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On the Current Situation of Vedic Śākhās (Materials on Vedic Śākhās, �)
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its commentary, collected and evaluated
– Asko Parpola . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . ���
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On Br
˚
haspati’s name

Georges-Jean Pinault

§�. From the RV onwards, the pantheon of Vedic religion has a god named Br
˚
haspati, by

taking as basic the form of his name which is recorded in the handbooks.1 He has actually
two names, the second of which is synchronically transparent while the first remains an
enigma: bŕ

˚
haspáti - ‘lord of X’ and bráhman. as páti - ‘lord of the formulation’. For the latter,

compare ‘Herr der (dichterischen) Formung’ (Thieme ����, ���). My understanding of
the function of this god follows the one prevalent since the study of Schmidt ���� (see
below §�). In addition, I may quote a relatively recent definition, with which I agree for
the most part:

Der Gott, der über das wirkungskräftige bráhman. -, das Wort der priesterlichen
Dichter herrscht, der Gott der Priesterschaft und Rede’ (Witzel/Gotō
����, ���).

The aim of the present paper is not to propose a new theory about Br
˚
haspati’s

original role in the religion of the RV in order to interpret the name bŕ
˚

haspáti- from an
etymological point of view. It would be methodologically wrong to combine the linguistic
explanation of the name bŕ

˚
haspáti - with an interpretation that contradicts the results of

the independent investigation of his mythological role. My argument concerns a problem
for which a clear solution is still wanting, to wit, the link between the first member of the
pseudo-compound bŕ

˚
has-páti- and the neuter noun bráhman-.2 Br

˚
haspati, under one of

his two names or under both, is addressed3 in �� hymns exclusively dedicated to him:
RV I.���, II.��, II.��, II.��, II.��, IV.��, VI.��, VII.��, X.��, X.��; one should add the
tr
˚
ca RV III.��.�-� which constitutes a hymn to Br

˚
haspati, inserted in a composite hymn

to various gods; in IV.��.�-�, he is associated with Indra (dvandva indrā-br
˚

haspat̄ı); the
hymn I.�� (� stanzas) concerns Br

˚
haspati in relationship with Indra, who is invoked in

stanzas �, �, �. Some stanzas are addressed to Br
˚
haspati in the following hymns: I.�� (�

stanzas), X.��� (� stanzas): to be precise, I.��.�-�, X.���.�.4

§�. First of all, let us review the evidence for the two names in question in the RV. They
show quite different metrical (and morphological) distributions.5 The following account

1Macdonell ����, ���-��� (§��); Oldenberg ����, ��-��; Oberlies ����, ���-���.
2KEWAi II, ���-���; EWAia II, ���-���.
3Cf. Schmidt ����, ��-��.
4All these hymns and parts of hymns are translated and commented in Schmidt ����. They

can also be found in Renou EVP XV (����), ��-��, with the exception of III.��, for which see
notes in EVP XVI, ���-���.

5The sign # means boundary of a pāda.



Georges-Jean Pinault

is based on my personal survey as well as on the very useful concordance published by
Lubotsky in ����.

�.�. RV bráhman. as páti-: nom. . . . bráhman. as pátih. # �� x: I.��.�b, I.��.�a, I.��.�a,
II.��.��c, II.��.�c, II.��.�a, II.��.�d, II.��.�a, II.��.�b, II.��.��d, II.��.��d, II.��.�d =
�d-�d, II.��.�b, VI.��.��c, X.��.�d, X.��.�d, X.���.�d; nom. # bráhman. as pátih. . . . � x:
X.��.�c, X.��.�a;

voc. # bráhman. as pate ... �x : II.��.��a = ��.��a, II.��.��a; differently . . . brahman. as
pate # �� x : I.��.�b, I.��.�c, I.��.�a, I.��.�a, II.�.�c, II.��.�c, �d, �a, ��c, IX.��.�a,
X.���.�c, X.���.�a, X.���.�c; one exception VII.��.�a # � � � brahman. as pate � �� �� #;

acc. . . . bráhman. as pátim # �x: I.��.��b, II.��.�d, V.��.�c, VII.��.�c, VII.��.�c,
VIII.��.�c; differently # � � � bráhman. as pátim � �� �� # VII.��.�b;

gen. # bráhman. as páteh. . . . II.��.��a, II.��.�d.
This phrase has two variants: for the nominative VII.��.�d # yó bráhman. o devákr

˚
tasya

r´̄ajā #, for the vocative VI.��.��c . . . brahman. as kave #.
Except for III.��.��b, VI.��.�a, IX.��.��b, all occurrences of the genitive bráhman. as

(RV �� x) belong to the phrase bráhman. as páti- or a variant, in sum �� occurrences, to
which one should add �� occurrences of the vocative brahman. as pate/kave. There is a
single occurrence of the dvandva, voc. #� indrā-brahman. aspat̄ı . . . II.��.��c. The more
current form (�x) is acc. (�x) índrā-bŕ

˚
haspát̄ı, voc. (�x) indrā-br

˚
haspat̄ı, in the same

hymn, IV.��, see below.
�.�. RV bŕ

˚
haspáti-: RV ���x, nom. �� (counting one for the repeated pāda of identical

stanzas X.��.��a = ��.��a = ��.��a), acc. ��, voc. �� (�� x bŕ
˚

haspate, �x br
˚

haspate), gen.
� (including IX.��.�c),6 instr. �, dat. �.

