relio 1 1od festivel comnected with exhibition of tho
the highest place of pouses rr o) the imege of Natha is given
the time of the K }éonour next to_the Sacred Tooth. Durin
of great importanc andyan kings, the Niatha Devile was a, laci
othor thres Lo ce am? one of the four devales of Kand P th
chastity) Mah"mg' Pattini Devile (the shrine of the ddy ’ ¢

s &-Visnu Devile and the Kataragam Devi goddess of

It was at the Natha Devile, gam Devile,

nected with the inauguration oth&t an important ceremony con~

f the Sinhalese kings of Kandy

® Before Kirtti St vion, plate facing
¢ 8 th p. 108,
other s, e spnt}ﬁfyignﬁlﬁffﬁéﬁ with the pabe b iicsson ud notbing to. o with
N ag Pr > ¥ e wit
4 i Vol. 1. . 330) 8o, 1 1s prohable that i (i of Natha nd
origina.
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—that of choosing a name and the putting on of the regal sword
—was held. Pridham describes this ceremony in the following
words :— It was the duty of the astrologers to ascertain a fortunate
period for the ceremony, and invent fortunate names; each in—
dividual being required to write & name on @ plate of gold set
with precious stones, and deposit it in the Natha devala, On
the day fixed, which was sometimes a year or two after the election,
the prince went in great state to the Maha-Vishnu devéla, where
he presented offerings and made prostrations to the god. Thence,
he passed to the Natha devile, and having gone through the same
religious ceremony, inspected the plate, chose the name that pleased
him, and read it to the first Adigar who proclaimed aloud  This
is the name that the gods have chosen for the king to bear.”
Then, the gold plate, the nalalpate on which the name was inseribed,
was tied to the Prince’s forehead by a member of the Pilima
Talauva family, which, being 'of royal descent, enjoyed this privilege
and that of putting on the regal sword........ The sword having
been girded on the Prince, the Kapurala presented a pot of sandal
powder, in which the Prince, now King, dipped his fingers and
touched the sword, and this ceremony was performed in the Maha
as well as in the Nata~devale.”(® As most of the Kandyan
institutions preserve old tradition, as it was an article of faith
with the Abhayagiri monks in the tenth century that every king
of Ceylon was a Bodhisattva, and as the epithet of Bodhisattedvatira
(an incarnation of the Bodhisattva) was applied to the late kings
of Ceylon, it is probable that the king’s receiving of his regal
name and sword at the hands of the Bodhisattva Avalokite§vara
was an ancient custom.

Another important ceremony connected with the Natha Devile
ed during the New Year celebrations. On this occasion,
superintend the preparation of a
thousand small pots of the juices of wild medicinal plants at the
Nithe Devile, from whence, carefully covered and sealed they
were sent to the palace, and distributed with much ceremony to
the other temples.”” (» This practice shows that Natha was con—
sidered 8 god of healing, like one form of Avalokite§vara. The
image of Avalokita named “the Lokanatha of the hospitals in
Ceylon ”* referred to on p. b1 shows that Avalokite$vara was, in Ceylon,

worshipped for his healing activities.

was perform
““the royal physicianshad to

(1) Pridham, Ceylon and its Dependencics Vol. X p. 342,
2) See E.Z. Vol I p. 240,
(3) ZPridham I, p. 384
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@ ’Phe Sariputra, a Sanskrit work on iconometry in use among
(;fethlnge makers. 'of Ceylon, has a chapter containing dhyinas
e different deities. () In this Natha is described as follows :—

Kar.abk,rta(?) Subkapadmak kundakarpiragaural
Si{dj(l,fa makuta divyalarikrtam jotingmgary ‘
Sirasi nihita Buddho hinadindnukampi

Jayatu namitavandyo jHanado Natha devah.

€< :

wgéctoriy to the honoured and worshipful Natha, bestower of

\ olm, W%lo holds‘ a beautiful lotus in the hand ; who is white

at}ol.o ﬁ:r 11kle the lily flower and camphor; whose crest is adorned
avenly ornaments (2).. who bears on hi ‘

A [RERPRY s head (the

:15(1111*1 hof)-ad.Buddha, a_nd who is compassionate towards the help(less

ch&mcteeri;:iclsgent.f A\V};eg this dhyina was composed, the general

of AvalokiteSvara seem to have b i

to Natha ; for instance, the holdi : in Bis o e
&; s s ing of the lotus in his hand

