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On Brhaspati’s name

GEORGES-JEAN PINAULT

§1. From the RV onwards, the pantheon of Vedic religion has a god named Brhaspati, by
taking as basic the form of his name which is recorded in the handbooks.” He has actually
two names, the second of which is synchronically transparent while the first remains an
enigma: brhaspdti- ‘lord of X’ and brdhmanas pdti- ‘lord of the formulation’. For the latter,
compare ‘Herr der (dichterischen) Formung’ (THIEME 1952, 138). My understanding of
the function of this god follows the one prevalent since the study of SCHMIDT 1968 (see
below §5). In addition, I may quote a relatively recent definition, with which I agree for
the most part:

Der Gott, der iiber das wirkungskréftige brdhman-, das Wort der priesterlichen
Dichter herrscht, der Gott der Priesterschaft und Rede’ (WITZEL/GOTO
2007, 832).

The aim of the present paper is not to propose a new theory about Brhaspati’s
original role in the religion of the RV in order to interpret the name brhaspdti- from an
etymological point of view. It would be methodologically wrong to combine the linguistic
explanation of the name bihaspdti- with an interpretation that contradicts the results of
the independent investigation of his mythological role. My argument concerns a problem
for which a clear solution is still wanting, to wit, the link between the first member of the
pseudo-compound brhas-pdti- and the neuter noun brdéhman-.> Brhaspati, under one of
his two names or under both, is addressed? in 10 hymns exclusively dedicated to him:
RV L1go, I1.23, I1.24, II.25, I1.26, IV.50, VI.73, VIL.g7, X.67, X.68; one should add the
trca RV III.62.4-6 which constitutes a hymn to Brhaspati, inserted in a composite hymn
to various gods; in IV.49.1-6, he is associated with Indra (dvandva indra-brhaspati); the
hymn I.40 (8 stanzas) concerns Brhaspati in relationship with Indra, who is invoked in
stanzas 1, 5, 8. Some stanzas are addressed to Brhaspati in the following hymns: 1.18 (9
stanzas), X.182 (3 stanzas): to be precise, 1.18.1-5, X.182.1.%

§2. First of all, let us review the evidence for the two names in question in the RV. They
show quite different metrical (and morphological) distributions.> The following account

"MACDONELL 1897, 101-104 (§36); OLDENBERG 1917, 65-67; OBERLIES 1998, 204-205.

*KEWAI 11, 447-448; EWAia 11, 232-233.

3Cf. SCHMIDT 1968, 23-24.

4All these hymns and parts of hymns are translated and commented in SCHMIDT 1968. They
can also be found in RENoOU EVP XV (1966), 46-77, with the exception of II1.62, for which see
notes in EVP XVI| 102-104.

5The sign # means boundary of a pada.



GEORGES-JEAN PINAULT

is based on my personal survey as well as on the very useful concordance published by
LUBOTSKY in 1997.

2.1. RV brdhmanas pdti-: nom. ... brdhmanas pdtih # 21 x: 1.18.4b, 1.40.3a, I.40.5a,
II.23.17¢c, Il.24.2¢c, 11.24.4a, 11.24.5d, 11.24.8a, I1.24.9b, I1.24.11d, II.24.13d, II.25.1d =
2d-5d, II.26.4b, VI.75.17¢, X.53.9d, X.65.1d, X.173.3d; nom. # brdhmanas pdtih ...2 x:
X.67.7c, X.72.2a;

voc. # brdhmanas pate ... 3x : I1.23.19a = 24.16a, 11.24.15a; differently ... brahmanas
pate # 13 x : L.18.1b, 1.18.3c, 1.18.5a, I.40.1a, II.1.3c, I.23.1¢c, 5d, 9a, 11c, IX.83.1a,
X.155.2¢, X.164.4a, X.174.1c; one exception VII.g7.9a # 1 2 3 brahmanas pate 9 10 11 #;

acc. ...brdhmanas pdtim # 6x: 1.38.13b, 11.26.3d, V.46.3c, VII.41.1c, VIl.44.1c,
VIII.27.1c; differently # 1 2 3 brdhmanas pdtim 9 10 11 # VIl.g7.3b;

gen. # brdhmanas pdteh ... 1l.24.14a, 11.26.2d.

This phrase has two variants: for the nominative VII.g7.3d # yd brdhmano devdkrtasya
raja #, for the vocative VI.16.30c ... brahmanas kave #.

Except for II1.29.15b, VI.52.3a, IX.97.34b, all occurrences of the genitive brahmanas
(RV 39 x) belong to the phrase brdhmanas pdti- or a variant, in sum 36 occurrences, to
which one should add 15 occurrences of the vocative brahmanas pate/kave. There is a
single occurrence of the dvandva, voc. #1 indra-brahmanaspats . ..11.24.12c. The more
current form (6x) is acc. (1x) @ndra-brhaspdti, voc. (5x) indra-brhaspat, in the same
hymn, IV.49, see below.

2.2. RV brhaspdti-: RV 121x, nom. 53 (counting one for the repeated pada of identical
stanzas X.42.11a = 43.11a = 44.11a), acc. 25, voc. 34 (33 x brhaspate, 1x brhaspate), gen.
6 (including IX.80.1¢),% instr. 2, dat. 1.