Metrical distribution: nom. �� x # bŕ
˚

haspátih. . . . vs. �� x differently . . . bŕ
˚

haspátih. #
I.��.�c, I.���.��c, X.��.��c, X.���.�a, X.���.�c, X.���.�c, X.���.�b, X.���.�c, X.���.�b,
much less frequently # � � bŕ

˚
haspátih. � � # IX.�.��c, # � � � � bŕ

˚
haspátih. � �� �� #

I.��.�d.
acc. �� x # bŕ

˚
haspátim . . . � x differently . . . bŕ

˚
haspátim # I.��.�a = X.���.�a,

III.��.�a, X.���.�d, �a.
voc. �� x # bŕ

˚
haspate . . . The unique pāda-final form of the vocative is due to the

reversal of the expected phrase # bŕ
˚
haspate índraś ca (type voc. + nom. ca, cf. v´̄ayav

índraś ca),7 in IV.��.��a índraś ca sómam pibatam br
˚

haspate, under the influence of the
vocative dvandva indrā-br

˚
haspat̄ı in IV.��, where it is mostly pāda-final, indrā-br

˚
haspat̄ı

# �b, �b, �a, �a, �a vs. �x # índrā-bŕ
˚

haspat̄ı �a. As shown by Zwolanek (����, ��-��)
most of the collocations of the type # nom. ca (. . . ) voc. are paralleled by dvandvas
whose elements are in the same order.8 Note that bŕ

˚
haspáti- has further occurrences in

the hymn IV.��, and all are found in the opening of the pāda: �b, �d, �a, �c # bŕ
˚

haspate
. . . , �b, �a, �c # bŕ

˚
haspátih. . . . , �c # bŕ

˚
haspátim ...

Other cases, always pāda-initial: gen. � x # bŕ
˚

haspáteh. . . . ; instr. � x # bŕ
˚

haspátinā
. . . ; dat. � x # bŕ

˚
haspátaye . . . IX.��.�d.

To be complete, there are two occurrences of a compound, filling a repeated pāda,
X.��.��c = ��c bŕ

˚
haspáti-prasūtāh. , epithet of the plants (ós.adh̄ıh. ), “von Br

˚
haspati

6As stated by Oldenberg, Noten II: ��� and Geldner, RV III: ��; see also Schmidt ����,
��. Recorded as erroneous vocative by Grassmann ���.

7Cf. Zwolanek ����, ��-��, ��.
8See also Klein ����, ���-���.

���



On Br
˚

haspati’s name

angetrieben”.9

§�. Clearly bŕ
˚

has-páti - was the form proper to the pāda-initial position, filling the opening
with good iambic rhythm10 # � – � � : ��� of ��� occurrences. Except the special case of
IV.��.��a, most other occurrences (��) belong to the later books I and X: I� III� IX� X��.
The two exceptions are not very significant. The tr

˚
ca III.��.�-� belongs to a Viśve Devāh.

hymn, where the different gods listed are all praised in the same way. The stanza IX.�.��
is the last one of the hymn, probably an appendix with the same enumerative character:

víśve devāh. sv´̄ahākr
˚

tim, pávamānasya ´̄
a gata |

vāyúr bŕ
˚

haspátih. s´̄uryo, agnír índrah. sajós.asah. ||
Ihr Götter alle kommet zur Svāhāsegnung des sich Läuternden: Vāyu, Br

˚
has-

pati, Sūrya, Agni, Indra, einmütig! (Geldner, RV III: ��).

Therefore, one can conclude that bŕ
˚
has-páti- was pāda-initial in the ancient poetic

diction.11 By contrast, the phrase bráhman. as páti- was favorite for filling the cadence of
��-syll. (rarely �-syll.) lines, and occurs much less frequently in the vocative, although it
is by no means excluded from this function. In the hymns dedicated to Br

˚
haspati alone,

the form bŕ
˚

has-páti - is much more frequent and always (with the motivated exception of
IV.��.��a) pāda-initial. There is no chronological difference between the two names at
the stage of the composition of the hymns.

§�. The idea that bŕ
˚

haspáti- and bráhman. as páti - referred to two gods, who had merged in
a single god at the time of RVic composition, is far from any probability. As a matter of
fact, both names are given to the same divine figure, as proved by the alternating naming
in the same hymn. It happens in four hymns of the RV.

RV II.�� (jagat̄ı, tris.t.ubh for �� and ��): bráhman. as páti- �x vs. bŕ
˚
haspáti- ��x, in

detail: . . . brahman. as pate # �c, �d, �a, ��c, # bráhman. as pate . . . ��a, . . . bráhman. as
pátih. # ��c vs. # bŕ

˚
haspate . . . �b, �c, �d, �c, �c, �c, ��b, ��c, ��d, ��a, ��d, ��d, #

bŕ
˚

haspátih. . . . ��d.
RV II.�� (jagat̄ı, tris.t.ubh for �� and ��): bráhman. as páti- ��x vs. bŕ

˚
haspáti- �x, in

detail: bráhman. as pátih. # �c, �a, �d, �a, �b, ��d, ��d, # bráhman. as pate . . . ��a, ��a, #
bráhman. as páteh. . . . ��a, dvandva voc. # � indrā-brahman. aspat̄ı . . . ��c vs. # bŕ

˚
haspate

. . . �d.
RV VII.�� (tris.t.ubh): bráhman. as pati - �x vs. bŕ

˚
haspáti- �x, in detail: # � � � bráhman. as

páti- � �� �� # (in �b suśévam bráhman. as pátim. gr
˚

n. ı̄s.e, �a iyám. vām brahman. as pate
suvr

˚
ktíh. ) vs. # bŕ

˚
haspátih. . . . �b, �b, �c, # bŕ

˚
haspátim . . . �d, �b, # bŕ

˚
haspate . . . ��a.