:;:e dkya?m Buddha on forehead. His attribute of compastion &1:«1)(:

e s;}ffermg of humanity is specially mentioned. ‘
whior :r esaz;:;e:‘za:ﬁz}uscript iives eight different forms of this deity
sting as showing the fusion which i

later - times, of Hindu and B i They arer beve, in

i X uddhist beliefs. Th (] )1

N : ) : . . ey are:—(1) Siv

M:i;l:a.;nz? Buﬁhma Natha, (3) Visnu Natha, (4) Gauri Nﬁ(th)a (5?

oS : éa aN}\Tatha,”(G) l?hadra, Natha, (7) Bauddha Natha ’a,nd

agpectgnif ttha(i 't.lhe different characteristics of each of ’these

_ ' o . .

popects ity, as deseribed in the manuscript, are given

1. Siva Nitha :—

. ,
;Sumulcl_zazztrmayanaﬁcdpi, kiriforagakundalam,
filc-sa.mala- caturbahus trisilam. . .. ... ...
‘;(:zf]c:;llabhaya hastafica vyighra carmﬁmbardnw"t.a;r’;. B
nihavargna vrslridharh Sivandthasya laksanam

(¥4 f : :
and o Obr::;zzlﬁfxl.face, Possessing three eyes, adorned with a crown
o ormed. _of a serpent; holding a rosary ; havin
feevev. A triftla; twohands in the bestowing z;nd prcf

(1} This book exist
different part eXists only In manuseript, The cho; ”
s JE LAY AR, e it i e eymarts o

e Colomnhbo Mus ihrar 24 given here G oy UT. Uoomaraswamy
it iy Slone” Y e dist oo Bt
sinhalese paraphrase which aec vhether these aetually bel b contaln-
toXt In hoth the ey A acsompanies the rest of the b ¥ belong to the Sariputre ns the
ot | ) eripts 13 enrrupt " 00l does not extend to thi )
verses that follow whlt-'{ P upt and consequontly thero iis chapter.  The
harbatons ang ok . f(t; 1 wre unintelligible to me, = The & ure several places in thfs and the
defective knowledge of ﬁhﬂ Rrammatical mistakes that wo v In' e sl 08y 810 tomuosed s
factory text T give oo phelanguage. In those places where I hav themm,may_ be due to the author'

¥ te) ? the reading as ) where I havo not been ible T 8
(2) Both the manuscrlp{(s l‘:n’gt‘:“%}a[(?z the manuseript and leave the déubl{lr)&(ll f?oﬁﬁlﬁen%&fft?é"
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tection attitudes; having a robe of tiger’s hide, and riding on a
bull of the colour of chank. Such are the marks of Siva Natha.”
2. Brahma Natha :—
Caturmukhan caturbahum pitavarppe somdyutem
Jatamalkutasamyuktarh ratnakundalabhiistam
Hemayajfvpavitafica abhayar pustakan, tathd
Svarpnaharmsasamaridham Brahme ndthasya laksanam.

“ Having four faces and four hands, of a yellow colour, having
a orest of matted hair; adorned with a bracelet of jewels, and a
sacrificial cord of gold; one hand in the protection attitude, and
another holding a book; riding on golden goose. Such are the
characteristic marks of Brahma Nitha.

3. Visnu Natha :—
Duihastar Sambhacakrasica, kirite makuldnvitam
Kundalasn hemavastraniu (0 uipalovarppamevoce
Garudavihandridhan Vispundthasyes laksanpam.

¢ Having two hands, holding the chank and the discus, adorned
with a crown and a tiara, a bracelet and a golden robe; in colour
that of the lily flower (blue) and riding on & garuda bird. Such

are the marks of Visnu Natha.

4. Gauri Natha :—
Duihastarn puspagandaiica moulikam padmalkuypdalarh
Svetdngam Syama vastrantu kesarivahamantathd
QauriNatham visuddhena laksanena prakirititam.

“ With two hands ; holding a bunch (?) of flowers ; adorned with &
diadem and a lotus flower as earring ; of white body and dark green
robe ; with the lion as vehicle—the Gaurl Natha has thus been described

in true characteristics,

5. Matsyendva Natha :(—
Caturbhujantrinetrasica, pasadanddyudhantathd
Kundikd @ homahastafica, purt bhadra samaulikam
Sarkha kambale hirafica, raki@gmbars dhardnvitam
Yugamatsyasamaridhamn Matsyendra nathamevaca.