Metrical distribution: nom. 42 x # brhaspdtih ...vs. 11 x differently ... brhaspdtih #
I.go.gc, L.105.17¢, X.17.13¢, X.103.8a, X.109.5¢, X.128.7¢, X.141.2b, X.161.4¢c, X.173.5b,
much less frequently # 1 2 brhaspdtih 7 8 # IX.5.11c, # 1 2 3 4 brhaspdtih 9 10 11 #
1.89.6d.

acc. 20 X # brhaspatim ...5 x differently ... brhaspdtim # l.14.3a = X.141.4a,
I11.62.5a, X.141.3d, 5a.

voc. 33 X # brhaspate ... The unique pada-final form of the vocative is due to the
reversal of the expected phrase # brhaspate indras ca (type voc. + nom. ca, cf. vayav
indra$ ca),” in IV.50.10a indras ca sémam pibatam brhaspate, under the influence of the
vocative dvandva indra-brhaspat: in IV.49, where it is mostly pada-final, indra-brhaspaty
# 1b, 2b, 3a, 4a, 6a vs. 1x # indra-brhaspatt 5a. As shown by ZWOLANEK (1970, 71-72)
most of the collocations of the type # nom. ca (...) voc. are paralleled by dvandvas
whose elements are in the same order.® Note that brhaspdti- has further occurrences in
the hymn IV.50, and all are found in the opening of the pada: 2b, 2d, 3a, 6¢ # brhaspate

.., 1b, 4a, 5¢ # brhaspdtih ..., 7c # brhaspdtim ...

Other cases, always pada-initial: gen. 6 x # brhaspdteh . ..; instr. 2 x # brhaspdtina
...; dat. 1 x # brhaspdtaye ...1X.85.6d.

To be complete, there are two occurrences of a compound, filling a repeated pada,
X.97.15¢ = 19c brhaspdti-prasutah, epithet of the plants (dsadhih), “von Brhaspati

5As stated by OLDENBERG, Noten II: 175 and Geldner, RV III: 74; see also SCHMIDT 1968,

79. Recorded as erroneous vocative by Grassmann 914.
7Cf. ZWOLANEK 1970, 62-69, 96.
8See also KLEIN 1985, 180-181.
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On Brhaspati’s name

angetrieben”.9

§3. Clearly brhas-pdti- was the form proper to the pada-initial position, filling the opening
with good iambic rhythm'® # -« — « = : 104 of 121 occurrences. Except the special case of
IV.50.10a, most other occurrences (16) belong to the later books I and X: I# IIT* IX* X*°.
The two exceptions are not very significant. The trca III.62.4-6 belongs to a Visve Devah
hymn, where the different gods listed are all praised in the same way. The stanza I1X.5.11
is the last one of the hymn, probably an appendix with the same enumerative character:

visve devah svéhdkjtim, pdvamanasya a gata |

vayir brhaspdtih suryo, agnir indrah sajésasah ||

Ihr Gotter alle kommet zur Svahasegnung des sich Lauternden: Vayu, Brhas-
pati, Surya, Agni, Indra, einmiitig! (Geldner, RV III: 14).

Therefore, one can conclude that brhas-pdti- was pada-initial in the ancient poetic
diction.”* By contrast, the phrase brdhmanas pdti- was favorite for filling the cadence of
12-syll. (rarely 8-syll.) lines, and occurs much less frequently in the vocative, although it
is by no means excluded from this function. In the hymns dedicated to Brhaspati alone,
the form bihas-pdti- is much more frequent and always (with the motivated exception of
IV.50.10a) pada-initial. There is no chronological difference between the two names at
the stage of the composition of the hymns.

§4. The idea that brhaspdti- and brdhmanas pdti- referred to two gods, who had merged in
a single god at the time of RVic composition, is far from any probability. As a matter of
fact, both names are given to the same divine figure, as proved by the alternating naming
in the same hymn. It happens in four hymns of the RV.

RV IL.23 (jagati, tristubh for 15 and 19): brdhmanas pdti- 6x vs. brhaspdti- 13x, in
detail: ... brahmanas pate # 1c, 5d, 9a, 11c, # brdhmanas pate ...19a, ... brdhmanas
pdtih # 17c vs. # brhaspate ...2b, 3c, 4d, 6¢, 7c, 8c, 10b, 12¢, 14d, 158, 16d, 18d, #
brhaspdtih ... 13d.

RV II.24 (jagat, tristubh for 12 and 16): brdhmanas pdti- 11x vs. brhaspdti- 1x, in
detail: brdhmanas pdatih # 2c, 4a, 5d, 8a, gb, 11d, 13d, # brdhmanas pate ...15a, 16a, #
brdhmanas pdteh . ..14a, dvandva voc. # 1 indra-brahmanaspate ...12c vs. # brhaspate
cooad.

RV VIlL.g7 (tristubh): brdhmanas pati- 2x vs. brhaspdti- 6x, in detail: # 1 2 3 brdhmanas
pdti- 9 10 11 # (in 3b susévam brdhmanas pdtim grnise, 9a iydm vam brahmanas pate
suvrktih) vs. # bfhaspdtih . ..2b, 4b, 7c, # brhaspdtim ...5d, 8b, # brhaspate ... 10a.

9SCHMIDT 1968, 129.

*°Cf. ARNOLD 1905, 150 and 182.

"*This fact has been stressed by PRAUST 2004. I did not attend this paper, but the author
kindly sent me (in July 2010) his handout, which is quite interesting and full of insights. To be
precise, this handout consists of two parts: the main part, 28 pages long, and the survey of the
metrical position of brhaspdti- in 3 pages. PRAUST argues rightly that the favorite position of
brhaspdti- is certainly related to its origin from the vocative form. I had made this assumption
independently, but I am glad to acknowledge this convergence around one result. It cannot be
missed as soon as one looks at the concordance of the RV. As it will appear later (§8), however,
PRAUST 2004 elaborated a scenario about the origin of Brhaspati which is quite different from
mine. In any case, I wish that his study will be available in printed form in a not too distant
future.
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GEORGES-JEAN PINAULT

RV X.67 (tristubh) : 1x vs. 6x, in detail: 7¢c # brdhmanas pdtih ... vs. # bihaspdtih
...3¢, 4¢, 5¢, 8¢, gc, 10C.