9Schmidt ����, ���.
10Cf. Arnold ����, ��� and ���.
11This fact has been stressed by Praust ����. I did not attend this paper, but the author

kindly sent me (in July ����) his handout, which is quite interesting and full of insights. To be
precise, this handout consists of two parts: the main part, �� pages long, and the survey of the
metrical position of bŕ

˚
haspáti- in � pages. Praust argues rightly that the favorite position of

bŕ
˚
haspáti- is certainly related to its origin from the vocative form. I had made this assumption

independently, but I am glad to acknowledge this convergence around one result. It cannot be
missed as soon as one looks at the concordance of the RV. As it will appear later (§�), however,
Praust ���� elaborated a scenario about the origin of Br

˚
haspati which is quite different from

mine. In any case, I wish that his study will be available in printed form in a not too distant
future.
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RV X.�� (tris.t.ubh) : �x vs. �x, in detail: �c # bráhman. as pátih. . . . vs. # bŕ
˚
haspátih.

. . . �c, �c, �c, �c, �c, ��c.
Except in the latter hymn (of late period, ‘Cretic’),12 one should note the contrast of

metrical positions and of case: the forms of bŕ
˚

haspáti- are always pāda-initial, and nearly
always in the vocative.

From this evidence, one has drawn the assumption that bŕ
˚
haspáti- was the original

name of the god, and that bráhman. as páti -, being clearly understandable as ‘the master
of the bráhman-’ was some kind of commentary or explanation to the preceding.13 This
leads of course to the religious interpretation.

§�. Br
˚
haspati has been interpreted as the ‘priestly god’ or ‘god-priest’ by Strauss (����).

This divine figure had been created in order to personify the role of the priest (brahmán-,
puróhita-) as associated with the king (r´̄ajan-), whose divine equivalent is Indra. Among
other things, it would explain the companionship of Br

˚
haspati with Indra. This view is

close to Oldenberg’s definition (����).14 The second monographic treatment is due to
Schmidt (����), and it is much more detailed. Br

˚
haspati is identified with other gods,

and mostly with Indra in the Vala myth. The specific role of Br
˚
haspati is to split open

the rock Vala (valá-) with the force of the speech, and in the company of the Aṅgiras,
mythical priests and singers. According to the Indian tradition, Br

˚
haspati (who has also

as favorite epithet āṅgirasá-) is an (or the chief of) Aṅgiras (áṅgiras-), one of the primeval
sages provided with sacred speech, that have supported Indra in the opening of this
treasure cave or rock (Vala), containing all the goods making life possible. It would explain
his second name bráhman. as páti-, since he uses the power of the bráhman-, and of the
truth embodied in the recitation of the Aṅgiras. On the other hand, there are numerous
indices that point to the generality of his original figure, not completely individualized,
so to speak a “divine person in progress”, from an original epithet. Therefore, according
to Schmidt (����, ��; ���-���) bŕ

˚
has-páti - was initially an epithet of the king-priest (=

Indra), then an individualized god, that was eventually identified with Indra (and with
other gods, Agni, Savitar, Soma), alternatively understood as an independent figure, the
priestly double (alter ego) of Indra, and it could even become, in some version of the
Vala myth, the divine priest/poet who is the auxiliary of Indra. The existence of the
god Br

˚
haspati would be due to a functional differentiation in the person of the original

sacrificer (yájamāna-), both king and priest.15 The essence of the function of Br
˚
haspati

lies in the bráhman-, the efficient formula. See the dialog of RV X.��.�-�: Br
˚
haspati is

the god who delivers to Devāpi the word that may produce the rain. X.��.�d dádhāmi te
dyumát̄ım. v´̄acam āsán “ich lege dir die glänzende Rede in den Mund” (Geldner, RV III:
���). Br

˚
haspati splits open Vala with the bráhman- (II.��.�c); he is “invested with power

by the formulation” (́̄ıśāno bráhman. ā, II.��.��d). He annihilates the wrath of the enemies
of the bráhman- (brahmadvís.as tápanah. , II.��.�c). He is the supreme king and the creator
of the formulations (jyes.t.har´̄ajam bráhman. ām II.��.�c, víśves. ām íj janit´̄a bráhman. ām
II. ��.�d). He supports or leads the inspiration of true speech (I.��.�c, II.��.�b, ��ab).

12According to Arnold ����, ���.
13Macdonell ����, ���; Schmidt ����, ��.
14“Br

˚
haspati die göttliche Verkörperung des Priestertums, sofern dieses die Macht und Aufgabe

hat, durch Gebet oder Zauberspruch den Gang der Dinge zu lenken” (����, ��); “Br
˚
haspati

der göttliche Purohita, der Vertreter des Brahmanentums unter den Göttern, der Inhaber der
Zaubermacht des heiligen Worts” (����, ��).

15See also Brereton ����, ���.
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His voice and roar (ráva) are powerful (I.���.�-�, VII.��.� about his ślóka-, I.��.�, I.��.�,
IV.��.�, �, �). One may even assume that he was the prototypical brahmán- masc. ‘the
one provided with the bráhman-’: II.�.�c tvám brahm´̄

a rayivíd brahman. as pate, X.���.�d
brahm´̄

an. am. ca bŕ
˚

haspátim, at the end of a list of gods. Actually, the internal derivative
brahmán- and the phrase bráhman. as páti - are quasi equivalent expressions. Br

˚
haspati is

identified with the brahmán- in relationship with the king (IV.��.�-��).16 As Renou puts
it, “en ce personnage s’unissent les deux domaines du bráhman nt. et du brahmán masc.”
(����, ��).17