““ Having four hands and three eyes, and holding a noose
and a staff as weapons, with a vase and oblations in the hand......®

(1) MSS. read mutpula,
(2) MSS, roads Zunfhike. .
(3) What 1s meant by the word puribhadra is not clear to me.
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f:rest; carrying a chank, a woollen blanket and necklace ; dressed
11:; a,hred robe; and riding on a pair of fishes—such is Matsyendra,
atha.

6. Bhadra Natha :—

Dvibhujun  gauravarppaiica, pharasum, kukkutadhvajam
Kiritam vasikasicapi, raktambara dharanvitam
Mayira vahanaficaiva, Bhadra nithasye laksanam.

*“ With two hands: of a white colour ; holding an axe (phars;éu)
and a cock-standard ; with a diadem and vdsika (?); clad in red
garments ; and peacock as the vehicle—these t
garments; and are the marks of

7. Bauddha Natha :—

Dvibhujarn Svetavarppaica, abhayam varadam tathi
Aksamala kiritasca, Svetanganm Syima vastrakem
Padmdsananm tath cipi, Bauddhe Nathasya laksanam.

“Two hands, a white complexi i
' s plexion, the protection and bestowin
attitudes of the hands, arosary, a diadem, a white body, dark greergl
robe, and a lotus-seat,—these are the marks of Bauddha Nitha.”

8. Gana Nitha :—

Caturbhujantrinetrasica, pasankuse dvi hastakan,
Abkayans varadar. caiva, kumkumanm varpnamevaca
Svarppa yajRiopavitafica, gaura vastra ;ihardnvitam
Melcl.zald valayangesu karapdike  dharanvitam,
Mu;szkcirzz/]kamevﬁpi, Ganandthasya laksanam.

“Four hands, three e es, two hands i
elephant goad, the other );wo hands inqt}(f;(ﬂ:}l:;iérano::; axlrl;i aln
n'zudras, a saffron colour, a golden sacrificial thread, a white ra{a‘
girdle fmd bangles on the limbs ; holding a small ca.sket; (%) and ot
as ve;:l‘ucle--t}i1ese are the marks of Gana Natha, Ve & b
from. the above, it will bhe i i i
or Lokeév.a,ra, was believed to be Iilgt:ﬁ%iialtlﬁ:thmallc?lllon’ i
of the Hindu Trinity. Avalokita has so many char : o
?OmII.lOD. both with Siva and Vignu that M. L. de Valcl, o T
in .hl.S article on this Bodhisattva in Hastﬁg& ¥); yolo
ﬁfézga;n tc;nd @’tﬁzcs, says ‘‘ Avalokita is the Visnu of the Buddhists *
and Budd?l isc;ousr;:a of&nth:mzzzr.xm arlticle he continues “ Avalokita,
. s 1c and a magician,” i
8 helief among certain Buddhists that Nathiwil.: ni)ut Eﬁzziexfsn:ﬁz

embers
tics in
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for Sive. His identification with Gauri, the $akti or femals energy
of Siva, the Supreme Brahms and Matsyendra Natha is supported
by the following verse from a Nepalese inscription of A.D. 1672,
which runs (—

Matsyendram yogindsh mukhyih

Sakian saktim vadants yar,

Bauddha Lokesvarantasmasi

Namo Brakma svaripine. (1)

““The chiefs of the Yogins call him the King of Fishes (Matsyen—
dra), the devotees of the female deities call him Sakti, the Buddhists
call him Lokedvara. All honour to this being whose true form
is Brahman.” » It is well-known that Avalokita has been trans-
formed in China and Japan into a female deity (Kwan-—yin). Com~
menting on this, M. Poussin says :— This identification of Avalokita
with the Sakti par excellence, i.e. with the personification of the
cosmic female energy, shows, that the Chinese transformation of
Avalokite into a woman had probably been already effected in
India.”” (» Our manusecript furnishes a striking' confirmation of
this theory, as according to it Gauri was herself only one aspect
of this all-embracing Bodhisattva.