Except in the latter hymn (of late period, ‘Cretic’),** one should note the contrast of
metrical positions and of case: the forms of brhaspdti- are always pada-initial, and nearly
always in the vocative.

From this evidence, one has drawn the assumption that brhaspdti- was the original
name of the god, and that brdhmanas pdti-, being clearly understandable as ‘the master
of the brdhman-’ was some kind of commentary or explanation to the preceding.'3 This
leads of course to the religious interpretation.

12

§5. Brhaspati has been interpreted as the ‘priestly god’ or ‘god-priest’ by STRAUSS (1905).
This divine figure had been created in order to personify the role of the priest (brahmdn-,
purdhita-) as associated with the king (rajan-), whose divine equivalent is Indra. Among
other things, it would explain the companionship of Brhaspati with Indra. This view is
close to OLDENBERG’s definition (1917).** The second monographic treatment is due to
SCHMIDT (1968), and it is much more detailed. Brhaspati is identified with other gods,
and mostly with Indra in the Vala myth. The specific role of Brhaspati is to split open
the rock Vala (vald-) with the force of the speech, and in the company of the Angiras,
mythical priests and singers. According to the Indian tradition, Brhaspati (who has also
as favorite epithet arigirasd-) is an (or the chief of) Angiras (drigiras-), one of the primeval
sages provided with sacred speech, that have supported Indra in the opening of this
treasure cave or rock (Vala), containing all the goods making life possible. It would explain
his second name brdhmanas pdti-, since he uses the power of the brdhman-, and of the
truth embodied in the recitation of the Angiras. On the other hand, there are numerous
indices that point to the generality of his original figure, not completely individualized,
so to speak a “divine person in progress”’, from an original epithet. Therefore, according
to SCHMIDT (1968, 93; 237-240) bithas-pdti- was initially an epithet of the king-priest (=
Indra), then an individualized god, that was eventually identified with Indra (and with
other gods, Agni, Savitar, Soma), alternatively understood as an independent figure, the
priestly double (alter ego) of Indra, and it could even become, in some version of the
Vala myth, the divine priest/poet who is the auxiliary of Indra. The existence of the
god Brhaspati would be due to a functional differentiation in the person of the original
sacrificer (ydjamana-), both king and priest.’> The essence of the function of Brhaspati
lies in the brdhman-, the efficient formula. See the dialog of RV X.98.1-3: Brhaspati is
the god who delivers to Devapi the word that may produce the rain. X.98.2d dddhami te
dyumdtim vicam asdn “ich lege dir die glinzende Rede in den Mund” (GELDNER, RV III:
309). Brhaspati splits open Vala with the brdhman- (11.24.3¢); he is “invested with power
by the formulation” (i$ano brdhmana, 11.24.15d). He annihilates the wrath of the enemies
of the brdhman- (brahmadvisas tapanah, 11.23.4¢). He is the supreme king and the creator
of the formulations (jyestharajam brdhmanam 11.23.1c, visvesam 7j janita brdhmanam
II. 23.2d). He supports or leads the inspiration of true speech (I.18.7¢, I11.23.3b, 19ab).

*2 According to ARNOLD 1905, 286.

*3MACDONELL 1897, 103; SCHMIDT 1968, 24.

*4“Brhaspati die gottliche Verkorperung des Priestertums, sofern dieses die Macht und Aufgabe
hat, durch Gebet oder Zauberspruch den Gang der Dinge zu lenken” (1917, 65); “Brhaspati
der gottliche Purohita, der Vertreter des Brahmanentums unter den Géttern, der Inhaber der
Zaubermacht des heiligen Worts” (1917, 66).

*5See also BRERETON 2004, 330.
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On Brhaspati’s name

His voice and roar (rdva) are powerful (I.190.3-4, VIL.g7.3 about his §léka-, 1.62.4, I.71.2,
IV.50.1, 4, 5). One may even assume that he was the prototypical brahmdn- masc. ‘the
one provided with the brdhman-": I1.1.3¢c tvdm brahma rayivid brahmanas pate, X.141.3d
brahmanam ca brhaspdtim, at the end of a list of gods. Actually, the internal derivative
brahmdn- and the phrase brdhmanas pdti- are quasi equivalent expressions. Brhaspati is
identified with the brahmdn- in relationship with the king (IV.50.8-10).*® As RENOU puts
it, “en ce personnage s’unissent les deux domaines du brdhman nt. et du brahmdn masc.”