§�. Br
˚
haspati’s two names follow a well-known pattern. The phrase bráhman. as páti-

is of the same type as numerous N-gen. páti- fixed phrases ‘master/lord of N’: vācás
páti- ‘master of speech’ (v´̄ac-), dhiyás páti- ‘master of reflection’ (dh́̄ı-), divás páti-
‘master of heaven’ (dyú-), pathás páti- ‘master of the way’ (pánthā-/path-), rāyás páti-
‘master of wealth’ (rayí-), bhúvanasya páti- ‘master of the world’ (bhúvana-), viśás páti-
‘master of the clan’ (víś-), satyásya páti- ‘master of the truth’ (satyá-), v´̄astos. páti-
‘master of the abode/household’ (v´̄astu-). These phrases may designate individual gods,
or they are epithets of gods. Besides, there are pseudo-compounds and (tatpurus.a)
compounds in which the first member is a genitive form, or the equivalent of a genitive
form: rayipáti-, viśpáti-, vánaspáti -, sádaspáti -, r

˚
táspáti-, ráthaspáti -, gn´̄aspáti -, j´̄aspáti -

(j´̄aspati-), etc.18 Apparently, this pattern is not followed by sátpati- (RV ��x), which
has been interpreted traditionally as a compound with attributive first member related
to sánt-: ‘starker Gebieter’ (Grassmann: ����), ‘wahrer Herr, rechtmäßiger Gebieter’
(Geldner). The interpretation and analysis of this word have been much discussed however,
and it seems now plausible that the first member is the outcome or the substitute of a
genitive form.19 The peculiar accent of bŕ

˚
has-páti-, as compared to the other °ás-páti-

pseudo-compounds, is due to the vocative accent on the first syllable at the beginning of
a sentence: bŕ

˚
haspate, of an original *br

˚
hás-páti -, then reshaped with initial accent of the

first member (Thieme ����, ���). This is consistent with the distribution of bŕ
˚

has-páti -:
the prevalent initial position still reflects the initial position of the original vocative form.20
In other words, the name bŕ

˚
has-páti - continues indirectly a frozen term of address, in the

direct speech, while bráhman. as páti - would reflect the “objective” description of the god,
presumably of the same god, according to Schmidt (����) and to most scholars. Therefore,
after the model of viśás páti - (RV �x) vis-à-vis of viś-páti - (RV ��x, Av. v̄ıspaiti -),21 one
could reconstruct a phrase *br

˚
hás páti- and/or a compound *br

˚
h-páti-. But such a root

noun *bŕ
˚

h- does not exist in Old Indo-Aryan. Nevertheless, it has been currently assumed
that this noun *bŕ

˚
h- was related to bráhman-, either from origin, or through popular

etymology. The problem is complicated by the fact that bráhman- has no clear etymology
16Commentary by Schmidt ����, ���-���; ���.
17This is independent from Renou’s interpretation (����) of bráhman- as ‘enigma’, ‘enigmatic

formula about sacred correlations’.
18Wackernagel ����, ���-���; ���-���. The source of my investigation about Br

˚
haspati is

precisely the analysis of the phrases and (pseudo-)compounds with páti-, which were the topic
of several lectures of mine at the EPHE (Paris) during the academic year ����-����, see the
summary in École Pratique des Hautes Études. Section des Sciences historiques et philologiques.
Annuaire. Résumé des conférences et travaux, ���e année, Paris, ����, pp. ���-���.

19Pinault ����, ��-��, with previous literature.
20Cf. Praust ����, �-� of the main handout.
21EWAia II, ���.
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inside Indo-Aryan or Indo-Iranian, from a root that would be *brah-/br
˚

h-.

§�. In most etymological attempts to analyze bŕ
˚
has-páti- it is assumed that, even if

bŕ
˚

has-páti - and bráhman. as páti - designate the same god, they did not have originally the
same meaning. One may say that most of the possible connections have been proposed
for the root noun *bŕ

˚
h-.22 The following list does not intend to be complete, but it shows

the main trends.
�) According to Yāska (Nirukta X.��), Bŕ

˚
has-páti - is the protector (pā-) or supporter

of the great (br
˚

hánt-). As for Bráhman. as-páti -, he is the protector (pā-) or supporter of
the bráhman- (X.��); furthermore, both br

˚
hánt- (I.�) and bráhman-/brahmán- (I.�) are

linked with barh-/br
˚

h- ‘to make high, strong’.
�) Ved. barhís. - nt. ‘sacrificial grass’ (Av. bar ziš - ‘cushion’), and to the root barh-/br

˚
h-.

But barhís. - is probably based on a root *bhelĝh- ‘to swell’23 that merged in IIr. with
*bherĝh- ‘to become high, rise’.24

�) PIE root noun *bhŕ
˚
ĝh- ‘height’, cf. OIr. brí, Gmc. *burg

¯
-, YAv. b r z - subst.

‘height’, adj. ‘high’.25 This noun functions as adjectival abstract besides other items of
a so-called “Caland system”, cf. adj. Ved. br

˚
hánt- ‘high, mighty’, Av. b r zan. t- ‘id.’ <

PIE *bhérĝh-ont-/*bhr
˚

ĝh-(e)nt-, first compound member Av. b r zi.caxra- ‘having lofty
wheels’, s-stem abstract Av. bar zah- nt. ‘height’.26

�) Relationship with Ved. -bárhas- ‘strength’ (dvi-bárhas-, ádri-barhas-), adv. barhán. ā
‘strongly, firmly’, and Av. b r j -, based on the interpretation of bŕ

˚
has-páti- as “Herr der

Kraft” according to Thieme (����, ���). While keeping the etymological relationship
with Av. b r j -, now taken as meaning ‘praise’, Thieme abandoned this gloss for ‘lord of
praise’ (����, ���).