Of particular interest is the mention of Matsyendra Natha as
a form of the god Natha. The above verse shows that in Nepal,
he is considered to be a form of Avalokitesvara, and this gives
still further support, to our identification of Nitha. The cult of
Matsyendra Natha is very popular among the Buddhists of Nepal,
and he is considered to be the guardian deity of that country.
His worship is not prevalent in any other Buddhist country and
he iz algo unknown to Brahmanism. The cult of Matsyendra Natha
seems to have been introduced into Nepal in historical times and
Prof. Sylvain Lévi is of opinion that though he is now known
only in Nepal he was not a deity who had his origin in that
country. ) Perhaps, the knowledge of Matsyendra Natha in
Ceylon was due to the Vajrayanists, the Vijiriyavadins of the
Ceylon writings, Matsyendra Natha is considered to be the patron
of a class of ascetics who practise the mystic meditation called
Hathayoga. M. Sylvain Lévi says (5) that the image named °‘ Nepale
Biigima Loke$varah ”’ in M. Foucher’s Iconographie, pl. IV, 1 ig
one of Matsyendra Natha. But the description of the deity as

slg Indiun Antiquary, Vol, IX p. 102, .
(g” %qginyx' Encyelopaedia of Religlon and Ethies, 11, 260,

" 1. + D)
(4) For a detaifled account of Matsyendra Niitha, seo 8, Levi's Le Nepal, Btude Historique d'ny
Royaume Hindoy, Tome I, pp. 347-367
(3) Levi, op. eit. p, 363,
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given in our manuscript does not agree with this painting. It
is curious to note that this Bodhisattva who is already identified
with Siva and his spouse Gawdi is also considered to be the same
as (tana Natha, who, according to Hindu mythology, is the son of
Siva. What is meant by Bauddha Natha and Bhadra Natha,
I cannot say. But for the position of the hands, the description
given in our manuscript of Bauddha Natha agrees with the repre-
sentation, in Nepél, of the Adi Buddha (the Primordial Buddha).(t)

1I. Samantabhadra

Saman or Sumana whose abode iz on the Adam’s Peak (in
Sinhalese Samanola) is included among the four guardian deities
of Ceylon. In popular belief, he is counted as one of the Bodhi-
sattvas who are ready to help mankind in distress. He is men—
tioned in the Mahdvamsa (2 in connection with the first and third
of the supposed visits of the Buddha to this island. The mountain
which is his abode is sometimes called Sumanakiita and very often
Samantakiita. The Sinhalese word Saman may bhe derived from
either Sumana (3 or Samanta and it is possible that ¢ Samanta
kiita’ means ¢ the peak of Samanta” ; the deity being known by
this name as well. Perhaps, the word Sumana was a learned
rendering of the vernacular name of which Saman is the . later
representative. The Mapimekalat, a Tamil poem attributed to
the sixth century, mentions this peak by the name Samantam as

well as Saman-oli.(» On the whole, there is reason to believe -

that Samanta was one of the original names of this deity.

Mr. Beal has tried to prove that Saman is the same as Avalokite§—
vara ; identifying Adam’s Peak with Mount Potala which, according
to Mahsyanistic writings, is the abode of that Bodhisattva, and

Saman with Samantamukha (one form of Avalokitesvara) to whom -

Buddha is said to have delivered a sermon on that mountain.
But the reasons he advances for the identification of Mount Potala
with Adam’s Peak are not convincing and hence his hypothesis
has not been accepted by other scholars. (®

On the other hand, there is some evidence for the identifica—
tion of Saman with Samanta bhadra, one of the eight principal
Bodhisattvas of the Mahayanists.(? He was not a very important

(1) See Bhattiearyn, Buddhist Iconoyraphy, plate 5.

éz) Meah@eazisa, Chapter I, -

3) i“Y;kgz((})xg)numcd Bumany is mentioned in the Ataniitiya Sutta of the DIgha Nikiya (Vol,
D ). B

(4) ‘See V. Saminatha Alyar's Edition (1921) pp, 119 and 336,

(5)  See J,R.A,S. for 1883 p, 333 and RBuddhixm BP Chind p. 119

(8)  Teonnyruphie, p, 100, ’

(7)  Dharmusangrada, p. 3,
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figure in Indian Buddhism, but holds a prominent place in Chinese
Buddhism. He is represented as green in colour and riding on
an elephant. The vehicle (vikana) of the god Saman is also an
elephant and his colour blue or green. In Sinhalese the colours
blue and green are both expressed by the word nil() and the
confusion of these two colours in images of Saman was no doubt
due to this elasticity of meaning. Just as the god Saman is associ-
ated with a sacred hill in Ceylon, so iz Samantabhadra in China.
His abode is the sacred mountain called Omei. (2 TIn the miniature
painting of this Bodhisattva, reproduced in Foucher’s Tconographie,
he is represented with a mountain in the background. (3 These
facts, together with the name, suggest that Saman and Samantabhadra
have a common origin. In the plate facing p. 52 of Upham’s
History and Docirine of Buddhism (London, 1829), there is a drawing
depicting Saman, green in colour and riding an elephant. The left
hand holds a sceptre and a bow. According to M. Foucher, the
Nepilese figure of Samantabhadra also holds a sceptre in the- left .
hand ; but there is no bow.