(1949, 20).'7

§6. Brhaspati’s two names follow a well-known pattern. The phrase brdhmanas pdti-
is of the same type as numerous N-gen. pdti- fixed phrases ‘master/lord of N: vacds
pdti- ‘master of speech’ (vac-), dhiyds pdti- ‘master of reflection’ (dhi-), divds pdti-
‘master of heaven’ (dyu-), pathds pdti- ‘master of the way’ (pdntha-/path-), rayds pdti-
‘master of wealth’ (rayi-), bhivanasya pdti- ‘master of the world’ (bhivana-), visds pdti-
‘master of the clan’ (vis-), satydsya pdti- ‘master of the truth’ (satyd-), vastos pdti-
‘master of the abode/household’ (vastu-). These phrases may designate individual gods,
or they are epithets of gods. Besides, there are pseudo-compounds and (tatpurusa)
compounds in which the first member is a genitive form, or the equivalent of a genitive
form: rayipdti-, vispdti-, vanaspdti-, sddaspdti-, rtdspdti-, rathaspdti-, gnaspdti-, jaspdti-
(jaspati-), etc.*® Apparently, this pattern is not followed by sdtpati- (RV 52x), which
has been interpreted traditionally as a compound with attributive first member related
to sdnt-: ‘starker Gebieter’ (Grassmann: 1451), ‘wahrer Herr, rechtméRiger Gebieter’
(Geldner). The interpretation and analysis of this word have been much discussed however,
and it seems now plausible that the first member is the outcome or the substitute of a
genitive form.*® The peculiar accent of brhas-pdti-, as compared to the other °ds-pdti-
pseudo-compounds, is due to the vocative accent on the first syllable at the beginning of
a sentence: bihaspate, of an original *brhds-pdti-, then reshaped with initial accent of the
first member (THIEME 1985, 243). This is consistent with the distribution of brhas-pdti-:
the prevalent initial position still reflects the initial position of the original vocative form.=°
In other words, the name brhas-pdti- continues indirectly a frozen term of address, in the
direct speech, while brdhmanas pdti- would reflect the “objective” description of the god,
presumably of the same god, according to SCHMIDT (1968) and to most scholars. Therefore,
after the model of visds pdti- (RV 2x) vis-a-vis of vis-pdti- (RV 33x, Av. vispaiti-),>* one
could reconstruct a phrase *brhds pdti- and/or a compound *brh-pdti-. But such a root
noun *brh- does not exist in Old Indo-Aryan. Nevertheless, it has been currently assumed
that this noun *brh- was related to brdhman-, either from origin, or through popular
etymology. The problem is complicated by the fact that brdhman- has no clear etymology

*SCommentary by SCHMIDT 1968, 117-118; 215.

*7This is independent from RENOU’s interpretation (1949) of brdhman- as ‘enigma’, ‘enigmatic
formula about sacred correlations’.

8 YWACKERNAGEL 1905, 241-243; 246-247. The source of my investigation about Brhaspati is
precisely the analysis of the phrases and (pseudo-)compounds with pdti-, which were the topic
of several lectures of mine at the EPHE (Paris) during the academic year 2008-2009, see the
summary in Ecole Pratique des Hautes Etudes. Section des Sciences historiques et philologiques.
Annuaire. Résumé des conférences et travauz, 141° année, Paris, 2010, pp. 369-370.

"PINAULT 1996, 45-64, with previous literature.

?°Cf. PRAUST 2004, 3-5 of the main handout.

**EWAia II, 561.
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inside Indo-Aryan or Indo-Iranian, from a root that would be *brah-/brh-.

§7. In most etymological attempts to analyze brhas-pdti- it is assumed that, even if
brhas-pdti- and brdhmanas pdti- designate the same god, they did not have originally the
same meaning. One may say that most of the possible connections have been proposed
for the root noun *brh-.>> The following list does not intend to be complete, but it shows
the main trends.

1) According to Yaska (Nirukta X.11), Brhas-pdti- is the protector (pa-) or supporter
of the great (brhdnt-). As for Brdéhmanas-pdti-, he is the protector (pa-) or supporter of
the brdhman- (X.12); furthermore, both bradnt- (I.7) and brdhman-/brahmdn- (1.8) are
linked with barh-/brh- ‘to make high, strong’.

2) Ved. barhis- nt. ‘sacrificial grass’ (Av. barazi§- ‘cushion’), and to the root barh-/brh-.
But barhis- is probably based on a root *b"elg"- ‘to swell’>3 that merged in IIr. with
*phergh- ‘to become high, rise’.?4

3) PIE root noun *b"7g"- ‘height’, cf. OIr. bri, Gmc. *burg-, YAv. baraz- subst.
‘height’, adj. ‘high’.?> This noun functions as adjectival abstract besides other items of
a so-called “Caland system”, cf. adj. Ved. brhdnt- ‘high, mighty’, Av. borazant- ‘id.” <
PIE *b"érgh-ont-/*bhrgh-(e)nt-, first compound member Av. barazi.carra- ‘having lofty
wheels’, s-stem abstract Av. barazah- nt. ‘height’.?%

4) Relationship with Ved. -bdrhas- ‘strength’ (dvi-bdrhas-, ddri-barhas-), adv. barhdna
‘strongly, firmly’, and Av. baraj-, based on the interpretation of brhas-pdti- as “Herr der
Kraft” according to THIEME (1952, 138). While keeping the etymological relationship
with Av. baraj-, now taken as meaning ‘praise’, THIEME abandoned this gloss for ‘lord of
praise’ (1960, 270).

5) HENNING assumes without discussion that bihaspdti- contains the weak stem of
brahman- (1944, 117), which he interprets as meaning originally ‘form, style, ceremony,
rites’. This interpretation is based on the connection of the Vedic noun with OP brazman-,
MP brahm, etc. However, the meaning of the formula OP (XPh 41, 50-51, 53-54) rtaca
brazmaniya is still much discussed, and it allows alternative etymologies.*”

Some of these solutions (nos. 1, 2, 3, 5) are formally possible, but without support in
the meaning and use of brhas-pdti-. As for the solution no. 4, the meaning of Av. baraj-
(6x) remains obscure, despite the insights of several scholars.?® The meaning ‘praise’ is
currently assumed, see for instance YH 35.1 (pseudo-OAv.) baraja vaphaus agahe | baraja
daenaiia van®hita mazdaiiasnois “durch Lobpreis der guten Wahrheit, durch Lobpreis
der guten mazdayanischen Religion”.?9 This interpretation goes back to Geldner, who
assumed a connection with RV bhdrgas-, itself unclear, albeit currently understood as
referring to light.3° In any case, this etymological connection is incompatible with any

*?References in KEWAI 11, 447-448; EWAia 11, 233; SCHMIDT 1968, 16-21.