�) Henning assumes without discussion that bŕ
˚
haspáti- contains the weak stem of

bráhman- (����, ���), which he interprets as meaning originally ‘form, style, ceremony,
rites’. This interpretation is based on the connection of the Vedic noun with OP brazman-,
MP brahm, etc. However, the meaning of the formula OP (XPh ��, ��-��, ��-��) r

˚
tācā

brazmaniya is still much discussed, and it allows alternative etymologies.27
Some of these solutions (nos. �, �, �, �) are formally possible, but without support in

the meaning and use of bŕ
˚

has-páti-. As for the solution no. �, the meaning of Av. b r j -
(�x) remains obscure, despite the insights of several scholars.28 The meaning ‘praise’ is
currently assumed, see for instance YH ��.� (pseudo-OAv.) b r jā vaŋh¯uš aš.ahe / b r jā
daēnaii˚̄a vaŋvhii˚̄a māzdaiiasnōiš “durch Lobpreis der guten Wahrheit, durch Lobpreis
der guten mazdayanischen Religion”.29 This interpretation goes back to Geldner, who
assumed a connection with RV bhárgas-, itself unclear, albeit currently understood as
referring to light.30 In any case, this etymological connection is incompatible with any

22References in KEWAi II, ���-���; EWAia II, ���; Schmidt ����, ��-��.
23EWAia II, ���; LIV, ��-��.
24EWAia II, ���-���; LIV, ��-��.
25Griepentrog ����, ��-���; for the Av. word, see Kellens ����, ���-���.
26Cf. Rau ����, ��; ��; EWAia II, ���.
27See among other Mawet ����; Schmitt ����, ���, with further literature. Schmitt trans�

lates as follows: “zur rechten Zeit und mit rechtem Zeremoniell”. As a matter of fact, one may
alternatively read brazmani , which does not allow a more straightforward explanation.

28See Kellens ����, ���-���.
29Text and translation according to Narten ����, ��.
30‘Glanz, Erleuchtung, Licht’, cf. EWAia II, ���.
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original relationship with bráhman-. I shall mention some other possibilities. It would
be theoretically possible to set up a s-stem animate abstract *br

˚
hás- ‘greatness, might’,

which would be cognate with the adjective br
˚

hánt-, and of the same type as Ved. jarás-
‘old age’ besides járant- ‘old’, bhiyás- (= Av. biiah-) ‘fear’ besides bh̄ırú- ‘fearful’.31 This
hypothesis would be entirely ad hoc, because the relevant adjectival abstract is actually
featured by the neuter stem Av. bar zah- and Ved. °bárhas-, quoted above under nos. �
and �. Since the formation of root nouns functioning as action nouns is still moderately
productive in Old Indo-Aryan,32 one may imagine that *bŕ

˚
h- could be built from any

verbal root. It would be much speculative to extract this root from bráh-man-, because this
noun is totally devoid of relationship to a verbal root. The review of preceding hypotheses
leads Schmidt to a negative statement about the possibility of etymologizing the first
member of bŕ

˚
has-páti- (����, ��). With much caution he assumes, taking over a variant

of the solution no. �, that the original meaning of *bŕ
˚

h- was ‘praise’, bŕ
˚

has-páti - meaning
‘lord of praise’, and that the formal likeness, in addition to the link between ‘praise’
and ‘formulation, poem’, allowed a further naming of the god as bráhman. as páti - (����,
���-���). Apparently, Schmidt is reluctant to admit a complete semantic independence
between the two names, and to assume that the meaning of bŕ

˚
has-páti - had nothing to do

with the function of the god as documented in the texts.

§�. Praust (����) based his scenario on the vocative origin of the name bŕ
˚

has-páti-, and
assumed that *bŕ

˚
has was not a genitive singular, but the vocative singular of br

˚
hánt-

‘high, mighty’. Accordingly *bŕ
˚

has pate meant originally ‘O mighty master’ (in German,
‘Hochwürden!’, dialectal ‘Gnä Herr!’), as a kind of very polite term of address, and could be
applied to every god, but especially to Indra as king and powerful god. The connection with
the bráhman- would be a secondary creation inside the Vedic sacred language. Praust
goes so far as to surmise that in the RV “keine eigenständige Götterfigur namens Br

˚
haspati

gegeben haben kann” (����, � in the main handout). It sounds somewhat paradoxical. The
idea that the name bráhman. as páti - is some kind of artificial construction is not warranted,
as far as I can see. To be judged by previous treatments, and especially from Schmidt’s
book (����), the connection of Br

˚
haspati with the bráhman- is not due to a relatively

late invention of clever theologians for their own sake. I have also my doubts about the
formal aspects of Praust’s scenario, and I look forward to the publication of his theory
which may show reformulations in the argument. The following remarks are then based
on the version which is available to me. �) This vocative sg. *bŕ

˚
has of br

˚
hánt- would

not exist outside of bŕ
˚

has-pate, and of the frozen stem bŕ
˚

has-páti- based on it. Actually,
such a vocative sg. looks similar to the regular (at the stage of the RV) vocative sg. of
masculine stems in -vant- or (depending on the vocalism of the preceding stem) -mant ,
e.g. harivas of hári-vant-, dyumas of dyu-mánt-.33 This type has a match in Iranian, e.g.
YAv. druuō < *dru�u