At present, the principal seat of this Bodhisatbva's cult is
at Ratnapura (Sabaragamuva), where one of the most magnificent
of the processions of the Ceylon Buddhists is annually conducted.
The Saman Devile inscription (9 gives the name of the god as
Laksmana, one of the heroes of the Ramayana. This name is
due to the Hinduising tendencies which are marked in Ceylon
Buddhism in late mediaeval times. From about the thirteenth century
down to the Portuguese times, there was a steady influx of South
Indian Brahmins to Ceylon, probably owing to the political revolu—
tions of the time caused by the Muhammadan invasions, Most
of them found favour at the Sinhalese court (6) and seem to have
been entrusted with the conduct of the worship of the local divinities,
As may be expected, they transformed most of these local deities into
Hindu gods ; and in doing so, were very often led by similarities or
fancied resemblances in name and attributes of the gods. Thus,
by the addition of one more syllable at the beginning of the name
the god Saman was easily supposed to have been the brother of Rama.
But at the present day, very few of the votaries of Saman seem to be
aware that hé was once supposed to be a hero of the Rimayana.

(1) TFor instanen, grass is sald to be ntl(green) and the colour of the sky too s indlcated by tho
anie term, , .
) %l? (,‘h?\s.l Lliott, Hinduism and Buddhism, Vol, IX p. 23, and Foucher's Iconographic pp
120-1,
4 or, J¢ phiepl. VI, 2.
‘ i)) gg;l%l;: l:flntcz'z;:g?rr;,p \"lol.l )II. p’p. 36ff, This Inseription is no longer extant, The published -
version being from an ola wanuseript copy from the original,
(5) As witnessed Dby the many copper plate grants issued to Brahmins, whoso numes betray
their South Indian origin, by Sinhalese kings of the 14th and 16th centuries.
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III. Upulvan

It may reasonably be supposed that the other gods of Ceylon
Buddhism, too, were evolved from Mahayanism in the same way as Natha
and Saman ; but their identification with the Hindu deities has been
so complete that very little or nothing can be gleaned about their ori-
gma! characteristics either from literature or from tradition. However
a brief mention of Upulvan (P. Uppalavanna), the most popular of ’ohe’
local gods, may not be out of place.

. This god is now considered to be the same as Visnu, but at the same
time it is believed that he is one of the future Buddhas. The merging
of Uppalavanna with Visnu seems to have occurred not more than three
or four centuries ago ; for the Kokila Sandesa,a work dating from the
last quarter of the fifteenth century, would make us understand that
I.Ippalg.vanna was a different personage from Vignu. () The Larnka-
tﬂakar inscription, in enumerating the images of gods set up in that shrine
mentions Visnu along with Suyéima, Santugita, Sakra, Brahma and
Maheévara, but includes Upulvan (Uppalavanna) as a distinet deity in
a class including Sumana, Vibhisane and Kumadra, the guardian deities
of Ceylon. Inthe various descriptions of this god, that we have in Sin~
halese literature of the fifteenth century, there is nothing to indicate that
he was then held to be Vigsnu. No mention is made of his »dhana or his
weapons. His image is deseribed as in kingly attire without any plura-
lity of hands. The only thing in common between the two is the colour.
On the other hand, the descriptions do not furnish any particulars that
would help us in tracing the origin of the god. In one place, it is said
that when the Buddha was assailed by the Evil One at the foot of the
B.o—-tree, all the other gods who had come t6 pay their homage took to
flight thile Uppalavanna alone remained by his side with bow in hand.(®
The principal seat of this deity in the fifteenth century was, and still is,
ai‘; Defrunda,ra, near Matara, in the Southern Province. The Portuguese
hlstolean De Queyroz mentions that Chinese pilgrims came to worship
a.t this shrine and their henefactions were recorded in Chinese inscrip-
tions. (*» The Chinese do not worship the god Vignu and there is no
reason why they should have done so in. Ceylon. But, on the other hand,
if Uppalavanna was a local form of one of the Mabayana Bodhisattvas
the veneration paid to him by the Chinese is easily explained. ’