23EWAIia 11, 214; LIV, 73-74.

24EWAia II, 212-213; LIV, 78-79.

*5GRIEPENTROG 1995, 91-116; for the Av. word, see KELLENS 1974, 353-355-

26Cf. RAU 2009, 69; 71; EWAIa II, 232.

*7See among other MAWET 1978; SCHMITT 2009, 167, with further literature. SCHMITT trans-
lates as follows: “zur rechten Zeit und mit rechtem Zeremoniell”. As a matter of fact, one may
alternatively read brazmani, which does not allow a more straightforward explanation.

28See KELLENS 1974, 350-353.

?9Text and translation according to NARTEN 1986, 38.

3°¢‘Glanz, Erleuchtung, Licht’, cf. EWAia II, 252.
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original relationship with brdhman-. I shall mention some other possibilities. It would
be theoretically possible to set up a s-stem animate abstract *brhds- ‘greatness, might’,
which would be cognate with the adjective brhdnt-, and of the same type as Ved. jards-
‘old age’ besides jdrant- ‘old’, bhiyds- (= Av. biiah-) ‘fear’ besides bhiri- ‘fearful’.3* This
hypothesis would be entirely ad hoc, because the relevant adjectival abstract is actually
featured by the neuter stem Av. barazah- and Ved. °bdrhas-, quoted above under nos. 3
and 4. Since the formation of root nouns functioning as action nouns is still moderately
productive in Old Indo-Aryan,3* one may imagine that *brh- could be built from any
verbal root. It would be much speculative to extract this root from brdéh-man-, because this
noun is totally devoid of relationship to a verbal root. The review of preceding hypotheses
leads SCHMIDT to a negative statement about the possibility of etymologizing the first
member of bfhas-pdti- (1968, 22). With much caution he assumes, taking over a variant
of the solution no. 4, that the original meaning of *bfh- was ‘praise’, brhas-pdti- meaning
‘lord of praise’, and that the formal likeness, in addition to the link between ‘praise’
and ‘formulation, poem’, allowed a further naming of the god as brdhmanas pdti- (1968,
239-240). Apparently, SCHMIDT is reluctant to admit a complete semantic independence
between the two names, and to assume that the meaning of brhas-pdti- had nothing to do
with the function of the god as documented in the texts.

§8. PRAUST (2004) based his scenario on the vocative origin of the name brhas-pdti-, and
assumed that *brhas was not a genitive singular, but the vocative singular of brhdnt-
‘high, mighty’. Accordingly *brhas pate meant originally ‘O mighty master’ (in German,
‘Hochwiirden!”, dialectal ‘Gné Herr!’), as a kind of very polite term of address, and could be
applied to every god, but especially to Indra as king and powerful god. The connection with
the brahman- would be a secondary creation inside the Vedic sacred language. PRAUST
goes so far as to surmise that in the RV “keine eigensténdige Gotterfigur namens Brhaspati
gegeben haben kann” (2004, g in the main handout). It sounds somewhat paradoxical. The
idea that the name brdhmanas pdti- is some kind of artificial construction is not warranted,
as far as I can see. To be judged by previous treatments, and especially from SCHMIDT’s
book (1968), the connection of Brhaspati with the brdhman- is not due to a relatively
late invention of clever theologians for their own sake. I have also my doubts about the
formal aspects of PRAUST’s scenario, and I look forward to the publication of his theory
which may show reformulations in the argument. The following remarks are then based
on the version which is available to me. 1) This vocative sg. *bfhas of brhdnt- would
not exist outside of brhas-pate, and of the frozen stem brhas-pdti- based on it. Actually,
such a vocative sg. looks similar to the regular (at the stage of the RV) vocative sg. of
masculine stems in -vant- or (depending on the vocalism of the preceding stem) -mant,
e.g. harivas of hdri-vant-, dyumas of dyu-mdnit-.33 This type has a match in Iranian, e.g.
YAv. druuo < *druyuah from druuant-, OAv. draguuant- ‘deceitful’. However, it would
be the unique example for a masculine stem in -ant-. Since the adjective brhdnt- is quite
frequent, the total absence of a vocative *brhas (*bihas at the beginning of sentence or
pada) outside of this phrase makes me skeptical. Furthermore, in the stems in -vant- (and
consequently in -mant-), this vocative is itself due to suppletion or reciprocal influence
with the stems in -vas- (perfect participle), to simplify the matter.3¢ This pattern could

3*Cf. STUBER 2002, 40; 71-73; 83-84; 254; RAU 2009, 74; 133.

3DEBRUNNER 1954, 11-14.