¯
ah from druuan. t-, OAv. dr guuan. t- ‘deceitful’. However, it would

be the unique example for a masculine stem in -ant-. Since the adjective br
˚

hánt- is quite
frequent, the total absence of a vocative *br

˚
has (*bŕ

˚
has at the beginning of sentence or

pāda) outside of this phrase makes me skeptical. Furthermore, in the stems in -vant- (and
consequently in -mant-), this vocative is itself due to suppletion or reciprocal influence
with the stems in -vas- (perfect participle), to simplify the matter.34 This pattern could

31Cf. Stüber ����, ��; ��-��; ��-��; ���; Rau ����, ��; ���.
32Debrunner ����, ��-��.
33Macdonell ����, ��� and ���; Wackernagel-Debrunner ����, ���-���.
34Wackernagel-Debrunner ����, ���. This point falls out of the present context, but I

���



Georges-Jean Pinault

not apply to an adjective such as br
˚

hánt-. �) The language of the RV does not have any
univerbation of a phrase adjective (epithet) + páti -,35 and the construction with genitive,
singular or plural, is normal, and very well attested. As a matter of fact, the equivalence
of bŕ

˚
haspáti- with bráhman. as páti- presupposes, at least in my opinion, that bŕ

˚
has° had

been reinterpreted, whichever was its ultimate source, as a genitive, after the model of
other pseudo-compounds with páti- as second member. Logically, Praust assumes that
this equivalence is false.

§�. The synchronic connection of the figure of Br
˚
haspati with bráhman/brahmán- should

make us pause. Renou mentions the following possibility: “bráhmanas pátih. réduit à
bŕ
˚
haspátih. ” (EVP XV, �� ad I.��.�). A similar idea was also expressed in passing by

Henning (����, ���). How should one understand this “reduction” of “shortening”: as a
phonological process or as the lexical substitution of a noun by a shorter one? I agree
with the original meaning of the nt. bráhman- as being ‘correct formulation’, compare
‘richtige Formulierung, Formung, Gestaltung’ (Thieme ����, ���); “›Dichterwort‹, richtig
formulierte dichterische Rede, die sich verwirklichen läßt” (Witzel/Gotō ����, ���).
Its inflection is well established: RV bráhman-, sg. nom.-acc. bráhma, instr. bráhman. ā,
dat. bráhman. e, gen. bráhman. ah. , loc. bráhman, bráhman. i , pl. nom.-acc. bráhmā/bráhma,
bráhmān. i , instr. bráhmabhih. , gen. bráhman. ām. The stem in -man- has been generalized in
the weak cases before vowel, as in all nt. -man-stems of roots ending in consonant.36 The
neuters with suffix *-men- followed originally, in Proto-Indo-European, the proterokinetic
inflection, as schematized by strong stem R(é)-S(ø)-E(ø) vs. weak stem R(ø)-S(é)-E(ø).37
The languages have normally leveled the root ablaut in favor of the strong stem, accented
on the root syllable: Ved. ájman-, ján(i)man-, d´̄aman-, dh´̄aman-, sth´̄aman-, vásman-,
mánman-, dhárman-, y´̄aman-, várman-, véśman-, etc.38 This pattern is followed by
bráhman-, although it is not related to any Indo-Iranian verbal root. It is not necessary
to review the extremely abundant literature about the etymology of bráhman- nt.39,
because we do have now a convincing proposal, which fits with the semantic definition
mentioned above: nt. *bhréĝh-m(e)n- from a root meaning ‘to formulate, set in specific
form’ of OICel. bragr , masc. ‘poetic skill’ (Icel. bragur ‘Ton, Weise; Gedicht, Melodie’)
< Gmc. *brag

¯
a- < *bhróĝh-o-, OIr. bricht ‘magical spell’, Gaul. brictom < *brikto- <

*bhr
˚
ĝh-to-, see further OIcel. Bragi , name of a divine poet, counselor and poet of Odin

(OIcel. Óðinn, OS Wōdan, OHG Wuotan, OE Wōden) < Gmc. *brag
¯
an- masc.40 This

seems acceptable from a semantic point of view. Actually, my scenario would work with
any neuter *-men- stem from a root of the same shape. The ultimate Indo-European
etymology plays only an auxiliary role in my argument. Be that as it may, it is certain that
Ved. bráhman- is an inherited word, so that it can have had some archaic features. Before

shall refer to the discussion by Jamison ����, ��-���, that gives the best account so far of
the complex relationships between these paradigms of -vant-, -vas- and -as-stems. The simple
-ant-stems, such as br

˚
hánt-, are definitely out of the picture.

35Leaving aside the somewhat vexed issue apropos of sát-pati-, see above §�.
36Macdonell ����, ���-���.
37Schaffner ����, ��-��, with references to Schindler’s papers.
38Debrunner ����, ���-���; ���-���.
39KEWAi, ���-���; Wennerberg ����, ���-���; EWAia II, ���-���.
40Schaffner ����, ��� n. ���. Some years before, McCone (����) proposed an etymological

connection with OIr. broimm, MW bram ‘fart’, but he later abandoned it, cf. Stüber ����, ��
and n. ��. This latter noun is better related to Lat. fragmen.