(1) Verse 25 which tells “The lily coloure i
o by (s Ug 4
Ii:%‘d £ hr;%:e 1€ tﬁ«’:(rcb}irﬁx;gzl‘m;:lxr;qu is ¥r;mpurtr¢il c’é“%lrxféi, ﬁlg:lt’l zi‘fﬂﬁg s\’vui: c%’xllﬁ(ésesrcpdr °1}‘y‘ ‘é%’etiiﬁc‘?‘t%"i%
Ceylon Antiguary Yol. 1V, p. 1 ﬁa;.t.m, See Mudallyur w. F. Gunawardbana’s note on this verse,
(2)  Muoyiire Sundesa, v, 4,
3) See P, X, Peirls, Portuguese Era Yol 1, p. 280,
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The earliest mention of this deity is found in the Mahavamsa,
Chapter VLI, where it is said that when the Buddha was just about to
enter nirvina, he saw that his doctrines would, in the future, be glorified
in Ceylon and requested Sakka, the king of heaven, to ward off any evil
that might happen to Vijaya who had just then landed in Ceylon. Sakka
entrusted this mission to Uppalavanna who came to Ceylon and by the
power of holy water protected Vijaya the Sirmhala from the machina—
tions of the she-demons. In the Northern version of the legend of
Sirahala as given in the Karandavyiha, the part played by Uppalavanna
in the Mahdvarsa—that of rescuing Sirhhala and his companions—is
performed by Avalokitesvara who is identified with the magic horse.(l)
This would lead one to the conclusion that Uppalavanna was a
local name of that Bodhisattva. The epithet Kikirdli or Kirdli which
is & corruption of the two words Lihiri-li and means khadira ( wood
is very often applied to this god and mention is made of several images
of Uppalavanna fashioned out from this particular wood. This epithet,
therefore, must have been given to him owing %o khadira wood being
considered particularly appropriate for images of the deity. (® Khadira
or kaira was the wood sacred to Avalokita and his spouse Tard. M.
Foucher mentions an image of the Bodhisattva from Konkansa in South
India, named Sri Kairavana Lokandtha. (4 But the colour of Uppala~
vanna presents a.difficulty. Avalokita is painted white except in Nepal

where he is sometimes red.

A PALI WORK ON TEN BODHISATTIVAS

There is extant in Ceylon an almost unknown Pali work named
Dasa-bodhisatt-uppatti-kathd, * Stories about the births of the ten
Bodhisattvas.”” ( It gives the antecedents and the future careers of
these Bodhisattvas and the manner in which they met Gautama Buddha.
Though the work is not included in the Canon, the narrative is put
into the mouth of the Buddha and the author attempts to pass off his
worle as a sutta. Tt is well-known that the Mahayanists, when they
wanted to propound any new dootrines, however much they may have
been against the spirit of early Buddhism, did not hesitate to put the
words into the Buddha’s mouth and to invent the places and occasions
of their discourses. This was particularly obnoxious to the Theravadins
who did not add any new suttas to the Tripilaka at least after the

Rajendrg Lal Mitra, Sunskrit Buddhist Literatuve of Nepal, p. 07
Acacia Catechy.

See Clough’s Sinhaleso Dictionary 8.

Toucher, Iconographie, Pp, 104 and 138,

Printed nt Ambatinna in 1026,
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20;’:1;22;33823£ t;}})leen eomr.nented upon. by Buddhaghosa. Since it is

€ canon, 1t must be of later date th '
the narrative was fath e e gnons and

s fathered on the Buddha b

not one of orthodox views. Th . Sivaieie i

ot o . e work perhapsowes its origin to Maha

5y ) N 8—-
3:::}? nl;;fi\ien_ce and was composed at a time when the peoile, familiar
e el :Zgnta. (i;‘;ctrn;es, Zere hankering after more Bodhisattvas than

0 them by the Theravada script i
; \ ’ : : ptures. It is true that the
tix;sfztf]h:]s:t;}:;,& e;:cfaptmgsMamreya, have nothing in common with
landyanists. Some of them like Kin
‘ /n . King Kosfala, we meet
iv;zgl :f]’;ezll. in the N zkaqas while others like Parileyya are also ;nentioned
n counf:rla z:.t;c})ln.‘ ;11'h1s WaS,f it seems, an attempt by the Theravadins
e influence of the heretical teachings i

o _ ‘ eachings on the multitude,
: 3%?(:1;)1::::151 t]j: weapons of their opponents. Prof. Minayeft inuhis
iy of e dnagetavainse, (1) mentions a Burmese ma.nu“serii)t con—
saing gersesac.cognt of t}.le future Buddha Maitreya in prose and verse.
e :}1}11 1t contain the names of ten personages who have been
fec Bodh‘y e present Buddha to be on the path to Buddhahood
s Do rllss:fit;:ils hea-iilec; by Metteyya are also mentioned in an old:
lamese ins n and Sir Chas. Eliott quotes it ¢ i
Mah&y&na influence on the Buddhism of S?um. &3 e on nstance of