33MACDONELL 1910, 193 and 195; WACKERNAGEL-DEBRUNNER 1930, 255-259.
34WACKERNAGEL-DEBRUNNER 1930, 258. This point falls out of the present context, but I
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not apply to an adjective such as brhdnt-. 2) The language of the RV does not have any
univerbation of a phrase adjective (epithet) + pdti-,35 and the construction with genitive,
singular or plural, is normal, and very well attested. As a matter of fact, the equivalence
of brhaspdti- with brdhmanas pdti- presupposes, at least in my opinion, that brhas® had
been reinterpreted, whichever was its ultimate source, as a genitive, after the model of
other pseudo-compounds with pdti- as second member. Logically, PRAUST assumes that
this equivalence is false.

§9. The synchronic connection of the figure of Brhaspati with brdhman/brahmdn- should
make us pause. RENOU mentions the following possibility: “brdhmanas pdtih réduit a
brhaspdtil’ (EVP XV, 47 ad 1.18.6). A similar idea was also expressed in passing by
HENNING (1944, 117). How should one understand this “reduction” of “shortening”™ as a
phonological process or as the lexical substitution of a noun by a shorter one? I agree
with the original meaning of the nt. brdhman- as being ‘correct formulation’, compare
‘richtige Formulierung, Formung, Gestaltung’ (THIEME 1952, 102); “>Dichterwort<, richtig
formulierte dichterische Rede, die sich verwirklichen 1aft” (WITZEL/GOTO 2007, 831).
Its inflection is well established: RV brdhman-, sg. nom.-acc. brahma, instr. brdhmana,
dat. brdhmane, gen. brdhmanah, loc. bréihman, bréhmani, pl. nom.-acc. bréhma/brdéhma,
brahmani, instr. bréahmabhih, gen. brahmanam. The stem in -man- has been generalized in
the weak cases before vowel, as in all nt. -man-stems of roots ending in consonant.3 The
neuters with suffix *-men- followed originally, in Proto-Indo-European, the proterokinetic
inflection, as schematized by strong stem R(¢)-S(¢)-E(g) vs. weak stem R()-S(é)-E(g).37
The languages have normally leveled the root ablaut in favor of the strong stem, accented
on the root syllable: Ved djman-, jan(i)man-, daman-, dhaman-, sthaman-, vdsman-,
mdnman-, dhdrman-, yaman-, vdrman-, vésman-, etc. 38 This pattern is followed by
brahman-, although it is not related to any Indo-Iranian verbal root. It is not necessary
to review the extremely abundant literature about the etymology of brdhman- nt.39,
because we do have now a convincing proposal, which fits with the semantic definition
mentioned above: nt. *b"7ég§"-m(e)n- from a root meaning ‘to formulate, set in specific
form’ of OICel. bragr, masc. ‘poetic skill’ (Icel. bragur ‘Ton, Weise; Gedicht, Melodie’)
< Gme. *braga- < *b"r6§"-o0-, Olr. bricht ‘magical spell’, Gaul. brictom < *brikto- <

bh §"-to-, see further Olcel. Bragi, name of a divine poet, counselor and poet of Odin
(OIcel. Odinn, OS Wodan, OHG Wuotan, OE Woden) < Gme. *bragan- masc.4® This
seems acceptable from a semantic point of view. Actually, my scenario would work with
any neuter *-men- stem from a root of the same shape. The ultimate Indo-European
etymology plays only an auxiliary role in my argument. Be that as it may, it is certain that
Ved. brdhman- is an inherited word, so that it can have had some archaic features. Before

shall refer to the discussion by Jamison 1991, 87-100, that gives the best account so far of
the complex relationships between these paradigms of -vant-, -vas- and -as-stems. The simple
-ant-stems, such as brhdnt-, are definitely out of the picture.

35Leaving aside the somewhat vexed issue apropos of sdt-pati-, see above §6.

36 MACDONELL 1910, 206-210.

37TSCHAFFNER 2001, 91-93, with references to Schindler’s papers.

3°DEBRUNNER 1954, 755-759; 762-763.

39KEWAI, 452-456; WENNERBERG 1981, 132-137; EWAia II, 236-238.

4°SCHAFFNER 2001, 325 n. 333. Some years before, MCCONE (1985) proposed an etymological
connection with OIr. broimm, MW bram ‘fart’, but he later abandoned it, cf. STUBER 1998, 82
and n. 62. This latter noun is better related to Lat. fragmen.
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proceeding further, I mention in passing that Lat. flamen ‘sacrificial priest’, which has
been repeatedly connected with Ved. brdhman-/brahmdn-, has also found now a plausible
etymology, from a PIE root *b"lahs- ‘to call, to invoke’.4*