����



On Br
˚

haspati’s name

proceeding further, I mention in passing that Lat. flāmen ‘sacrificial priest’, which has
been repeatedly connected with Ved. bráhman-/brahmán-, has also found now a plausible
etymology, from a PIE root *bhlah2- ‘to call, to invoke’.41

§��. Let us assume that in Proto-Indo-Aryan the neuter bráhman- had originally ablaut,
according to the proterokinetic type, as normal in neuters in *-men-: nom.-acc. sg.
*bhréĝh-mn

˚
> Ved. bráhma; in the weak stem, the root had zero grade, and the original

genitive sg. ought to be *bhr
˚
ĝh-mén-s, cf. the outcome of the final sequence *-mén-s >

Indo-Iranian *-máns > OAv. -m¯n. g in the genitive sg. of nt. man-stems. This allomorph
has been replaced in Old Indo-Aryan by *-mn-as < *-mn-é/ós, after the model of other
inflectional types (hysterokinetic and amphikinetic). Actually, the weak allomorph of
the suffix was inherited in the instrumental sg. *-mn-éh1, that had replaced *-mén-h1.
In the other cases of the singular, we expect also the full grade: dat. *-man-ai > OAv.
-mainē, Ved. -mane, loc. *-man(-i) > OAv. -main̄ı, Ved. both -man and -mani . In Old
Indo-Aryan the allomorphs of the suffix before endings beginning with vowel have been
distributed according to the final shape of the stem: -man-V after consonant < *-mn

˚
n-V ,

e.g. kárman. ā, kárman. as, kárman. e, kárman. i vs. -mn-V after vowel, e.g. dh´̄amnā, dh´̄amnas,
dh´̄amne.42 Besides, there are reflexes of a former situation, where the inherited sequence
-C-mn-V underwent simplification of the consonant cluster. The Proto-Indo-European
evolution *-C-mn- > *-C-n-, assumed by J. Schmidt (����, ��-���), has been newly
formulated by Nussbaum (����). Example: from *h2éḱ-mon- ‘stone, sharp object’, masc.
(Ved. áśman-, Av. asman-, Gk. äkmwn, the paradigm43 is as follows: Ved. nom.sg. áśmā,
acc. sg. áśmānam, loc.sg. áśmani , instr. pl. áśmabhih. , but beside the regular-looking instr.
sg. áśmanā, abl. sg. áśmanah. , there are archaic forms instr. sg. áśnā, gen.-abl. sg. áśnah. <
*h2aḱn-eh1, *h2aḱ-n-e/os, from *h2aḱ-mn-eh1, *h2aḱ-mn-e/os respectively. This evolution
is also reflected in Iranian, cf. YAv. ‘stone; heaven’ nom. sg. asma, acc.sg. asman m (OP
asmānam), but gen. sg. ašnō (frequently attested) = Ved. áśnas. Let us apply this scheme
to the prototype of bráhman-, the genitive sg. of which was originally *bhr

˚
ĝh-mén-s, that

had been replaced by *bhr
˚
ĝh-mn-é/ós: this form ought to yield *bhr

˚
ĝh-n-é/ós > Ved.

gen. sg. *br
˚
hnás (> *br

˚
hn. ás) according to the rule of nasal cluster simplification. The

outcome of the later normalized and leveled paradigm was of course bráh-man. -as.

§��. Then, the expected genitival phrase ‘lord of formulation’ was initially *br
˚

hnás páti -.
I assume that the vocative *bŕ

˚
hnas pate has been treated as allegro form with metathesis

*bŕ
˚

ṁhas pate. It underwent a Prākrit-like evolution -hn > -nh- as later in Middle Indic
for the clusters –hn. -, -hn-, -hm-, -hy-, -hv -,44 e.g. Skt. aparāhn. a- > Pali aparan. ha-, Pkt.
avaran. ha-, Skt. brāhman. a- > Pkt. bāmhan. a- (Aśoka, Girnār), etc.45 This should not
come to surprise. First of all, there are traces of Prākrit-like evolutions in Vedic dialects
that are already reflected at the stage of the RV.46 Second, terms of address are the

41Schaffner ����. I prefer to state overtly that this connection, which was anyway quite
dubious, should be left out definitely. Despite the obvious difficulties, Dumézil never abandoned
the alleged relationship Lat. flāmen: Ved. bráhman-/brahmán- even though he modified greatly
the theory proposed in ����; see for instance ����, ��-��; ����, ��-��; ��� et passim.

42Wackernagel-Debrunner ����, ���-���.
43This noun follows the amphikinetic (or holokinetic) inflection, cf. Schaffner ����, ��-��.
44Cf. v. Hinüber ����, ���, §���.
45Pischel ����, ���.
46Cf. v. Hinüber ����, ��-�� with further examples and literature.
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place for “progressive” (or dialectal) phonetic evolutions, as well as ritual interjections, e.g.
vás.at. (RV +) < verb *váks.at ;47 interjection of address bhoh. < *bhavah. , vocative of the
polite term bhávant- (ŚB +) ‘your honor, your lordship’ (nom. sg. bhávān, fem. bhávat̄ı,
etc.), allegro form for bhágavant-.48 After this phonetic process, the form *bŕ

˚
ṁhas looked

problematic, when compared with the other N-gen. páti - phrases, since there was no root
noun *bŕ

˚
ṁh- ‘formulation’, or ‘speech’. The form *bŕ

˚
ṁhas was then replaced by bŕ

˚
has,

which re-established somehow the link with the “root” of bráhman-, at synchronic level.
By which channel ?