S
ANSKRIT BUDDHIST WRITINGS KNOWN IN CEYLON

The Ifidikatusgya : liavars
Buddhist stlzik:l}:say a and Vijayarama plaques show that the Sanskrit
by some sectf ; ebs were not only known in Ceylon, but were considered
on copper ami e(})1 qJhe.so sgcred_that extracts from them were inscribed
almost all ot i .h rined in stipas. A large number of heretical works
ekrit and of Maf)" appear, by their titles, to have been written in San—
of the Nikiga S‘; ftyanlzst or Tu,'ntric character, was known to the author
sentury. - B mﬁgr(: a who lived towards the close of the fourteenth
romarl ths ",the ;I;? unately, he curtly dismisses them all with the
s00 many f por ‘tl ;rent. methods adopted in these several works are
) Varr,lnapitf,kan::f t(; ) rg::;;xi vl;::(:.”(o)’l“l;(? tifile.s of these books are :—
irikas 7t » (2) Angulimilapitake of aja—
J{%'j o 1_‘(}:2 (;:t;:‘l:’ia\gezs-antara of the Siddharthakas,p(i) Rﬁstrf;};eag;ii_
(6) Giidhavinaya, (7 ’z\l{[l-ly.a s (5) Alavaka garjjita of the Aparasailiyas
tattva tantra y( 10) )ﬂl? Bybjalatantra, (8) Samajatentra, (9) Mahasameya~
(12) Vé,jrém 1,-, attvasarhgraha, Tantra, (11) Bhiitacimara ta t
rta tantra, (13) Cakra,salhvaratantra, (14) Dvadaéaca?{rl;::

() JLPTs, for 1886
(2)  Hinduism and 1;&3{1}?37‘:; 11, 84
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tantra, (15) Bherukadbhiita tantra, (16) Mahamays tantra, (17) Pada-
nihkgepa tantra, (18) Catuspista tantra, (19) Pardmardda tantra, (20)
Mariyudbhava tantra, (21) Sarvvabuddha tantra, (22) Servvaguhya
tantra, (23) Samuccaya tantra, (24) Mariei kalpa, (25) Herambha Kalpa,
(26) Trisamaya kalpa, (27) Rajakalpa, (28) Vajragandharakalpa, (29)
Mariciguhya Kalpa, (30) Suddhasamuccaya Kalpa, (31) M&y#marici
Kalpa, (Nos. 6-31 all composed by the sect called the Vajraparvata-~
vasins, 7.¢. the Vajrayanists), (32) Vaitulyapitaka of the Vaitulyavidins,
(33) Ratnakiita Sitras of the Andhrakas, and (34) Aksarasiriyasiitra of
the Mahasiixhghikas. (1)

Of these, Rastrapalagarjjite is perhaps the same as Réastrapalapari—
prechi published by L. Finot in the Bibliotheca Buddhica Series () and
Angulimala garjjita might be identical with the work named Anguli—
malike quoted in the Siksdsamuccaya.®» Nos. 13 and 16 may be com~

. pared with Cakraswivaratantrardje and Mahamiyd Sadkana ascribed

in the Tibetan Tangyur to Indrabhuti, the founder of the Vajrayana
school. 9  Trisamaye kalpa (No 26) in our list and Trisamayerije
quoted by Santideva were perhaps the same work. As regards No. 15
and No. 23, it may be mentioned that Bheruka and Samuccayd are names
of two Mahiyanist goddesses appearing in Nepalese writings, ) and
the dhdrani charm called Vajragandhari (8 may be compared with our
No. 28. The Ratnakiita Sitras have already been commented upon.
The other names cannot be traced in lists of Sanskrit Buddhist literature
available to me ; but only & small portion of this literature has been
preserved and possibly these works may be found in Chinese and Tibetan
translations. Besides the fantras, the Mahsyana charms called the
Dhéranis seem to have been known in Ceylon. In the palace that

Parskramabahu I built at Polonnaruva, a special chamber called Dhara—

nighara () was set apart for the recital of mantras.

works of Candragomin were studied
in Ceylon during the mediaeval period and the Jatakamala of Aryasira
seems to have been widely known. (® The author of the Pali Hattha—
vanagallavamsa has drawn inspiration from that work for a consider—
able number of verses in his composition. In the Simhalese Saddharm—
malamkira, the first story of the J stakamala, which is not included in

The grammatical and other

Nikaya Sufgrahive, travslation p. 9 f.
Winternitz, Geseliichte der Indischen Litteratur II 246, .
Stkadsamucenya, transtated by Bendall and Rouse p. 131.