§10. Let us assume that in Proto-Indo-Aryan the neuter bréhman- had originally ablaut,
according to the proterokinetic type, as normal in neuters in *-men-: nom.-acc. sg.
*bhrégjh—mp > Ved. brdhma; in the weak stem, the root had zero grade, and the original
genitive sg. ought to be *bhfgh-mén-s, cf. the outcome of the final sequence *-mén-s >
Indo-Tranian *-mdns > OAv. -mang in the genitive sg. of nt. man-stems. This allomorph
has been replaced in Old Indo-Aryan by *-mn-as < *-mn-é/6s, after the model of other
inflectional types (hysterokinetic and amphikinetic). Actually, the weak allomorph of
the suffix was inherited in the instrumental sg. *-mn-éhy, that had replaced *-mén-h;.
In the other cases of the singular, we expect also the full grade: dat. *-man-ai > OAv.
-maine, Ved. -mane, loc. *-man(-i) > OAv. -maini, Ved. both -man and -mani. In Old
Indo-Aryan the allomorphs of the suffix before endings beginning with vowel have been
distributed according to the final shape of the stem: -man-V after consonant < *-mnn-V,
e.g. kdarmana, kdrmanas, kdirmane, kdrmani vs. -mn-V after vowel, e.g. dhamna, dhamnas,
dhamne.4* Besides, there are reflexes of a former situation, where the inherited sequence
-C-mn-V underwent simplification of the consonant cluster. The Proto-Indo-European
evolution *-C-mn- > *-C-n-, assumed by J. SCHMIDT (1895, 87-159), has been newly
formulated by NUSSBAUM (2010). Example: from *hyék-mon- ‘stone, sharp object’, masc.
(Ved. dsman-, Av. asman-, Gk. 8xuwyv, the paradigm*3 is as follows: Ved. nom.sg. dsma,
acc. sg. dsmanam, loc.sg. d$mani, instr. pl. dSmabhih, but beside the regular-looking instr.
sg. démana, abl. sg. dSmanah, there are archaic forms instr. sg. d$na, gen.-abl. sg. dsnah <
*hoakn-ehy, *hyak-n-e/os, from *hyak-mn-ehy, *hyak-mn-e/os respectively. This evolution
is also reflected in Iranian, cf. YAv. ‘stone; heaven’ nom. sg. asma, acc.sg. asmanam (OP
asmanam), but gen. sg. asno (frequently attested) = Ved. d$nas. Let us apply this scheme
to the prototype of brdhman-, the genitive sg. of which was originally *bhfgjh-mén-s, that
had been replaced by *b"rg"-mn-é/ds: this form ought to yield *b"rg"-n-é/6s > Ved.
gen. sg. *brhnds (> *brhnds) according to the rule of nasal cluster simplification. The
outcome of the later normalized and leveled paradigm was of course brdh-man-as.

§11. Then, the expected genitival phrase ‘lord of formulation’ was initially *brhnds pdti-.
I assume that the vocative *brhnas pate has been treated as allegro form with metathesis
*bimhas pate. It underwent a Prakrit-like evolution -hn > -nh- as later in Middle Indic
for the clusters —hn-, -hn-, -hm-, -hy-, -hv-,4* e.g. Skt. aparahna- > Pali aparanha-, Pkt.
avaranha-, Skt. brahmana- > Pkt. bamhana- (Asoka, Girnar), etc.#> This should not
come to surprise. First of all, there are traces of Prakrit-like evolutions in Vedic dialects
that are already reflected at the stage of the RV.45 Second, terms of address are the

4'SCHAFFNER 2010. I prefer to state overtly that this connection, which was anyway quite
dubious, should be left out definitely. Despite the obvious difficulties, DUMEZIL never abandoned
the alleged relationship Lat. flamen: Ved. brédhman-/brahmdn- even though he modified greatly
the theory proposed in 1935; see for instance 1949, 26-29; 1987, 95-96; 221 et passim.

42WACKERNAGEL-DEBRUNNER 1930, 267-269.

43This noun follows the amphikinetic (or holokinetic) inflection, c¢f. SCHAFFNER 2001, 81-83.

44Cf. v. HINUBER 2001, 190, §245.

45PISCHEL 1900, 226.

45Cf. v. HINUBER 2001, 39-41 with further examples and literature.
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place for “progressive” (or dialectal) phonetic evolutions, as well as ritual interjections, e.g.
vdasat (RV +) < verb *uvdksat;*7 interjection of address bhoh < *bhavah, vocative of the
polite term bhdvant- (SB +) ‘your honor, your lordship’ (nom. sg. bhdvan, fem. bhdvat,
etc.), allegro form for bhdgavant-.4® After this phonetic process, the form *brmhas looked
problematic, when compared with the other N-gen. pdti- phrases, since there was no root
noun *bfmh- ‘formulation’, or ‘speech’. The form *bfmhas was then replaced by brhas,
which re-established somehow the link with the “root” of brdhman-, at synchronic level.
By which channel ?

§12. This was made possible because another root, that had close semantic connections
with the root brh-, featured a similar allomorphy between Crmh- and Crh- in the zero
grade. The form *brmh- came to be linked with the root barh-/brh- ‘to make strong, solid’,
mentioned above (§7), because of the parallel and quasi synonymous root darh-/drh-
(Av. doraz-) ‘to strengthen, firm up’, pres. drmhati, -te, drmhayati, nom. ag. drmhitdr-,
verbal adj. drdhd-, drmhitd- ‘firm, strengthened, strong, sharp’.49 Later, the verb drh- has
influenced the verb brh-, hence from SB onwards (pdri- )brmhati ‘to strengthen around’,
remade after drmhati, nasal-infixed present.>® Therefore, these two roots have the same
shapes, i.e., Drh-/Drmh-, D being a voiced stop. The semantic link was the image of the
strong and sharp speech (the brdhman-), that can split open (ruj-, bhid-) obstacles, such
as the rock/prison of (equal to) Vala, and destroy opposite forces, through a formulation
‘strong as stone’ (RV ddri-barhas- X.63.3b, said of Aditi, the incarnation of justice, and
truthful behavior). Actually, in the Vala myth, in order to make the rock open, the usual
weapon (vdjra-, sometimes named ddri- ‘stone’ or pdrvata- ‘rock’)5* of Indra (vocative
adrivah ‘provided with the stone’ 49x) is effectively replaced by the brdhman- of Brhaspati.
This tool is even more ‘strong, firm’ than the strongholds of the enemies or mean holders
of wealth, that receive often the epithets drdhd- (49x), drmhitd- (7x):52

RV 1l.24.3 tdd devanam devdtamaya kdrt(u)vam, dsrathnan drlha dvradanta
vilita |

iid ga ajad dbhinad bréhmana valdm, dguhat tdmo v(7)y acaksayat s(i)vah |/
“Das war zu tun fiir den Gottlichsten unter den Gottern: / Das Feste lockerte
sich, das Harte wurde erweicht, / er trieb die Kiihe heraus, den Vala zerbrach er

mit dem Gedicht, /verbarg das Dunkel, und lieff den Sonnenschein erscheinen.’
(WITZEL/GOTO 2007, 389).