§��. This was made possible because another root, that had close semantic connections
with the root br

˚
h-, featured a similar allomorphy between Cr

˚
ṁh- and Cr

˚
h- in the zero

grade. The form *br
˚

ṁh- came to be linked with the root barh-/br
˚

h- ‘to make strong, solid’,
mentioned above (§�), because of the parallel and quasi synonymous root darh-/dr

˚
h-

(Av. d r z-) ‘to strengthen, firm up’, pres. dŕ
˚

ṁhati, -te, dr
˚

ṁhayati , nom. ag. dr
˚

ṁhitár -,
verbal adj. dr

˚
d. há-, dr

˚
ṁhitá- ‘firm, strengthened, strong, sharp’.49 Later, the verb dr

˚
h- has

influenced the verb br
˚

h-, hence from ŚB onwards (pári-)br
˚

ṁhati ‘to strengthen around’,
remade after dr

˚
ṁhati , nasal-infixed present.50 Therefore, these two roots have the same

shapes, i.e., Dr
˚

h-/Dr
˚

ṁh-, D being a voiced stop. The semantic link was the image of the
strong and sharp speech (the bráhman-), that can split open (ruj-, bhid -) obstacles, such
as the rock/prison of (equal to) Vala, and destroy opposite forces, through a formulation
‘strong as stone’ (RV ádri-barhas- X.��.�b, said of Aditi, the incarnation of justice, and
truthful behavior). Actually, in the Vala myth, in order to make the rock open, the usual
weapon (vájra-, sometimes named ádri- ‘stone’ or párvata- ‘rock’)51 of Indra (vocative
adrivah. ‘provided with the stone’ ��x) is effectively replaced by the bráhman- of Br

˚
haspati.

This tool is even more ‘strong, firm’ than the strongholds of the enemies or mean holders
of wealth, that receive often the epithets dr

˚
d. há- (��x), dr

˚
ṁhitá- (�x):52

RV II.��.� tád dev´̄anām. devátamāya kárt(u)vam, áśrathnan dr
˚

l.h´̄a ávradanta
v̄ıl.it´̄a /
úd g´̄a ājad ábhinad bráhman. ā valám, ágūhat támo v(í)y acaks.ayat s(ú)vah. //
“Das war zu tun für den Göttlichsten unter den Göttern: / Das Feste lockerte
sich, das Harte wurde erweicht, / er trieb die Kühe heraus, den Vala zerbrach er
mit dem Gedicht, /verbarg das Dunkel, und ließ den Sonnenschein erscheinen.”
(Witzel/Gotō ����, ���).
RV II.��.�ab (Indra) bhinád valám áṅgirobhir gr

˚
n. ānó, ví párvatasya

dr
˚

ṁhit´̄an(i)y airat /
“Er spaltete den Vala, von den Aṅgiras besungen, /die Festen des Berges
machte er sich zerfallen.” (Witzel/Gotō ����, ���).

47Narten ����, ��� n. ���.
48Wackernagel-Debrunner ����, ���; EWAia II, ���.
49EWAia I, ���-���.
50Gotō ����, ���.
51RV I.��.�, I.���.�, VI.��.�, VII.���.��.
52Both adjectives are combined in VIII.��.�b: dr

˚
l.h´̄ani dr

˚
ṁhit´̄ani ca. The notion applies to the

weapon, cf. I.���.�ab “Die Keule in seinen Händen festhaltend (dādr
˚

hān. ó vájram índro gábhastyoh. ),
schärft Indra (sie) scharf wie ein Vorlegemesser vollständig zum Wurf” (Witzel/Gotō ����,
���).
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The powerful speech receives also the epithet dr
˚

d. há- ‘strong, firm’, cf. the phrase
dr
˚

l.hám. vad - (III.��.�b, Indra), dr
˚

l.h´̄a vad - (X.��.�d, Indra) ‘to speak tough, sharply’. One
may then trace the following scheme of parallel items, nouns and verbal roots:

stone (metaphor) = correct formulation (bráhman-)
dr
˚

d. há-, dr
˚

ṁhitá- ≈ *br
˚

ṁh- ’ br
˚

h-
To put it differently, the awkward form *bŕ

˚
ṁh- for a root noun was replaced by bŕ

˚
h-

under the influence of the alternation dr
˚

h-/dr
˚

ṁh- in a root of the same semantic sphere.
In addition, this analogical form allowed some paronomasia with the root syllable of
bráh-man-.

§��. Final step: the allegro form *bŕ
˚

ṁhas pate of the vocative was remade as bŕ
˚

has pate. As
seen above, the initial accent was extended to the whole paradigm, hence bŕ

˚
has-páti -. The

well-known case of a god’s name based on a vocative form is of course Lat. Iuppiter/Iūpiter
issued from the PIE vocative *d(i)iéu ph2ter , cf. Gk. Ze‹ pàter, Umbrian Iu pater , Ved.
dyàus. pítar (first term contaminated by the nominative), nominative Gk. ZeÃc pat†r,
Ved. dyáus. pit´̄a.53 While the vocative bŕ

˚
haspate and the name bŕ

˚
haspáti- were archaic

and frozen forms that belonged originally to the ritual language, in the meantime the
inflection of the nt. bráhman- had been leveled, and the modernized and regularized
naming phrase was bráhman. as páti -, that had replaced the original *br

˚
hn. ás páti -. Except a

vague relationship of the root lexeme, the form br
˚

has- had no longer any formal connection
with bráhman-.54 In any case, bráhman. as páti - kept as manifest the meaning that underlay
the concept of this god, and it could be used as second name, and even as a kind of gloss,
of bŕ

˚
haspáti-. To conclude, the bards were ignorant of the original pedigree of the first

name when they gave to bŕ
˚

haspáti- a transparent second name, bráhman. as páti -, but from
a semantic point of view they were absolutely right. Religious and mythological thoughts
do not go at the same pace as the language.

53Cf. Strunk ����. The example itself is found in many handbooks.
54If my argument is accepted, its side result would be the discovery that Old Indo-Aryan had

still kept two different allomorphs of the noun ‘formulation’, reflected by nom.-acc. sg. bráhma
and gen. sg. *br

˚
hn. ás. This fact is by no means new, since another inherited -man-stem has left

two allomorphs in the language of the RV, to wit ātmán-, masc. and tmán-, from an original
paradigm with amphikinetic inflection, cf. EWAia I, ���-��� and Schaffner ����, ��.
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