Bhattacarya in the Proceedings of Third All India Oriental Conference, p. 134,

R.I. Mitra, Sanskrit Buddhiat Literature of Nepal pp. 2 and 247. R .

Thid p. 202, A charm named Gendhiri Vijfii is mentioned in the Dighe Nikiya end

in Thert Qathd. ) . . "
Miv. Ch, LXXIIL v, 71, Wijesinha translates it as ‘house of Visnu,
The Sinhaleso Grammar Sidat Sengarava mentions the name of this author,
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the Pali Jataka collection, is given in detail and this story is, in fact, '

known to almost every Buddhist in Ceylon. Another such story, the
Maitribala Jataka is illustrated among the frescoes of the Northern
Temple at Polonnaruva.(! The Simhalese work Dharmmapradipika
of Gurulugomi, an author who flourished somewhere in the thirteenth
century, quotes several verses from the work of Aryaéiira.(® The
Jataka Mala, it is true, cannot be called & Mahayana work ; but it is
held in high esteem by the Mahdyanists. Gurulugomi has also quoted
two verses from the Bodhicaryivatdra, which is decidedly Mahayana
in its contents. But the particular verses (3) quoted contain nothing
to which the orthodox Buddhists of Ceylon could have raised any
objection. However, it is interesting to show that Santideva’s work was
known and studied in Ceylon till at least the thirteenth century. The
author of the P#ijdvaliya, who lived in the reign of Parikramabahu II,
also appears to have come under the influence of the Mahsyana teach—
ings. In the introductory chapter of his work, he has a rather long
argument to establish that it is only the state of a Bodhisattva that
is worth striving for and the attainment of Nirvana by being an arkat
or a pratyekabuddha should not be one’s aim.

SUMMARY

We may now sum up in a few words the results of our enguiry.
All the principal changes in the doctrine and practice of Buddhism
which took place in India were introduced to Ceylon and were vigor—
ously opposed by the orthodox Church. In the ninth and tenth
centuries, Mah&yanisra was particularly strong in Anuradhapura,
some of the outlying monasteries as the Vijayarama and the Pirvirima
having adopted that creed. Mihintale, the cradle of Buddhism in
Ceylon, was also to a great extent under the same influence. The wor—
ship of Avalokita was introduced and he continues to receive the homage
of the Ceylon Buddhists up to this day. There is also reason to believe
thgt other Bodhisattvas were not unknown and are being worshipped
still under the guise of Hindu gods. Tantric beliefs were also prevalent
at this time and the magijcal practices of Ceylon. as they exist to-day
may possibly be influenced by them. Direct intercourse with Mah&yana

(1; A. 8 C, Annual Report for 1900 p. 36

2) Dharmmapradiptka 2dition, 1

23) \’IJ‘:hﬁttI:\\'o .vgése%ﬁleu:’ 1015 Edition, pp. 79, 80 and 114,
Mukhyarn dandddikam hitva
Dvepr a preritassopi dvezédgésr;‘;%?}gayggﬁft}lmyan
Kivinto marayisyAmi durjjansn Raganopamian
)hd‘tg’;;;l’ggx;;‘l’g”tz _tu_in_ﬁ.rigz:rﬁvurvvﬁsutravnh

(T Lﬁl b, ¢ n i It
BodhicaryygratGru VI, 41‘: gfhltgm PP 167, 156.
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countries()) ceased from about the eleventh century and after the restor-
ation of the Orthodox Church by Paralkramabihu I, the separate exist—
ence of heretical schools ceased ; but the orthodox Buddhists, them~
selves had by this time imbibed some of the Mahayana doctrin.es, such
as the worship of Avalokita, the use of spells and mystic (.ha-gre}ms.
Then came the Hindu influence, and the Bodhisattvas were identified
with the great gods of the Hindu pantheon. The inﬁuence_ of the
Mahayana has been, in the words of the chronicler, among the ignorant
people of the land. And, therefore, it is na,ttaral that some aspects of
the popular religion should have affinities with what are lknown as
Mahayanistic beliefs and practices.

(1) Not taking into consideration the intercourse with China for which there is evidenee in the
14th century.
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