)

RV ILis.8ab (Indra) bhindd valdm dngirobhir grpand, vi pdrvatasya
drmhitan(i)y airat |

“Er spaltete den Vala, von den Angiras besungen, /die Festen des Berges
machte er sich zerfallen.” (WITZEL/GOTO 2007, 376).

4TNARTEN 1964, 240 n. 725.

48 WACKERNAGEL-DEBRUNNER 1930, 259; EWAia II, 254.

YEWAIia I, 706-707.

5°GoTO 1987, 215.

5'RV 1.61.7, 1.168.6, VI.22.6, VIL.104.19.

52Both adjectives are combined in VIIL.14.9b: drlhani drmhitani ca. The notion applies to the
weapon, cf. I.130.4ab “Die Keule in seinen Hénden festhaltend (dadrhand vdjram indro gdbhastyoh),
schérft Indra (sie) scharf wie ein Vorlegemesser vollstdndig zum Wurf” (WiTzEL/GOTO 2007,

243).
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The powerful speech receives also the epithet drdhd- ‘strong, firm’, cf. the phrase
drihdm vad- (111.30.5b, Indra), driha vad- (X.48.6d, Indra) ‘to speak tough, sharply’. One
may then trace the following scheme of parallel items, nouns and verbal roots:

stone (metaphor) = correct formulation (bréhman-)

drdhd-, drmhitd- ~ *brmh- — brh-

To put it differently, the awkward form *b/mh- for a root noun was replaced by brh-
under the influence of the alternation drh-/drmh- in a root of the same semantic sphere.
In addition, this analogical form allowed some paronomasia with the root syllable of
brah-man-.

§13. Final step: the allegro form *brmhas pate of the vocative was remade as bithas pate. As
seen above, the initial accent was extended to the whole paradigm, hence brhas-pdti-. The
well-known case of a god’s name based on a vocative form is of course Lat. Tuppiter/Iupiter
issued from the PIE vocative *d(i)iéu phater, cf. Gk. Zeb ndtep, Umbrian Iu pater, Ved.
dyaus pitar (first term contaminated by the nominative), nominative Gk. Zebc matfp,
Ved. dydus pita.53 While the vocative brhaspate and the name brhaspdti- were archaic
and frozen forms that belonged originally to the ritual language, in the meantime the
inflection of the nt. brdhman- had been leveled, and the modernized and regularized
naming phrase was brdhmanas pdti-, that had replaced the original *brhnds pdti-. Except a
vague relationship of the root lexeme, the form brhas- had no longer any formal connection
with brdhman-.5% In any case, brdhmanas pdti- kept as manifest the meaning that underlay
the concept of this god, and it could be used as second name, and even as a kind of gloss,
of brhaspdti-. To conclude, the bards were ignorant of the original pedigree of the first
name when they gave to bihaspdti- a transparent second name, brdhmanas pdti-, but from
a semantic point of view they were absolutely right. Religious and mythological thoughts
do not go at the same pace as the language.

53Cf. STRUNK 1982. The example itself is found in many handbooks.

541f my argument is accepted, its side result would be the discovery that Old Indo-Aryan had
still kept two different allomorphs of the noun ‘formulation’, reflected by nom.-acc. sg. brdhma
and gen. sg. *brhnds. This fact is by no means new, since another inherited -man-stem has left
two allomorphs in the language of the RV, to wit atmdn-, masc. and tmdn-, from an original
paradigm with amphikinetic inflection, cf. EWAia I, 164-165 and SCHAFFNER 2001, 81.
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fasstes etymologisches Wérterbuch des Alt-
indischen. I-II1. Heidelberg: Carl Winter,
1956-1976.

LIV = Lexikon der indogermanischen Ver-
ben. Die Wurzeln und thre Prdisensstambil-
dungen. Zweite, erweiterte und verbesserte

Auflage bearbeitet von Martin Kiimmel und
Helmut Rix. Wiesbaden: Reichert, 2001.

MW = MONIER-WILLIAMS, M. A San-
skrit-English Dictionary. Oxford: Clarendon
Press, 1899.

Noten = OLDENBERG, Hermann. Rgveda.
Textkritische und exegetische Noten.- 1. Er-
stes bis sechstes Buch.- II. Siebentes bis
zehntes Buch. Abhandlungen d. konigl.
Gesellschaft d. Wissenschaften zu Géttin-
gen. Philol.-hist. Klasse. Neue Folge, Bd.
XI, Nro. 5 and Bd. XIII, Nro. 3). Berlin:
Weidmannsche Buchhandlung, 190g-1912.

PW = BOHTLINGK, Otto and ROTH,
Rudolf. Sanskrit-Worterbuch. 7 Teile. St.
Petersburg: Kaiserliche Akademie der Wis-
senschaften, 1855-1875.

RV = Sambhita of the Rgveda. Text after
Barend A. VAN NOOTEN and Gary B. HOL-
LAND (eds.), Rig Veda. A metrically restored
text with an introduction and notes. Cam-
bridge (Mass.), Harvard University Press
(Harvard Oriental Series, Vol. 50), 1994.
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